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This is an election year and each politician in every corner uses his/her skill in convincing
the public that they are the best choice for the job. They tell us they are the voice of the
future and will do grand things to make all our lives better. They tell us what we desperately
want to hear. We watch them advertise and discredit their opposition and allow them to
influence our decisions.

How do we decide who to vote for? Do we study their past record? Do we look at their
personal lives and see how successful they have been?

Do we recognize their name (perhaps they used to be an actor or come from an influential
family) or their face (they are young and good looking and seem sincere) or their voice (they
give powerful, emotional speeches)

Does the mass media appeal and excessive advertising influence our decision? How about
peer pressure; not wanting to be different than our neighbor, our spouse or our coworker
since they seem to know more than we do?

How many of us don’t bother to vote thinking “my one vote makes no difference”.

Let’'s see what Zarathushtra told us about leaders and leadership. It is our basic “Yatha
Ahu” prayer.

“Both the lord and the leader are to be chosen because of their righteousness. These
two appointments are made with good mind so that acts of life are done for the
Wise One, and the dominion of God is well established, in which the chosen person
becomes the rehabilitator of the rightful who are oppressed- Dr Jafarey’s translation”
Brilliant, simple and profound. It does not say choose a leader based on their income, or
their famous name or their father’s good deeds. It says choose based on their personal
merit and righteousness.

We should give this prayer some serious thought. After all as immigrants our adopted
homeland is a free society that gives us the power to vote and the vote we cast matters.
Each one of our voices matter and the casted vote if done carelessly can set the stage up
for the wrong individual (no matter how well meaning they are) in the wrong environment
leading to a step back instead of forward.

No matter how big or small that election maybe; whether it is the PTA at your kids’ school,
board members at your apartment association, your local church election, or the president
of United States. We must take pride in the power to vote and engage our Vohumana to
cast each vote based on individual’'s righteousness, merit and history.

So step up, become an active member of your society, do your research and be a proud
and informed voter.

Usivta,
Foxiba

If you or a Zartoshti you know is
starting university in the coming
fall or spring any where in the
world please email us their name,
e—— their field of study, the name of the
university and whether they are

[~ ==

§

enrolled in undergraduate, Masters,
or PhD to
cninfo@czcjournal.org

Editorial policy: We would like to celebrate all

The opinions expressed in the our Zartoshti youth successes by
articles we publish are those of publishing this in our fall issue
the authors, and may or may not
represent the views of the Editorial
Board of Chehrenama, or the Board
www.czcjournal.org of Directors of CZC.




G eshir Baghkhanian

Memories of Mobed
Shahbahram Shahzadi

I came to settle in Tehran in 1956
and soon found out that while the
number of Americans was increas-
ing very fast—several thousands, the
number of Iranians who knew Eng-
lish was far low, perhaps just a little
over one hundred. | founded “Jafar-
ey’s Translanguages” and soon had a
thriving business in translation with
the Consortium, then the operating
oil company and the English embas-
sies of Australia, Britain, Canada
and especially the United States of
America.

Well settled in Tehran, my first
duty was to contact the Zartoshti
community. | met the Mobedan-
Mobed Rostam Shahzadi. We soon
became intimates. He lost no time
in introducing his younger brother
Shahbahram to me. To my surprise,
he, not only knew English but was
also an English teacher. We too be-
came intimates.

Joining the newly founded An-
cient Iranian Cultural Society, under
the guidance of my god-sister Far-

angis Shahrokh Yeganegi, | started
my “Avesta Language” and “Mes-
sage of Zarathushtra” classes at the
Society, the Zoroastian Women’s
Organization, Faravahar (Zoroas-
trian Youth Organization) and the
Zoroastrian Association of Tehran.
Mobed Shahbahram Shahzadi was
the top student in the Avesta Class.
This added to our intimacy, which
had already grown stronger after his
wife, Mahin Banoo, a highly-recog-
nized nurse, and my wife Amy were
acquainted.

I came to Los Angeles in 1982 and
joined the newly-founded California
Zoroastrian Center as the adminis-
trator. The growing activities of the
Center made its Anaheim building
too small to operate. The present
location was built in 1984. | visited
the Zoroastrian Association of Chi-
cago in order to attend a conference
and met with Mobed Shahzadi there.
What a good exchange of words and
ideas we had!

It was in 1987 that he came to the

Center, which had lacked a full-time
Mobed all along. A happy union,
indeed! In 1989, I resigned to join
a few Hamdins to found the Zara-
thushtrian Assembly and the Mobed
took over as the full administrator of
the Center.

And we two kept in close touch
all through the years until we all lost
him physically. He has become Im-
mortal, Shadravan — Happy Soul.

Dr. A. Jafarey

Shahbahram Shahzadi’s bio:

Born in 1925and raised in Yazd,
Iran

Bachelor’s degree from Tehran
University in English Language and
Persian Literature

He worked as a high school
teacher and retired by the Ministry
of Education after 30 years of ser-
vice.

During that time he wrote a book
entitled Self-Teaching of English
Grammar which was well received
by the students.

“}H’
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In Iran he worked with different
association such as the Zoroastrian
Youth Association, and was a mem-
ber of kankash Yeganegi and the an-
cient cultural association in Iran.

In 1979 after the revolution in
Iran he moved with his family to
England for two years

In 1981 he moved to Chicago and
worked with the Zoroastrian Asso-
ciation of Chicago

It was at that time that he pub-
lished another book entitled Mes-
sage of Zarathushtra which was very
well received and was published for
a second time in Southern Califor-
nia.

After six years of residing in Chi-
cago he moved to Southern Califor-
nia with his family and became the
full time Mobed at the Californian
Zoroastrian Center.

In 1993 he went back to Iran
and successfully passed the special
Mobedy course and got a formal de-
gree in Mobedy.

He was engaged as the full time

Mobed at the California Zoroastrian
Center, performing all the various
ceremonies and he was in charge
of the Kaykhosro Shahrokh Library
and the director of the publication
called “Chehre Nama”.

In March of 2009 after 22 years of
service he retired.

He passed away in 2012

When Mobed Shahzadi retired his
namesake Shahbahram Pooladzandi
met with him to assist in continuing
the Chehrenama publication. Mobed
told him he had done his best to
make sure this publication is schol-
arly, academic and free of all super-
stitions. He had done what he could
to keep the flame alive and to pass
and share Zarathushtra’s message.
He then kindly asked him not to let
the flame extinguish and to promise
to keep the caliber of this publica-
tion to the highest standard. Mobed
continued to write articles and con-
tribute to this journal he so passion-
ately believed in. Even as his hand
writing was showing the shakiness

that comes with age he continued to
write.

Today | feel indebted to this great
man whose calm, wise and kind
voice | heard at my own wedding
ceremony. He was instrumental to
the Southern California Zoroastrian
families and community. He was
there as we celebrated our sedreh
pushis, weddings and said our last
good byes to our loved ones.

He was the serene presence the
community counted on and could
always ask a question from. He has
forever made his mark in genera-
tions to step foot in Southern Cali-
fornia Zoroastrian Center. And I, as
the current co-editor, feel immense
responsibility to continue his path
with the same vision he had.

Fariba

Memworiad for Ostad Porviz Shadwriort

Ostad(Master) Parviz Shahriari, the great Zoroas-
trian Persian Mathematician, Translator and Journaslist
passed away on May 11th, 2012, in Jam Hospital, Teh-
ran due to a heart attack at the age of 86. Coincidently, in
Vancouver, Canada, on the same day, there was a memo-
rial porseh ceremony for his wife, Zomorrod Behizadeh,
who passed away few days before that in Vancouver. His
funeral ceremony was held at Ghasr-e Firoozeh, Tehran:

He was a well know Zoroastrian who was an editor
of the following magazines: Chista, Vohuman, Danesh
and Mardom in addition to teaching math at the univer-
sity level. He was born in Kerman and he was the first
in establishing “koncoor” classes in Iran. He was also
a founder of Marjan, Kharazmi and Arak high school.
He paved way for many students to be able to further
their education. He has multiple math book publications
that continue to be used today. He received an honorary
Doctorate from University of Kerman in Math and has
written/ translated more than a hundred books.

(peseuag Jo Asa14n0))
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Please send your “Dear Nahid” questions that are within the confines of various aspects of the Zoroastrian reli-
gion/cylture or conflict resolution to cninfo@czcjournal.org

o

Dear Nahid,

What is the significance of reli-
gious rituals on the belief in God?
Adeleh Jozavi

Dear Adelsh,

Your question has been the basis
of many debates in our community
as well as other religious commu-
nities. Does going to Church make
you a better Christian? Does cutting
or shaving your hair prevent you
from being a Sikh? Are you a bad
Muslim if you do not pray 5 times
a day? Does not wearing your Se-
dreh and Kushti make you less of a
Zoroastrian? There are two different
types of religious rituals in every re-
ligion — the rituals which involve the
individual and those that involve the
community.

In every religious community,
there are people who have their
views on what makes each of us bet-
ter than the other when it comes to
religious practices. However, you
should know that in the Zoroastrian
religion, the emphasis is on the in-
dividual’s ability to process and
make decisions. You make your own
choices. Good ones or bad ones.

We agree to follow a path of Good
when we choose to be inducted into
the religion with our Sedreh Pushi
ceremony. Individually we practice
the ritual of tying the Koshti and
saying our prayers. This ritual is a
personal activity which gives you,
the wearer of the Sedreh and Koshti,
the value you want to gain out of it.
Since our religion is self-reflective,

sk Nahi

feel free to talk to your Zoroastrian
community about it, because it is
through knowledge and understand-
ing that you will be able to make the
right decision for yourself.

Now, | mentioned that there is a
difference between individual ritu-
als and communal rituals. Our com-
munal religious rituals are just an-
other way of cementing a common
belief in a group activity. We gather
and partake in Gahambars, Sedreh
Pushis, weddings, and all ceremo-
nies in order to bond ourselves in
the belief of our faith and commu-
nity. Our rituals are reminders of our
dedication to good thoughts, good
words and good deeds as well as an
opportunity to seek and give advice
on how to be good people, and good
Zoroastrians.

It is not always easiest to choose
the path of Good, so organizing our-
selves around rituals reminds us of
the collaborative journey towards
practicing Good. In attending these
events, we surround ourselves with
other like-minded people who have
the freedom to choose their beliefs
and in doing so create conversations,
discussions, debates, and simple ac-
tions that are subtle reminders of the
pledge we made to ourselves and
our community, to always follow the
path of righteousness.

So, how do these commu-
nal practices signify our belief in
God? Our faith allows us an indi-
vidual path to how we wish to view
God. Ahura Mazda is symbolized
as righteousness, greatest wisdom,
purity of thought, and is personified
as ultimate Good. When you take
this meaning into everything that

o

you practice, then religious rituals
become reminders of a constant at-
tempt to evolve ourselves into the
ultimate Good.

By this | mean to say that
when you attend or participate in
a religious ritual, you are not only
attending it for the personal bless-
ings and individual meaning but the
closeness that you feel in a com-
munity of people who are watching
out for the complete Good of you
and those around you. Ultimately
we should enjoy the rituals for what
they add to our faith as Zoroastrians,
as well as our belief in God.

Nahid Dashtaki completed her
master’s in both Dispute Resolution
and Public Policy from Pepperdine
University in 2010. She received two
Bachelor of Science degrees in In-
ternational Relations and Compara-
tive Literature from the University
of California, Irvine. She has exten-
sive international work experience
in the Middle East and Asia. Nahid
currently works as an Associate
Ombudsman with the Los Angeles
World Airports while also serving as
the Assistant Secretary for FEZANA.
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GOOD RULE, VOHU :

XSHATHRA, AN

By: Dina G. Mcintyre

It is generally agreed that vohu-
means ‘good’ and xshathra- has to
do with ‘rule’. Linguists are in mi-
nor disagreement over xshathra,
translating it variously as ‘rule’ (as
in ‘rulership’), ‘rule’ (as in ruling),
and ‘kingdom’ or ‘dominion’. Insler
explains that, just as with manah, in
Gathic Avestan xshathra is used in
three ways -- as faculty and process
(thus ‘mastery’, ‘rule), and as ob-
ject (*dominion’, *kingdom’), which
reconciles the differences in transla-
tion'. Good rule (vohu- xshathra-) is
also called the desirable rule, or the
rule to be chosen (xshathra vairya).
Zarathushtra uses ‘good rule’ and its
related concepts -- power, strength,
might, force -- in unconventional
ways. | will substantiate my conclu-
sions with just a few examples from
Zarathushtra’s own words, there
many more. Gathic words shown
here appear in their popular root
forms.

As with the first three amesha
spenta (asha, vohu manah, and ara-
maiti), Zarathushtra uses vohu xsha-
thra, sometimes as an activity/at-
tribute of Mazda, sometimes as an
activity/attribute of man, sometimes
as a concept, and in only one clear
instance, as an entity.

As an attribute / activity of the
Wise Lord. There are many verses
in which good rule is described as
an attribute or activity of the Wise
Lord, “... the Lord, wise in His rule
[xshathra-]...” Y45.9, Y51.6; “..
His rule [xshathra-]...” Y45.10.1

As an attribute / activity of man.
There are also many verses in which
good rule is an activity of man “...the
beneficent man ... He serves truth,
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during his rule, with good word and
good action...” Y31.22.

As a concept. Good rule is a
concept in numerous verses. For ex-
ample: “That good rule must be cho-

en... In alliance with truth, it shall

encompass the best [vahishta] (for
us) through its actions, Wise One...”
Y51.1.

As an entity. In Y33.11, Mazda
and four characteristics of the Di-
vine (four amesha spenta), are ad-
dressed as entities, and ‘rule’ is
one of them: “..Wise One ... and
[aramaiti], and truth ..., and good
thinking, and (good) rule -- listen to
me,...”Y33.11.

Now, if Zarathushtra most often
uses good rule, vohu xshathra, as
a concept, and as a characteristic/
activity of Mazda and of man, then
this one clear reference to rule as an
entity can only be allegorical. So
the idea in certain later texts (written
more than 1,000 after Zarathushtra’s
time) that vohu xshathra is a living
entity, a being to be worshipped
(yazata), is not consistent with the
ways in which Zarathushtra uses

vohu xshathra in the Gathas.

The meaning of good rule. Ina
series of questions, which contain
their own answers, Zarathushtra
describes the components of the
Wise Lord’s good rule as follows:
“Where shall there be protection in-
stead of injury? Where shall mercy
[merezhdika] take place?  Where
truth [asha] which attains glory?
Where [spenta aramaiti]?  Where
the very best thinking [vahishta ma-
nah]? Where, Wise One [mazda],
through Thy rule?” Y51.4). The
word merezhdika which Insler trans-
lates as ‘mercy’ is translated by oth-
ers as ‘compassion’. So we see in
this verse that Wisdom’s rule is the
rule of truth (the true (correct) or-
der of things asha), its beneficial/
sacred embodiment in thought, word
and action (spenta aramaiti), and the
most-good thinking (vahishta ma-
nah) which is the complete compre-
hension of truth (which is Wisdom
personified mazda). In other verses,
in his beautiful kaleidoscopic style,
Zarathushtra describes good rule as
the rule of one or more of these three
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amesha spenta.

As the rule of truth “..Thy
rule that is in accord with truth...”
Y43.14;

As the rule of good thinking “...
the long-lived rule of good think-
ing...” Y33.5;

As the rule of aramaiti “... Grant
thou, ([aramaiti]) your rule of good
thinking...” Y51.2;

Indeed, it is aramaiti that gives
body and breath, (i.e. life, substance)
to the rule of truth and its compre-
hension, good thinking: “But to this
world He came with the rule of good
thinking and of truth, and ... endur-
ing [aramaiti] gave body and breath
toit...” Y30.7. So good rule is the
rule of truth (asha), its comprehen-
sion (vohu manah), and its embodi-
ment in thought, word and action
(aramaiti).

It is interesting that although
Zarathushtra calls the Wise One
the ‘father’ of truth, good think-
ing, and aramaiti, indicating that
these three qualities are inherent in
Him, and generated by Him, He is
not called the father of the remain-
ing three amesha spenta -- good
rule, completeness (haurvatat) and
non-deathness (ameretat), indicating
perhaps that these last three qualities
are caused by the first three. The
last three occur occur when the first
three are implemented.

Good rule occurs at two levels
-- individually, and in social units.
And at both levels, it occurs when
we are in sync with the true order of
things (asha), when we comprehend
it (vohu manah), and embody it in
thought, word and action (aramaiti).

In individuals: as we (incremen-
tally) comprehend and embody truth
with our thoughts, words and ac-
tions, we rule or govern ourselves
in accordance with these qualities
that comprise divinity, the amesha
spenta, until we possess them com-
pletely. Paradoxically, this is also a
state of being that is ruled by these
qualities (amesha spenta). Perhaps
two sides of the same coin. Thus our

state of being grows, or evolves, to-
wards completeness (haurvatat), the
wholly ashavan, wholly beneficial/
sacred (spenta) way of being (the
Wise Lord not being exempt from
this evolutionary process). So the
concept of good rule applies to indi-
vidual governance and transforma-
tion.

In social units: this embodiment
of truth in ourselves, results in the
creation of better social units, be-
cause it is impossible to think, speak
or act in a good way -- a way that is
in sync with the true order of things
-- without benefiting not only our-
selves, but also the people and cir-
cumstances that are affected by such
thoughts, words and actions. Thus
the concept of good rule applies also
to social governance and transfor-
mation.

In the Gathas, Zarathushtra uses
‘good rule’ vohu xshathra in both
these ways -- as a person’s rule over
the qualities of his own state of be-
ing (generating the idea that the
Kingdom of the Divine is within),
and also as good social governance.
Let us consider the evidence.

Mazda’s state of being: One of
Zarathushtra’s names for the Divine
is ahura ‘Lord’ (which is related
to the notion of rule). And he uses
‘Lord’ in a way that means “one who
has attained lordship -- not over peo-
ple or places, but over the attributes
of the Divine (the amesha spenta)’.
For example:

The Wise One has lordship over
good thinking, “...for the very Wise
Master [ahura] of good thinking... “
Y30.1. The Gathic word which In-
sler translates as Master here, is ac-
tually ahura ‘lord’.

Mazda has lordship over words
and actions stemming from a good
way of being, “...Lord [ahura] of
the word and deed stemming from
[vohu mainyu]...” Y45.8; ). Such
words and actions are part of the
meaning of aramaiti, so Mazda
has lordship over the quality of
aramaiti. And, (with a turn of the

kaleidoscope) He derives His Lord-
ship from these qualities of divinity:
“...The Wise One is Lord [ahura]
through such actions stemming from
good spirit [mainyu].” Y45.5; “...
Thou art the Lord [ahura] by reason
of Thy tongue which is in harmony
with truth (asha) and by reason of
Thy words stemming from good
thinking...” Y51.3; “...The Wise One
in rule [xshathra] is Lord [ahura]
through [aramaiti].” Y47.1.

Zarathushtra uses ‘rule’ xshathra
in the same way as he uses ‘lord’
ahura -- as one who has attained rule
over these attributes of the Divine.
Referring to the Wise Lord’s divine
qualities, he says: *“...His abound-
ing authority of rule [xshathra] over
completeness [haurvatat] and im-
mortality [ameretat] and over truth
[asha],...” Y31.21. Rule (xshathra)
here is Ahura Mazda’s complete
possession or mastery of the quali-
ties which are these three amesha
spenta -- truth (asha), its complete
attainment (haurvatat) and non-
deathness (ameretat).

Man’s state of being: There are
no references to man presently hav-
ing complete or perfect rule over
the qualities that comprise divin-
ity -- the amesha spenta. But he is
capable of doing so. Referring to
rule and man’s state of being, Zara-
thushtra says: “Wise Lord, whoev-
er -- be it man or woman -- would
grant to me those things which Thou
dost know to be the best (vahishta)
for existence, namely, truth for
the truth and the rule [xshathra] of
good thinking (with that person) ...
I shall cross over the Bridge of the
Judge.” Y46.10. Here, truth for the
truth and the rule of good thinking
are the qualities of a person’s state of
being that will enable the transition
(crossing the metaphoric bridge)
from mortality to the spiritual state
of non-deathness (ameretat).

Good rule as social governance.
If good rule is the rule of the true
order of things (asha), its compre-
hension (good thinking vohu ma-
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nah), and its embodiment in thought,
word and action aramaiti), we can
understand why it creates a social
order that has the qualities that are
inherent in the true (correct) order
of things (asha) (which qualities
we discussed in the essay on Truth,
Asha). For example:

This rule is healing, “... By your
rule, Lord, Thou shalt truly heal
this world in accord with our wish”
Y34.15. The true order of things
(asha) is also healing

This rule creates prosperity,
peace, and tranquility, “...the rule of
truth and good thinking, by means
of which one shall create peace and
tranquility...” Y29.10; “...the rule of
good thinking, through the actions
of which the creatures allied with
truth do prosper...” Y 43.6. So also
does the true order of things (asha).

Societal good rule as an activ-
ity of man: In some verses, good
rule (vohu xshathra) applies to man
and the kind of social rule he cre-
ates with his thoughts, words and
actions of truth (aCa-), i.e. with his
ArmalTIl-, “Let those of good rule,
rule over us -- not those of evil rule
-- with actions stemming from good
understanding ... with [aramaiti]...”
Y48.5. In short, at the level of social
units -- the family, the community,
the nation, the world -- good rule is
what results when we think, speak
and act in a way that embodies truth
(the true (correct) order of things).
To Zarathushtra, rulership, gover-
nance (in a social sense) is a trust. Its
object is not self-aggrandizement or
self-enrichment, or domination over
others. Its object is to use the power
of governance, to promote the true
(correct) order of things asha, with
thoughts, words and actions which
embody this order. As Zarathushtra
says, in a related way: “...fame is to
serve Thee and the truth, Wise One,
under Thy rule.” Y32.6.

Societal good rule as an activity
of Mazda. One has to wonder: Has
the all-good Wise Lord created a
good social order as a present real-

ity? If so where is it? What is the
social unit of this Divine good rule?
Does Zarathushtra’s thought accord
with reality? What is the evidence
on this issue? In the Gathas, there
are many bits and pieces of evidence
that describe the nature of Mazda’s
rule as one that affects us, as a pres-
ent reality. We are told that:

His rule is good (“Do Thou grant
the most happy alliance of truth ...
that alliance which exists under Thy
good rule ...” Y49.8);

His rule is wise (“... the Lord,
Wise in His rule...” Y45.9; and
Y51.6);

His rule is caring and compas-
sionate (“Where shall there be pro-
tection instead of injury? Where
shall mercy [merezhdika compas-
sion] take place? ... Where, Wise
One, under Thy rule?” Y51.4);

His rule supports and protects
(“Lord of broad vision, disclose to
me for support the safeguards of
your rule,... Y33.13);

His rule is ‘unharmable’ (“...thee,
o truth, and good thinking and the
Wise Lord... for whom [aramaiti]
increases their unharmable rule ...”
Y28.3).

The social unit that is affected
by the Wise Lord’s good rule is ex-
istence itself and, through His ben-
eficial way of being (His spenta
mainyu), His rule governs existence
in a way that is in sync with the true
order of things asha (which is ben-
eficial), “...Thy rule that is in accord
with truth [asha]...” Y43.14. Now
this may seem odd indeed, when one
considers all the suffering, grief, and
pain in the world. But (the way |
read Zarathushtra) it is nevertheless
so. Existence has been ordered in a
way that is good, in a way that ul-
timately will heal itself “... By your
rule, Lord, Thou shalt truly heal
this world in accord with our wish”
Y34.15. This is so, in spite of (or
perhaps because of) the natural ca-
lamities and wrongful choices which
cause devastation, grief, and suffer-
ing -- which we experience, not ar-

bitrarily, and not for punishment,
but to change wrongful preferences
to good ones, from within, by in-
creasing understanding. It is one of
the profound (and wonderful) para-
doxes of Zarathushtra’s thought, that
the more free we are to choose, the
more certain it is that good will ulti-
mately prevail, and that evil will be
defeated. There is much evidence to
support this conclusion, and | would
be happy to supply it to anyone in-
terested.

The Wise Lord’s rule, govern-
ing existence in a good way, is not
a hands-on rule in the sense of a mi-
cromanaged existence. Every time
we sneeze, that specific act is not
something that has been ordained
by the Divine. Rather, this rule, this
ordering of existence, is a system
that has been put into place. Just
as the cogs and wheels of an old-
fashioned clock affect each other to
accomplish the objective of telling
time, so too each part of this system
(that is the Wise Lord’s rule) affects
other parts and, through all its mul-
tiple and varied happenings (which
includes the unpredictable), ac-
complishes the desired end. On the
other hand, this rule is not a hands-
off rule either. When help is asked
for, it is always there (“...For | know
that words deriving from good pur-
pose and from love are not to be left
wanting by you.” Y28.10). Mutu-
al, loving help, between the Divine,
and man, and all the living is also a
component of this rule of beneficial
thoughts words and actions (aramai-
ti) -- this governing of existence in
accord with the true (correct) order
of things. In this sense, all the liv-
ing help to bring about the rule of
the Wise Lord (which is neither in-
consistent nor surprising, when you
consider the nature of the Divine and
all the living).

You well may question: If the
Wise One’s good rule is the system
through which He governs exis-
tence, how is it different from aCa-
which is the true order of things?
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Well (as | see it), asha is the order of
existence, in the sense of the frame-
work, the structure. Good rule is the
governance which implements of
that order (in self and social units).
That is why good rule is described
as the rule of truth asha, of its ben-
eficial embodiment in thought, word
and action spenta aramaiti, and of its
most-good comprehension vahishta
manah (in Y51.4 quoted above).

Zarathushtra’s understanding
of the related concepts of strength,
power, might, force. In conventional
thought, the words strength, power,
might, and force, are associated with
physical force, domination, control
over others, sometimes even coer-
cion, or at least the ability to coerce.
Zarathushtra uses these words in
a very different way. Just as good
rule is the rule of truth, good think-
ing, and its embodiment in thought,
word action, aramaiti, and denotes
governing in acccordance with, and
being governed by, the attributes
that comprise divinity (the amesha
spenta), so too is Zarathushtra’s no-
tion of strength, power, might, and
force based on the amesha spenta.
The evidence is abundant. Here are
a few examples:

Power: He says: “...Give thou o
[aramaiti], power to Vishtaspa and
to me...” Y 28.7. If we look past
the allegorical image of aramaiti,
we see that in Zarathushtra’s view,
thoughts, words and actions which
embody truth (aramaiti) are the
source of power. In Y50.4 ‘power’
is obtained through worshipping
with truth, the best thinking, and
their rule “...I shall always worship
... you, Wise Lord, with truth and the
very best thinking and with their rule
[xshathra] through which one shall
stand on the path of (good) power”
Y50.4. And in the beautiful paradox
of Y51.18 Zarathushtra explains the
basis of Ahura Mazda’s power as
follows: *“Glorious Jamaspa Haug-
va (has displayed) this understand-
ing of His power: ‘One chooses that
rule [xshathra] of good thinking al-

lied with truth in order to serve...’.”
Y51.18. (Notice the equivalence
between the Divine (His power) and
all the living (‘One chooses). And
how would one so serve, if not with
thoughts, words and actions which
embody the true order of things -
which is the concept of aramaiti?
Which explains why power is the
gift of aramaiti (*...Give thou, o [ar-
amaiti], power to Vishtaspa and to
me...” Y28.7).

Force, might, strength: In
Y33.12, we are told that aramaiti
gives force, truth gives powerful
might, and good thinking gives
protection: “..Wise One, receive
force through [aramaiti], ... power-
ful might through truth [asha], pro-
tection through ... good thinking
[vohu manah].” Y33.12. The pro-
tection given by good thinking (the
comprehension of asha) is of course
protection from the enemy, which is
untruth, ignorance, all that is the op-
posite of the comprehension of truth.
In Y28.9 Zarathushtra describes the
Wise Lord, truth and good thinking
as the strongest, and as mighty ones
to whom power and rule belong: “...
Thee and the truth and that thinking
which is best [vahishta most good]...
ye are the strongest, (and) to mighty
ones (like you) belong the powers
and the mastery [xshathra].” Y28.9.

To summarize: Good rule vohu
xshathra is the rule of the true order
of things (asha), its comprehension
(vohu manah), and its embodiment
in thought, word and action (ara-
maiti). It is an attribute of both the
Wise Lord and man. It functions at
both an individual and a social lev-
el. At the level of individual gov-
ernance, good rule means obtaining
rule, (complete possession, mastery)
over the attributes of the Divine (the
amesha spenta) in our selves, and
conversely, being ruled by these
attributes. In so doing, we perfect
ourselves as beings (becoming com-
pletely truthful (ashavan), wholly
beneficial (spenta), which is haur-
vatat, and in so doing, we perfect

our world, because when we think,
speak, and act, in a way that is in ac-
cord with the true (corect) order, we
benefit the people and circumstanc-
es affected by such thoughts, words
and actions. Good rule, power, is a
public trust to be used, not for self
aggrandizement or domination, but
to bring the many units of existence
-- one’s self, the family, the com-
munity, the nation, our world -- into
sync with the true order of things —
with all that is true, good, and right
(asha). As Zarathushtra says: “...
Fame is to serve Thee and the truth,
Wise One, under Thy rule.” Y32.6.

* * *k Kk k% %

i See Insler, The Gathas of Zara-
thushtra, (E.J.Brill, 1975), page 118.
it All quotations from the Gathas
are to the Insler translation as it ap-
pears in The Gathas of Zarathushtra
(E. J. Brill, 1975). Round parenthe-
ses appearing in a quotation repre-
sent words that are not in the Gathic
text, but are interpretive aids added
by the translator.
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We all see misinformation regarding the Zoroastrian
religion in various media: Internet, text books, articles,
video clips, etc. Most of us frown, mumble and move on
without taking any action. One outstanding member of
our Z. community does the opposite. Mobed Maneck
Bhujwala patiently and studiously reviews the presented
information; contacts the presenter and informs them of
the facts they have missed. Some might think he is wast-
ing his time, | think he is making a difference by pen-
etrating the wall of ignorance one brick at a time. Some
thing we should all do as Zoroastrians to spread the
righteous message of Zarathushtra. Two such examples
of his effort are listed below:

His comment to NPR in regards to their interview
with a book author was posted on National Public Ra-
dio’s News hour Please see website:

http://www.pbs.org/newshour/bb/religion/july-dec11/
manseeksgod_12-26.html

“I read the online reviews of Eric Weiner’s latest book
“Man Seeks God” published in late 2011, one of which
points out that it is a superficial search for God, and that
besides some information in Christianity and Judaism,
the other religious groups that Eric chose were not really
representative of those religions.

I also read Eric’s introduction and a few pages from
his book that are available online, and tend to agree with
the above reviewer. Moreover, | was initially surprised
by Eric’s comment in the introduction section, about his
eliminating many religions from his search, Zoroastrian-
ism being one of them because it does not convert oth-
ers. Eric did not bother to verify his assumption about
Zoroastrianism.

Accepted as the oldest known monotheistic religion
by western scholars who also realize its impact on the
teachings of later religions, Judaism, Christianity and
Islam, the religion founded by Prophet Zarathushtra
(known as Zoroaster by Greek philosophers who stud-
ied its teachings) was also the originator of “rational

ERIC WEINER

wCw TORK TIRES DEATHELLIMG- ALUTHOR GF THE CROGRARHY OF BLiSE

thinking” concept as mentioned by the late American
philosopher Joseph Campbell on one of his Public TV
series lectures.

Prophet Zarathushtra lived around 2000 B.C. or ear-
lier (Greek and Roman historians - Pliny, Eudoxus, Xan-
thus, Plutarch specifically put him between 6500 B.C.
and 6200 B.C. which is supported by the latest archaeo-
logical research of U.C. Berkeley and Columbia Uni-
versity graduate, Mary Settegast ). Zarathushtra’s reli-
gion was the majority faith throughout the huge Persian
empires that stretched from the borders of Greece in the
west to China in the east.

Unfortunately in the Islamic Republic of Iran, con-
verting any Muslim to Zoroastrianism would invoke the
death penalty, and In India where the majority of Zo-
roastrians live, they are keeping the promise made by
their ancestors (who were given political asylum by the
Hindu ruler after the Arab invasion of Iran and their per-
secution there), not to convert the local people of India.

On the other hand, many Muslim Iranians fed up with
the practice of Islam (imposed on them after Arab con-
quest), which is alien to the rational thinking civilized
culture of ancient Persia that was based on the teachings
of Prophet Zarathushtra, are converting themselves back
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to their ancient faith and are being welcomed in Zoro-
astrian communities in Europe, U.K/, U.S.A., Australia,
and Russia.

Later, | realized from Weiner’s interview and writing
that he wanted to focus on mystic groups within reli-
gions, and wanted to live with them, and he wanted to
“flirt” rather than do a serious study of such religious
groups. As a Zoroastrian, | am glad he did not choose
my faith, because such “flirtations” produce misleading
information that belittles religions.”

His comments (1 of 3) on the Cyrus Cylinder presen-
tation by Neil McGregor, director of the British Museum
with the last two comments being in response to other
people’s comments. The website link where one can
read the presentation of Neil McGregor as well as the
additional comments posted by Mobed and other read-
ers:

http://www.ted.com/talks/neil_macgregor_ 2600
years_of _history_in_one_object.html

Feb 21 2012: | enjoyed the presentation on the Cyrus

R -, * - e T .

Cylinder, but I was disappointed that there was no men-
tion of the religion of Cyrus the Great. He was a follow-
er of Iranian Prophet Zarathushtra (also known as Zoro-
aster by Greek philosophers who studied his philosophy
and teachings) who is supposed to have founded the old-
est known monotheistic religion believing in one God
he called Ahuramazda (Wise Lord). Cyrus’s successor
Darius the Great who followed the policy of tolerance
and respect for all races and religions has inscribed
on the Iranian mountains that he rules by the grace of
Ahuramazda (the name of Zarathushtra’s God).
According to western scholars, who place his life at
around 2000 B.C., and Greek and Roman historians who
place his time at around 6000 B.C. (confirmed recently
by Columbia and Berkeley university graduate, Mary
Settegast, in her book “When Zarathushtra Spoke”) tge
Iranian prophet introduced several original concepts,
such as a friendly and kind God, freedom of choice for
human beings, and rational thinking, which were incor-
porated into later religions like Judaism and Christianity.
The late American philosopher Joseph Campbell once

mentioned in his public television series on Eastern Re-
ligions, that Prophet Zarathushtra (Zoroaster) was the
originator of the concept of rational thinking and not
the Greeks as is commonly thought. Also, the late phi-
losopher Fredreich Nietzche in his autobiography Ecce
Homo, has stated that Prophet Zarathushtra (Zoroaster)
was the originator of many modern concepts that were
falsely claimed by Greeks and Jews.

I hope the world will give proper recognition to the
great montheistic religion of Prophet Zarathushtra as
inspiring Cyrus the Great in his declaration of human
rights for all.

Sincerely,

Maneck Bhujwala

Co-founder Zoroastrian Associations of Northern and
Southern California

Vice-President Greater Huntington Beach Interfaith
Council

Maneck Bhujwala was born in Bombay, India, to
Navroji and Meherbai. He got his Bachelor in Engi-
neering from India, and M.S. and M.B.A. in USA. He
co-founded the Zoroastrian Association of California in
Los Angeles in 1974, and Zarthushti Anjuman of North-
ern California in 1980. He currently works as a licensed
real estate consultant, serves the community as a priest,
and is Vice-President of the Greater Huntington Beach
Interfaith Council. Maneck has contributed articles in
FEZANA Journal and WZO’ Hamazor magazine, and
coordinated religion classes for adults. He also translit-
erates and translates the Shahnameh to English poetry
form and distributes a page a month on the internet with
Persian, Gujerati and English versions. Maneck lives
with wife Mahrukh in Huntington Beach, and near their
Attorney daughter Shehnaz who lives in L.A.
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AHURA
MAZDA

The below article was reproduced from “An Introduction to Gathas-1990”
(With author and Editor Dina MclIntyre’s permission)

By: Dr. Farhang Mehr

Zarathushtra’s  perception  of
God is infinitude in time and space
(Y31.8), constructiveness and be-
neficence in immanence (Y51.6,
Y47.3, 6), wisdom and truth in es-
sence (Y28.2, 3, 4, Y51.7). God ap-
pears to man only in his attributes
and Zarathushtra defines the inef-
fable God in ethical terms.

According to the Gathas, He
is Wisdom, Righteousness-cum-
Justice, Serenity-with-love, Divine
Might, Perfection and Eternity. He is
the Light of Lights, and all goodness
emanates from Him. His attributes
are etherealized moral concepts ex-
pressed in pure abstractions. They
are but aspects of Ahura Mazda,
though attempts have been made to
personify them as archangels.

Glimpses of these attributes dwell
within each and every human being,
and through them, man as the co-
worker of God can interact with God
if he so chooses. It is only through
these attributes that finite man can
comprehend and describe the other-
wise inexplicable and infinite Ahura
Mazda.

Goodness, constructiveness, and
justice (truth) are central to Zara-
thushtra’s concept of Ahura Mazda.

The term Ahura Mazda signifies
the Lord of both celestial and ter-
restrial worlds.Ahura means “life”
and Mazda means “wisdom. Ahura
Mazda is the Essence and Lord of
Life and Wisdom.

Wisdom and truth are the constant
threads running through the Gathas.

The Six cardinal epithets of

Ahura Mazda, known collectively
as Amesha Spenta, are the quintes-
sence of Ahura Mazda. Each of them
in its sublime universality represents
Ahura Mazda but none is Ahura
Mazda. Ahura Mazda is each and
all of them -- the concept of plural-
ity in oneness. (Y28.3, Y31.7). The
following constitute the six epithets.

Vahishta Mana. Vahishta Mana
is the sublime universal mind. It is
the essence of good and holy wis-
dom. Zarathushtra perceived Ahura
Mazda in his wisdom (Y32.8), and
instructed the people to choose be-
tween different ideas with the coun-
sel of good mind (Y30.2). Vahishta
Mana signifies the omniscience of
God, and is the first in the hierarchy
of attributes.

Asha Vahishta. Asha Vahishta is
the sublime universal truth-cum-jus-
tice. Righteousness, truth and justice
are identical and interchangeable.
Asharepresents the eternal law that
governs the Universe. The natural
and divine law coincide in Asha.
Asha also represents Ahura Mazda’s
will. It stands second in the hierar-
chy of attributes and was created in
Ahura Mazda’s good mind.

The two attributes of Vohu Mana
and Asha often appear together in as-
sociation with Ahura Mazda. Duch-
esne-Guillemin calls them the Holy
Triad. The process of Zarathushtra’s
elevation to prophethood reflects the
joint functioning of the three.

Khshatra Vayria. No English
word can explain it fully and pre-
cisely.Khshatra connotes a combi-
nation of holy, good and construc-

tive potentialities; it signifies divine
hegemony, power, and influence.
Khshatraepitomizes the true Might
that fosters love and eliminates ha-
tred; promotes harmony and thwarts
strife; induces humility and sup-
presses conceitedness; spreads jus-
tice and excludes revenge.

Spenta Armaity. Spenta Arma-
ity embodies love and serenity. It
indicates the inherent attitude of
benevolence and vouchsafeness,
the loftiest dedication and selfiess
service. It connotes giving without
expectation, and dutifulness without
contemplation of reward.

Hurvatat. Hurvatat purports per-
fection -- a state of all-round excel-
lence and the absence of desire.

Ameretat. Ameretat means im-
mortality. It implies eternity, immu-
tability, and being without a begin-
ning and an end.

Life in its widest connotation is
in Ahura Mazda, who is not begot-
ten, nor is perishable. The universe
exists and life is sustained through
Him. Ameretat is free from time and
space. Hurvatat and Ameretat are
often together and that connotes the
proximity of the two.

Though not included in the six,
Spenta Mainyu constitutes another
cardinal attribute of God. It is the
sublime constructive power, the uni-
versal force of creativity, the essence
of goodness (Y33.1) and the apex
of positivity. Spenta means growth,
augmentation and progress. It sym-
bolizes God’s productivity. It is the
self-realizing quality or activity of
Ahura Mazda, Dhalla, Zoroastrian-
ism. It is the self-generating energy
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that leads to the creation and evolu-
tion of the universe. Spenta Mainyu
is dynamic, and creation is an ongo-
ing process. As Zaehner has said, for
Zarathushtra, holiness meant also
abundance, growth and health. The
Dawn and Twilight of Zoroastrian-
ism.

Ahura Mazda is the creator. The
Gathic words conveying that idea,
are Datar andTashea. The first word
(from the root Da) means giver and
bestower (Y43.5, Y46.9). In this
sense, all blessings are given by God
and all that is good emanates from
him. The second word (from the root
Tash meaning cut and shape) means
shaper, designer and maker (Y44.5).
In this sense all creations are de-
signed and made by God. Hence,
creation implies a combination of
giving and shaping, emanating and
designing, shaping and augmenting.
Creation was not ex nihilo -- out of
nothingness. Creation has always
been in God and with God.

According to the Gathas, Ahura
Mazda is the Absolute, the All-per-
fect, the Spirit of Spirits, the Essence
of Being, the First cause, the creator
(Y44.3), the sustainer (Y44.5), the
source of goodness, the sublime
Wisdom, the nature of Truth, the
quintessence of justice, the con-
structive power, the Eternal laws,
the unchangeable, the Ultimate Re-
ality, and the only Adorable one to
be worshipped.Ahura Mazda is tran-
scendent, immanent, and a-personal.
In his transcendence, he is infinitely
great and beyond all creations. He
is independent of Cosmos, but the
Cosmos depends on him. He has
no spatial location. Revelation,
prophethood, and intuition relate to
the transcendence of Ahura Mazda.

In his immanence, he manifests
himself in the entire creation. He is
present everywhere in the cosmos:
in the grains of sands, in the seeds
of plants, in the being of animals,
and in the spirit of man. He is in and
with, as well as out and beyond, all
creations. He is beyond time and

space, though time and space are
with and in him. All creations exist
in the presence of God.

Cosmos does not veil God, nor is
it His body; yet cosmos has a soul
(Y29.1). It is an expression of God’s
creativity. In his a-personality, he is
not a person, but has a personal re-
lationship with man. He is abstract
yet real; he is a pure monad and de-
void of anthropomorphic traits. An-
thropomorphic ideas are rarer in the
Gathas than in all other scriptures,
says George Carter Zoroastrianism
and Judaism, (1970). The few refer-
ences to God’s all-seeing eyes and
reward-distributing hands should
be taken as metaphors. God has no
shape or form; he is the essence of
consciousness without a conscious
self.

The dignity, spirituality and priv-
ity of Ahura Mazda, presented by
AshoZarathushtra was an innova-
tion in the ancient world. It was a
new concept introduced in a new
faith. Zarathushtra presented God as
moral perfection, to be loved and not
feared. Ahura Mazda is a just and not
arevengeful God. He is the author of
everything good and all good things.
Destruction does not emanate from
Him. This does not imply the ex-
istence of a primordial destroyer.
Good and evil in Zarathushtrian tra-
dition represent a moral and not a
cosmic dualism. Nothing can detract
from the monotheistic character of
Zarathushtrianism; nothing can dis-
parage the profundity of moral dual-
ism in that faith.

To conclude, the Zarathushtrian
faith believes in one creator-sus-
tainer of the universe who is omni-
scient, omnipresent and omnipotent;
he has no beginning, no end, and is
unchanging and eternal; he is the
only one worthy of worship; he cre-
ated the universe in his good mind
(Vahishta Mana), shaped it in his
conscience (Daena), manifested it
through his benevolent spirit (Spen-
ta Mainyu), and set it into motion by
his will (Asha) -- the eternal law of

justice and righteousness.

Ahura Mazda created man as
his co-worker with faculties to dis-
cern between right and wrong, and
to work for the advancement of the
universe. Ahura Mazdarevealed his
eternal law to the prophet Zarathush-
tra in the Gathas; he proclaimed the
law of consequences and the reality
of life hereafter, and he prescribed
true happiness (Ushta) for the righ-
teous.

The followers of the Gathas
should pray through the righteous
thought, deed, words of Asha, the
good wisdom of Vohu Mana, and the
love and serenity of Armaity, that the
benevolent spirit of Ahura Mazda
may grant them the perfect bliss of
Hurvatat and the divine power of
Khshatra to bring solace to the soul
of the universe and to immortalize
themselves.

Dr. Farhang Mehr has been a Profes-
sor of International Relations at Boston
University. He received a Bachelor of
Economics degree and a Doctorate in Law
from the Universities of Tehran and Lon-
don respectively. He has taught at Tehran
and National Universities, and at the Mili-
tary Academy in Iran, and was President
of the University of Shiraz for 8 years,
served Iran under the Shah as Vice-Prime
Minister and Acting Finance Minister, and
represented Iran on OPEC’s Board of Gov-
ernors for 5 years. He served as the Presi-
dent of the Zoroastrian Anjuman of Tehran
for 12 years;, was an officer of the First
and Third World Zoroastrian Congresses
in Tehran, and Bombay respectively, and
was a founding member of the Ancient
Iranian Culture Society. He has lectured
and published on subjects related to law,
political economy and Zoroastrianism. His
book in Farsi, published in January 1990
is entitled “Zoroastrian Philosophy: An
old Wisdom in a New Perspective”, and
in English called “The Zoroastrian Tradi-
tion, An Introduction to the Ancient Wis-
dom of Zarathushtra™, published by Ele-
ment Press in 1991.
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12th CZC Conference -~ January 215t 2012

Coneept of Truthfulness

By: Nima Patel

When | was initially asked to speak, | immediately
thought of the theme of our conference, the “Impact of
Zaratushtra’s Mantra on the modern world.” As a result,
I’d like to talk about what I think are the most impor-
tant principles of our religion and how, in my opinion,
they’re still quite relevant today. As we’ll see, Zoroas-
trianism places great importance on the concept of truth-
fulness and the power of the conscience, so it’s only nat-
ural to talk about that and share with you some relevant
personal anecdotes.

To start, | am going to cite the translation of one of
our most famous prayers: “Purity or Righteousness is
the best gift. It leads to happiness, what every human
being wants in life. Happiness is yours if you stay Hon-
est and Truthful, for the sake of Honesty itself, while ex-
pecting no rewards. "While the prayer itself, called the
Ashem\ohu, is just 3 lines and 12 words long, it main-
tains that truthfulness is what our religion holds as the
foundation of happiness.

But does telling the truth always result in happiness?
There’s no easy answer to that question, but according
to Zoroastrian beliefs, being truthful is the guiding prin-
ciple in everything a person says and does and should be
incorporated in every act of physical life. Personally, |
think there are a couple different ways to interpret truth-
fulness: one being honesty and another being loyalty. |
believe that maintaining honesty is one of the hardest
decisions there is to make on a consistent basis. Specifi-
cally, I’m sure all of us can think of one lie we’ve told
to our bosses, our colleagues, or our friends in, let’s say,
the last week. Knowing that, knowing that we do tend
to tell lies, big or small, the next question is why do we
feel the need to stray from the truth sometimes? Why, if
the foundation of happiness according to our religion is
to always remain truthful, we find the need to get away
from that? This, | believe, can be traced to the power of
our conscious. Specifically, while our conscious maybe
telling us one thing, our minds will be saying something
else — there lies the conflict. Do we tell the truth or do
we lie?

Growing up as a Zartoshti, the underlying princi-

ple behind our faith that | was always told was “Good
thoughts, Good words, Good deeds.” Since thought is
the basis of all behaviors, the idea is that if you start
with good thoughts, it will lead to good words and sub-
sequently good deeds. So it begins with the thought,
do we think that telling a certain someone the truth will
result in good or bad? Now while the foundation of the
religion maintains that remaining truthful will lead to
happiness, it also gives its followers the power of free
will, and I think that is very important to note. In other
words, Zoroastrianism has no commandments, rather
the principles of the faith allow us to guide our own de-
cisions and learn from mistakes made. And there lies
the key: we make our own decisions and create our own
consequences. We decide whether or not to tell the truth
and only we can know of our intentions behind that de-
cision. Moreover, our doctrines specifically state that
our God, Ahura Mazda, does not interfere with our con-
science or with our soul. Instead, it’s expected for us
to learn from the consequences we bear for our actions
and how we directly affect other human beings. | feel
that that’s very powerful and it’s exactly what makes our
religion unique.

As | mentioned, we Zartoshti’s don’t have to follow
any particular set of rules, we are not given a set of com-
mandments nor do we feel pressure by a divine spirit
to do things a certain way. What Zoroastrianism relies
heavily upon is the power of one’s soul, and the win-
dow into that soul, the conscience. Using myself as an
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example, | know that a lot of the decisions | make that
could affect the people around me are based on what my
conscious tells me. 1 rely heavily on my gut feeling and
if 1 don’t feel right about doing something, chances are |
won’t do it. However, that is a characteristic embedded
within me. Does it have anything to do with my religion?
It could. It just so happens that my religion tells me that
I can make my own decisions and base those decisions
on my conscious and what | feel is the right thing to do.
Having said that, it’s also important to note that I my-
self have not always made the correct decisions in life.
Some have even potentially hurt people with or without
me knowing it, but the large majority of the decisions |
make are based on the good intentions of my conscious.
The fact that my religion tells me that | won’t have to
live in constant fear that God will punish me if I make
one  wrong
turn is some-
thing that |
cherish  very
much. But |
don’t take ad-
vantage!

An impor-

tant disclaim-
er to note is
that whenever
| speak of a
“decision”,
I mean them
in the context
of good will.
It is not my
intention  to
convey that doing something bad, such as committing a
crime or purposefully hurting another person or animal,
is condoned by our religion. The “decisions” | speak of
here are those that we face as citizens of a society that
presents inescapable day-to-day challenges, all within
the bounds of humanity.

As we all know, however, making decisions is hardly
ever as easy as picking between black and white. It’s the
grey area, those decisions and choices we have to make
that don’t have obvious implications, that create the big-
gest challenges; and these are the decisions with which
our faith becomes most valuable. | say that because our
faith allows us to act freely and base our choices on what
we think is right thing to do. We aren’t told what to do
by our religion, rather we’re expected to act solely based
on our conscience and the hope is that the result will be
a positive one.

Now since I’ve been talking about the idea of truthful-
ness and the difficulties associated with it, let me share
with you a personal story that relates. A few months

ago, | was witness to a head on collision that happened
right in front of me. I’ve been witness to accidents in the
past, but this was by far the worst | had seen — a wrong
way driver collided head on with an unsuspecting driver
driving on the correct side of the street. Upon witness-
ing it, | pulled over and went to check on the passengers
and drivers. When | noticed that everyone was relatively
ok, it became quickly evident that the driver who was at
fault was very drunk — to the point that I could smell the
alcohol on his breath. It didn’t take long for the driver
to realize just what had happened, and as a result pulled
me aside and in his panic was essentially begging me
to tell the police that he wasn’t the one driving. Here
was this person who | had never met before asking me
to protect him by lying. Now I knew almost immedi-
ately that I was NOT going to do that. And sure enough,
when the po-
lice arrived
on the scene
and  ques-
tioned me
as a witness,
they asked
me whom |
would iden-
| tify as the
driver and,
without
hesitation,
| told them
the truth.
In this par-
ticular case,
it wasn’t a
hard choice because the incentive of knowing | did the
right thing by being honest was much greater than pro-
tecting someone who | had never met before — who
was driving drunk by the way, something that | would
never support to begin with. Had it been someone else,
perhaps a close friend of mine, maybe | would have
acted differently in order to protect him or her, which
ties in the concept of loyalty, the other form of truthful-
ness. But any decision would have been based off of
what my conscious told me, and that is the point I’'m
trying to make. As a Zoroastrian, | was raised to believe
that every choice | make is mine and that | do not need
to base them on a set of rules or something that God tells
me. And I think that’s a very important point; the power
given to us to make our own decisions and learn from
the mistakes is why | think the philosophy behind our
religion has remained so strong to this today. When it’s
stripped down to its bare bones, the Zoroastrian mantra
comes down to one simple thing: everyone makes their
own decisions and creates their own consequences, and
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that’s something that | follow every single day.

Referring back to the translation of the Ashem Vohu
prayer, that happiness comes from being truthful for the
sake of truthfulness itself, without expecting reward, do
I believe it’s still valid today? For the most part, yes. |
believe truthfulness in all forms does result in ultimate
happiness, but | feel that the concept of no reward can
be argued. You know, when you think of the word “re-
ward” you tend to think of something materialistic, but
not all rewards have to be; | think there is a reward in al-
most anything one does. You study hard, you’re reward-
ed with good grades. You go to work, you’re rewarded
with a good pay check. In this case, you stay honest and
truthful to yourself and to the people you love, my feel-
ing is that you’ll be rewarded with a clear conscience
and the trust of your friends and family, which in my
opinion is unmatched in its value.

So all in all, do I think Zarathustra’s mantras are still
valid today? Absolutely. I feel them gain importance in
my life more and more as | grow older. Another thing to
note behind the beauty of Zoroastrian principles is that
it can be considered universally applicable to all human
beings. You think good things, say good things and do
good things and you’ll be rewarded with happiness —
happiness that you define yourself, not what God defines
it to be. 1 think that’s the best part of our faith and is
exactly why we need to work to maintain it. We need to

make sure that our religion is in good hands, and as the
youth, those hands are ours. We’re lucky to be a part of
this faith, let’s not let it go!

Having been born and raised in Los Angeles, Nima
Patel has been actively involved with the events and
gatherings at the California Zoroastrian Center for al-
most 20 years. Nima attended UCLA to study Civil En-
gineering. In 2010, he earned his Masters Degree and is
currently working for the City of Los Angeles.

Nima is an active member in the Zoroastrian commu-
nity. He currently holds a position on the CZC-LA Sports
Committee, which promotes unity through the playing of
sports. Nima regularly attends meetings in order to put
together events and draw more interest in the new Valley
Zoroastrian Center and has proven to be a great ambas-
sador for our youth in the LA region. He hopes that his
willingness to put in the extra hours for the sole purpose
of promoting our religion and ushering it deeper into the
21st century can inspire others to do the same, and is
always willing to lend an extra hand to see that happen.

A new translation of Gathas in Persian/Avesta which has 1500 pages
was published in Tehran; it is the result of Dr. Sassanfar’s 10 years of
research, and it is perfect to be placed on wedding tables, and haftseen
tables due to its beautiful leather cover with golden writing.” Those inter-
ested in purchasing this detailed and beautiful Gathas can contact Zoro-
astrian Assembly for purchase information. 818-932-0099
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Source: <http://orthodoxzoroastrianism.wordpress.com/author/orthodoxzoroastrian/>

The Islamic concept of jahilliya and the

faith of pre~Is]amic /oroastrian sciences
and Scholarship

By: Ardeshir Farahmand

Due to the ever-increasing enthu-
siasm of the Iranian youth for their
Zoroastrian identity and roots; the
vicious polemics against the ancient
religion of the Iranians is becoming
louder and more vociferous in semi-
official circles in ira...n. One of the
often cited charges against Zoroas-
trianism is that: “the pre-Islamic Iran
had no science or scientists, no real
scientific achievement or notable
learning; and all learning and wis-
dom, art and poetry came to Iran as a
direct result of the arab invasion and
Islamic subjugation. Accordingly,
ancient lranians/Zoroastrians lived
in the dark ages/jahilliya, and the
ancient persian empires were built
on superstition, sorcery and oppres-
sion. Such statements come from
people who officially teach that “the
language spoken in paradise is ara-
bic and the language spoken in hell
is Persian.”

According to this line of thinking;
anything pre-Islamic is “jahilliya,”
literally ignorant and stupid. The
term jahilliya or “stupidity and ig-
norance” originally applied to poly-
theistic arabs. Yet, very soon after
prophet Mohammad, the term was

extended to anyone who does not
follow Islam or any wisdom/knowl-
edge of antiquity prior to Islam.

| believe it is important to expose
the truth behind such biased polem-
ics. The HISTORICAL FACTS are
as follows:

The period of the Sassanid Em-
pire witnessed the highest achieve-
ment of Ilranian civilization, and
constituted the last great Zoroastrian
Empire. Sassanid influenced Roman
civilization considerably during their
times, and the Romans reserved for
the Sassanid Persians ALONE the
status of equals. The Sassanid scien-
tific and cultural influence extended
far beyond the empire’s territorial
borders, reaching as far as Eastern
Europe, North Africa, Western Chi-
na and Northern India, and played a
prominent role in the formation of
both later European and Asiatic me-
dieval art and sciences.

Contrary to the fundamentalist
propaganda; pre-Islamic Iran was a
cradle of learning and discovery in
the ancient world, and the study of
sciences was central to the MAGI
and ancient Iranians. For example,
“Plutarch”, a Roman historian, re-
ports of a great academy in Ekbaata-
an or today’s Hamedaan, famous
for excellence in astronomy, medi-
cine, philosophy and mathematics.
He gives an account of a head fac-
ulty there, and adds that many of the
ancient world greatest physicians
visited this MAGI at the academy.
“Plutarch” mentions similar out-
standing MAGI academies all over
the ancient Persian Empire. The
Greek philosopher and mathemati-
cian “Pythagoras” is another exam-
ple. It is said of him that he spent 20
years with the MAGI and learned all

the secret knowledge and sciences
from them.

Furthermore, the Academy of
Gondishapur, the intellectual center
of the Sassanid Empire, was famous
in the ancient world for excellence
in medicine, philosophy, theol-
ogy and sciences. According to The
Cambridge History of Iran, it was
the most important medical center
of the ancient world. The faculty in
Gondishapur was versed not only
in the Zoroastrian and MAGI tradi-
tions, but in Greek and Indian learn-
ing as well.

When the Bedouin armies en-
croached upon the ancient Per-
sian and Byzantium empires, they
showed very little or NO interest
in the wisdom, sciences and ad-
vanced cultures they conquered.
The second Caliph UMAR BIN IL
KHATAB has famously stated; “that
the knowledge in wisdom books of
antiquity is REDUNDANT at best,
if the same knowledge exists in Ko-
ran; and BLASPHEMOUS, if it is
absent from Koran.”

The result of this attitude was the
destruction of many libraries and
Classical literature by the Bedou-
ins. Although Islamic enthusiasts in
Iran, deny the burning and destruc-
tion of academies and books by the
arab armies; and some even go as far
as claiming: that “the MAGI them-
selves burned their books because
of their immoral and decadent con-

Christian and Hindu sources con-
cerning the destruction and pillaging
of their temples and libraries, books
and works of art, utterly refutes the
defense of such Muslim enthusiasts.
Furthermore, the well established
practice of collecting books and
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works of arts as part of “Jazya” or
Poll Tax inflicted on Non-Muslims;
and then burning them, is another
testimony to the veracity of system-
atic and intentional destruction of
pre-Islamic arts and wisdom.

As a result of this “jahilliya edict”
or proclamation that all pre-Islamic
philosophies and sciences were stu-
pid and dark, the Zoroastrian schol-
ars and priests extensively tried to
digest, understand and conform their
ancient wisdom according to the Is-
lamic terms and world view. There is
much evidence to show that the ef-
forts of these scholars were viewed
by their Muslim masters with the
deepest suspicion. Nevertheless,
they translated and edited a vast cor-
pus of ancient writings into Arabic
and cultivated the Islamic sciences
based on what they had translated.
Most of the important philosophi-
cal and scientific works of the Zo-
roastrians; astronomy, mathematics
and medicine were translated from
Avestan manuscripts and Pahlavi
writings and rendered into Arabic.
As a result, Arabic became the most
important scientific language of the
world for many centuries and the de-
pository of much of the wisdom and
the sciences of antiquity.

Much of what later became
known as Islamic golden age of sci-
ences, architecture, agriculture, ir-
rigation techniques, medicine and
other skills was borrowed MAIN-
LY from the Sassanid Persians and
propagated throughout the broader
Muslim world. Islam experienced a
Golden Age in the seventh, eighth,
ninth and tenth centuries, but the
Sassanian Golden Age, and the
Greco-Roman Golden age, made
the Islamic golden age possible. As
Fjordman says, “Arab science was
the final afterglow of Hellenistic and
Persian learning, a learning which
the Arabs systematically destroyed
very shortly after the conquest of the
ancient world.”

It is very important to add that the
GREAT MAJORITY of the Iranian
population remained non-Muslim
and Zoroastrian for several centu-

ries (circa up to the 10th century)
after the Islamic conquest. There is
another important consideration to
remember: Whilst scientists and phi-
losophers of this period used Arab
names and wrote in Arabic, the great
majority of them were not Arabs or
Muslims at all, but Persian Zoroas-
trians who recently switched over to
Islam and who worked under Arab/
Islamic regimes. This was the case,
with the mathematician Al-Khvaarz-
mi, the founder of algebra, and also
with the great philosopher Avicenna,
among many others. “AL-Khvaaraz-
mi Majoosi,” was called “Majoosi”
or MAGIAN, because he or his an-
cestors were Zoroastrians. Interest-
ing enough Muslim historians gave
him an Arabic name, and renamed
a few generations of his ancestors
with Arabic names. The purpose
for giving him and his ancestor’s
Arabic names was to legitimize him
and his work persay. “Khvaarazmi”
is the first person that wrote an al-
gebra book and called it “Algebr ol-
moghabeleh”. In case of Avicenna;
his father was an Ismaili, the most
Zoroastrianized Islamic sect; and
his mother “Sétare,” literally Star,
was a Zoroastrian woman. Avecinna
was the great mind of medicine; he
was also a philosopher and has been
branded as a heretic by Muslim cler-
ics of his age.

The number of “scientists” and
scholars, who were NOT Iranians/
Persians, were seldom Arabs. We
are told that Al-Kindi was “one of
the few Arabs to achieve intellectual
distinction” (Thompson and John-
son, p. 178).

This noble effort to save as much
of the ancient wisdom as was hu-
manly possible, was not met unchal-
lenged by the clerics. For example;
IMAM “Mohammed e Ghazaali,”
reasoned that learning mathematics
is wrong. He argued that one who
learns mathematics or philosophy
will discover a world based on rea-
soning and logic. Such a person
may think that religion’s pillars are
placed on the same base. With no
logic and reasoning in religion, the

pupil becomes infidel. “Gazaali”
concluded that mathematics and phi-
losophy should be banned. Gazzali,
showed a particular personal haterad
toward all things Zoroastrian, pre-
Islamic and genuinely Iranian.

The recent charge in semi-official
circles in Iran; arguing that “IF pre-
Islamic Iran had any science or civi-
lization; then give us the name of an-
cient pre-Islamic scientists,” is ironic
and shameful. Ancient Iranians only
option and chance to preserve their
ancient wisdom, was to conform it to
and name it after Islam. Hence, pre-
Islamic names and sources were in-
tentionally omitted to save the actual
knowledge. Furthermore, beside an-
cient Greeks, we do not have much
information concerning the actual
name of the scientists of antiquity.
For example the ancient druids were
the earliest metallurgists and scien-
tists. Yet, we have no real record of
their actual names. The same holds
true of ancient Hebrews, we have
no specific knowledge of the names
of the Jewish scientists of the an-
cient world. Yet, Koran proclaims in
many passages that GD has chosen
the children of Israel in science (ilm)
and knowledge over all other na-
tions. So judge by yourself the merit
of these shameless attacks upon the
noble heritage of ancient Iranians.

Ardeshir Fahramand’s background is
in the legal aspects of urban planning,
development, land use law and lobbying
local governments. He is a USC Alumni,
and conducts numerous Superior Court
business dispute resolutions/mediations.
He has been studying the poetic gathas
for the past 26 yrs now, and knows the
ENTIRE POETIC GATHAS by HEART,
line by line, word by word, vowel by
vowel. In addition, he has studied in
depth, the ancient pahlavi and denkart
commentaries of the gathas and found
them to be most reliable and accurate.
Also, he has been studying the rig veda
word by word, in the past 10 yrs; and
the ancient norse poetry,languages and
myths for the past 6-7 yrs. Some of his
articles can be found in the following
website:  http://orthodoxZoroastrian-
ism.wordpress.com/
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By: Roya Behmardian

Teachers. Teachers from school, from Dahr-eh mehr
classes, to the people who dedicate their lives to enrich
the minds of others. | think almost every person who has
been lucky enough to have been taught by one of you,
has a distinct memory of you. To name just a few

of my own: there was Mr. Granger from the tenth
grade. He was a funny guy, and besides always mak-
ing our class laugh, he taught me how important it is to
follow my dreams. There was also Ms. Wilson from the
fifth grade, she was my favorite from elementary school.
On the last day of fifth grade, I cried in front of every-
body because she was moving away.

As for Dahr-eh mehr: I remember my first Farsi class
teacher Mehri khanoom, and my 2nd and 3rd grade
teacher Shideh Khanoom. | was so shy when it came
to speaking in front of other people, but they made it
comfortable enough for me to stand up and proudly tell
the whole class about Sarah and Darah and their Naan
and Aab; I’m certain they did the same for many oth-
ers. And of course I’ll never forget being taught about
Zoroastrian ethics by Khaleh Mandana, Khaleh Fariba,
and my own Momma-Muitra. Together they taught us the
importance of community involvement and righteous-
ness, and truth be told: so much more.

You see teachers, besides having one of the most im-
portant jobs in the world, you have the unique ability to
be a significant memory in every student’s life. For those
of you who ever made your students happy, you’ll for-
ever be appreciated by all those who crossed your path.
For those of you who made your students angry or sad,
at least you’ve taught us that the world isn’t always the
home of fair things—that sometimes it can make us sad,
and the best we can do is try harder next time; or remem-
ber to never ask the Spanish teacher for another vocab
list because there is no doubt.. she will yell.

And with that, | just wanted to say that the teachers
in my life and the one’s | have yet to meet will have
all made a lasting impression; from a happy memory, to

learning a few things about science and a lot of things
about Mr. Johnson’s outfits in the 60’s, to tough lesson
realized. Thank you for being an important person, thank
you for having an important profession.

I know everyone isn’t cut out to do what you do; but
for the people who value learning, who have the gift
of patience, who work well with kids, and who want
to teach: well | think they, along with you, deserve ap-
plause for wanting to do something bigger than them-
selves.

And of course, I’ve come to realize that the best
teachers are the ones with the best intentions—the one’s
who as Zaratushtra would put it: do the right thing for
the sake of its rightness. Not so coincidentally enough, |
adamantly believe that those are the teachers who we re-
member most: the ones who teach because they believe
in teaching; the ones who care the most.

It’s important to recognize how big a role you play in
our lives. But beyond recognizing that, it’s important to
make sure you know that no matter what, you will have
been an influence on our futures. You will have helped
us decide what we want our career be, or what field we

definitely don’t want to go into. But more than any-
thing: most of the time, if not, all of the time—you give
us the tools to improve our lives. And this is because the
moments spent in your class whether they be good or
bad, academic or not, are learning experiences.

So thank you for every-
thing. You’re appreciated,
and you’ve always been so
important.

Roya Behmardian was
born and raised in South-
ern California. She has
attended CZC’ Persian
and religious classes all
through her childhood.
She is a 20 year old who
will be attending UCLA in
the fall majoring in Eng-

lish.
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Religion is a way for people to find purpose in life and what hap-
pens afterwards. However sadly, all throughout history and even today,
religion has caused conflicts. Religion was never meant to start upris-
ings and lead to the deaths of millions of people. Religion was meant to
provide people with a better understanding of the world they live and
bring them comfort. Conflicts and wars instigated by war need to come
to an end! We live in the 21st century and we must become tolerant of
other religious beliefs.

On March 18, 2012 the Sikh Center of Orange County hosted the 8th
Annual Orange County Interfaith Youth Forum. More than 100 teenag-
ers from eleven various religions came together to achieve peace and
educate themselves on other religions. The theme for this year’s youth
forum was “American Culture and Faith Stereotypes.”

Upon arriving at the Sikh Center, all the participants were assigned a
table in which at least one representative from each religion was present
along with a facilitator. Members at each table first introduced them-
selves and explained their religious beliefs. Then, we took part in an
icebreaker. Afterwards, all the youths got to witness a traditional Sikh prayer and service
performed by the youths of the Sikh Center. | was greatly intrigued by their service, as where
many others, because their prayers were all in forms of songs. They played instruments while
singing the prayers. It was absolutely fascinating and beautiful. Once the service ended, ev-
eryone returned back to his or her original group.

The main component of the Interfaith Youth Forum is to engage all the teens in dialogue.
“True dialogue is a conversation on a common subject between two or more persons of dif-
fering points of view and/or backgrounds. This dialogue’s purpose is two-fold: first, for each
participant to learn from the other so that he or she can understand and grow; second, for
each participating adult to learn from the young what they thing, what their concerns are,
and how they deal with differing points of view” (Mike Penn- director of the Interfaith Youth
Forum). The dialogue is constructed through a series of questions, such as: What do your
sacred writings or scriptures say about how to interact with your neighbor? What stereo-
types have you encountered concerning your beliefs? Is your belief background tied to the
American culture or are they separate entities? Each youth is then encouraged to share their
religious beliefs or experience in regards to the question. Through this dialogue, everyone
grasps a better understanding of the different religions and the importance of respecting one
another’s religious beliefs.

The California Zoroastrian Center Youth Group has attended this forum for the past four
years and since then, we have been able to teach people about Zoroastrianism. The first year
we attended this forum, almost all the youths and many of the adults had no knowledge of
our religion, but through these forums we have shared with others the principles of Zoroas-
trianism. In return, the Zoroastrian youths have learned much more about other religions and
their beliefs.

The primary purpose of the Interfaith Youth Forum is to bring together young people from
various ethnic, cultural, and religious backgrounds, and to engage them in dialogue. All the
youths that attend this forum are determined to achieve peace amongst religions by becom-
ing educated. Also, through dialogue, we have become more accepting of one another’s reli-
gions and disregard any stereotypes or biases that have formed from the past. I truly believe
that our generation of youths has the desire and capability to create a world in which there is
peace amongst all religions.

Hilda Kasravi is currently eighteen years old and is a senior at Huntington Beach High School.
She will be attending the University of California, Irvine starting fall of 2012. Hilda hopes to pursue
a career in teaching and business. She is very active in various school clubs/activities and attends the
CZC youth group every Sunday.
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Modern American society, although flourishing in diversity and opportu-
nity, is nonetheless a victim of manipulation due to the society’s own igno-
rance. Because American society has been impacted in this manner, almost
every aspect of our lives, religion included, is subject to stereotyping. The
Zoroastrian community itself is no exception as we too have been handed
our share of ignorant remarks and stereotypes from outsiders regarding our
culture, background, and practices in accordance to our beliefs. Human reac-
tions to stereotyping range from hostility to little concern towards the ste-
reotype at all. Following Zarathusthra’s message however, there is only one
valid reaction available to us as Zoroastrians, and that is the “right” reaction.
The “right” reaction to stereotyping is to use our Vohu-mana or “good mind”
to find a solution to resolve the plight of society’s ignorance. Through inge-
nuity and diligence, the members of the Orange County Interfaith Council
have produced the “right” solution, one which has had a remarkable impact
on Zoroastrian youths who’ve had the opportunity to attend. Every year this
organization hosts an Interfaith Forum where teens of various religions gather
together and through dialogue, they discuss things that have to do with their
religions and the idea of religion in general. This year’s focus was stereo-
types and how stereotyping affects our perspective of other religions. At the
event our youths learned that this “Interfaith” organization really speaks to
its name. After 3 hours of discussion and reflection among the other youths,
many of us realized that although our culture and practices may vary, in the
end, our religion doesn’t determine whether or not we’re good people. Fur-
thermore, we learned that there exist may similarities between our religions,
we are all interconnected in some way just as the name “Interfaith” suggests.
All in all, the ultimate lesson | and many others have learned from this experi-
ence is that things like religion do indeed separate and cause strife between
different groups of people nowadays, but regardless, there still exists the op-
portunity to move past those differences. If the human race could just sit
down and have a respectful discussion amongst one another just as we did at
this event; all these walls of animosity and stereotyping that stand between us
can be broken down. If we break down these walls and unify ourselves, then
our society will have the capability to move forward, since it is unity that is
the key to progression.
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Roya Azarkeyvan is a junior at Marina
high school. She lives in Southern Califor-
nia and has been an active member of CZC
youth classes for several years. Roya is one
of the three youth who applied for an out-
standing opportunity to fly to Hawaii and
take part in an interfaith event over Memo-
rial Day weekend. CZC youth class is very
proud to have her be a presenter of our reli-
gion in this forum.
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The Pioneering Parsis of Karachi

Compiled by: Phil Masters

The influx of Parsis into Karachi
increased after the British takeover.
Many of them took the opportunity
for trade in the new army cantonment
to settle in this part of the world.

Some of them had worked with the
British army during the Afghan War
and several Parsi surnames Contrac-
tor, Commissariat, Cooper evolved
from association with the British
army.

Many of the Parsi families living
in Karachi today can trace their an-
cestry to the first settlers. Among the
first were Khurshedji and Muncherji
Golwalla who had gone with the Brit-
ish to Afghanistan as traveling bakers.
Cowasjee Variawa, another returnee
from Afghanistan, first worked with
Dubash Brothers and then started his
own business.

He succeeded very well in his
business “Cowasjee & Sons”, which
in time, his descendants enlarged into
one of the largest and most famous
stevedoring houses in the country.
Dosabhai Ghadyali, who came to Ka-
rachi in 1850, was the first to intro-
duce the silk trade in Karachi. Hor-
masji Pestonji Shroff who migrated
in 1852 started a dubash business in
Karachi.

In the same year Edulji Bejonji
Kandawala, the ancestor of Kan-
dawalla automobile traders, arrived.
Jamshedji Rustamji Ghadyali came
as the first Parsi watchmaker. After-
wards he changed his vocation and
opened a liquor shop; probably a case
of more drinkers and less watch own-
ers, but the surname remains. Byra-
mji Edulji began his career as a pur-
chase officer in the police force and
then became a Police Collector. He
too changed his vocation and started
contracting for the commissariat. Ul-
timately he established a bar and wine
and general store, which ran success-
fully for many generations. Since he
had been a collector he adopted the

surname “Collector” which is still
carried on by his family.

Until 1844, the Parsis in Karachi
were migrants who had left their
homes in other parts of India to try
their luck in the new boomtown, but
most of them saw it as a temporary
surge linked to the fortunes of the
British army. Horumusji Dadabhai
Ghadialy foresaw the future pros-
pects in Karachi as secured, and built
his own house in Saddar and, with it,
the foundations of a permanent Parsi
community in Karachi. Recently de-
molished, this house was the oldest
privately owned house in Karachi.

As time went by, Parsis recorded
several other firsts. In1858, the first
Parsi doctor, Bejonji Rustamji ar-
rived. He was a recent graduate of
the Grant Medical College, and was
appointed at the Government Dispen-
sary. Dinshaw Maneckji Minwalla,
who once served in the Royal artillery
and went with it to Punjab in 1849,
left it and became a partner with W.E.
Chamberlain, a trading company. In
1859 he purchased a press with its
newspaper, SIND KASED, Edulji In
1860 becoming the first Karachi Parsi
to do so. Peshotan Dinshaw Minwal-
la, who was a clerk at the Post Office,
joined M/s Cleveland Peel Solicitors
as an article clerk and passed his law
exams, becoming the first Parsi so-
licitor of Karachi.

The three things they thought of
doing the earliest were :i) The es-
tablishment of the Tower of Silence
“ 1847 ii) The establishment of the
Atash Kadeh 1848 iii) The estab-
lishment of the "Balak Shala. 1858
The Zoroastrian residents of Karachi,
through donations and subscriptions
opened, on 23rd May 1859 "The Parsi
Balak Shalad. Seth Nanabhai Framji
Spencer was its Secretary for the first
three years.

Gradually more and more Parsi
families felt the need of educating
their daughters and the number of girl
students increased. The necessity of
a separate school for Parsi girls be-

came a matter of great importance to
the elders of the community. In 1903
Mr. Eduljee Dinshaw sent the first
proposal to establish a High School
for Parsi girls. Unfortunately, the pro-
posal fell through. Again in 1911 Seth
Eduljee Dinshaw sent a generous of-
fer of Rs.50,000/- to establish a sepa-
rate Girls School and once again the
project did not materialize on account
of legal and practical difficulties.

Finally it was Jamshed Nusser-
wanjee Mehta, the greatest humani-
tarian of this sub-continent who,
through his foresight and powers of
persuasion collected donations which
brought about the establishment of
The Mama Parsi Girls High School
in 1918.

One of the leading names in nine-
teenth century Karachi Parsi history
is that of Edulji Dinshaw. He began
as a trader; subsequently he invested
in real estate and became a major
land owner. The Dinshaws are noted
for many charitable foundations, but
particularly in health care with dis-
pensaries established in 1882, 1887
and 1903 at the time when epidemics
were common.

The Eduljee Dinshaw Dispensary
that was opened in 1882 still stands
in the heart of Saddar. He was also by
far the largest donor of the Lady Duf-
ferin Hospital founded in Karachi in
1894 and still a major hospital in the
city. His descendants made substan-
tial donations for the development of
the Nadirshah Edulji Dinshaw Engi-
neering University in 1924, the oldest
engineering institution in Pakistan.

By the end of the 19th century
there was a substantial Parsi commu-
nity in Karachi.

Alexander Baillie, in his book
Kurrachee (1890) writes:

The number of Parsis residing in
the town by no means represents their
importance as factors of trade and
commerce of the port. As their name
implies they originally came from
Pars or Persia, and are said to have
settled in India in the seventh century.
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They are called fire worshippers but I
question very much whether that title
explains their tenets. The community
is not large throughout the country,
and is said not to exceed a quarter of a
million, but that body is compact and
entirely self-supporting. There are no
Parsi beggars, and there are no Parsi
women of bad character. They are
extremely charitable; they not only
look after their own poor, but they
raise a fund for paying the capitation
tax levied on their co-religionists in
Persia. They are clever at languages,
and have a wondrous power of col-
lecting information from all parts of
the world. A Parsi in his office at
Bombay probably knows more about
the current opinions of Muhammad-
ans and Hindus in India and its neigh-
bor countries than all our commis-
sioners and collectors, put together,
and could forecast what is likely to
occur with much greater nicety, then
our “combined intelligence depart-
ments.

Of the foreign markets they watch
every change; by no means restrict-
ing themselves to those of Europe,
Asia and Africa; they extend their
operations to Australia and United
States, to Brazil and even to South
American Republics. Endowed with
great quickness of perception, and
animated with an insatiable desire to
acquire wealth, which, however, they
dispense freely, it is charged against
them that they strike extremely hard
bargains. Their commercial success
is certainly well deserved, for they
display an amount of energy and ac-
tivity, which is seldom exceeded by
Europeans. There are Parsis who
have traveled in light marching order
round and round the world, searching
for new trade outlets. Their baggage
frequently consists of a solitary carpet
bag, but it is one that emulates that of
the great prestidigitator Houdini, for
out of it are produced ordinary wear-
ing apparels, books and maps, pho-
tographs and plans, and if ceremony
demands its use, a suit for the evening
dress is never wanting.

Among those visionaries were the
late Sir Kawasji Hormasji Katrak,

Jamshed Nusserwanjee, and Khan
Bahdur Ardesher Mama, who en-
tailed a protracted correspondence
with the authorities to acquire land
and worked out its terms and condi-
tions with the Indian government.
But it was the good offices of Sir
Katrak that enabled the Society to
acquire on lease about 96,000 square
yards of Government land in 1924 at
the yearly rent of Rs.360/-. For this
valuable service rendered by Sir Ka-
trak, the colony was named after him,
viz. Katrak Parsi Colony.

The number of Parsis in Karachi
does not exceed 1000 but among
them are to be found many cultivated
gentlemen of great wealth and keen
intellect, exceedingly charitable and
patriotic, in the sense that they are al-
ways ready and anxious to develop,
and benefit the town in which they
reside, and in which their interest are
concentrated.

In the twentieth century, the Par-
sis of Karachi continued to prosper
and to include the city in their pros-
perity, establishing schools and uni-
versities, dispensaries and hospitals,
restaurants and hotels. And the com-
munity also gave rise to one of Kara-
chi’s most distinguished and beloved
icons, Jamshed Nusserwanjee Mehta,
who has the unique distinction of
being elected the Mayor of Karachi
for twelve consecutive years and is
fondly remembered as the Maker of
Modern Karachi.

The Parsi Gymkhana was estab-
lished in 1893 by two Parsi gentle-
men eager to encourage sports in
their community. Cricket, billiards
and other popular games were en-
couraged in a center was originally
built for men. In 1899, women were
given the permission to enter the Ka-
rachi Parsi Institute and dine there.

Byram Dinshawji Avari is a promi-
nent Pakistani businessman in Kara-
chi Hotel management. The Avari
Group’s core business in the group
owns and operates Avari Hotels
which includes 5-star deluxe hotel,
the 5-star Avari Towers and the sea-
front Beach Luxury Hotel in Karachi.

Ardeshir Cowasjee is a renowned

newspaper columnist from Karachi,
Sindh in Pakistan. His columns regu-
larly appear in the country’s oldest
English language daily newspaper
Dawn and are translated to appear in
Urdu press.

Ardeshir Cowasjee was born in
1926 at Karachi and hails from the
well-known Cowasjee Parsi (Zoro-
astrian) family. His father Rustom
Fakirjee Cowasjee was a business-
man in merchant shipping. Ardeshir
attended the Bai Virbaiji Soparivala
Parsi High School (BVS) and gradu-
ated from DJ Science College, Ka-
rachi. Later, he joined his father’s
business, the Cowasjee Group, and
married Nancy Dinshaw in 1953.

He has two children, Ava (daugh-
ter) and Rustom (son).

Ardeshir Cowasjee is affection-
ately known as AC. He is also very
active in various social and philan-
thropic activities in Pakistan and is
regarded as an old ‘guardian’ of the
city of Karachi where he regularly
battles (with the pen and in court)
land grabbers and illegal building
projects.

Ardeshir was appointed by Prime
Minister Zulfikar Ali Bhutto as Man-
aging Director of Pakistan Tourism
Development Corporation (PTDC)
in 1973 but was jailed for 72 days in
1976 by Zulfikar Ali Bhutto for which
no explanation has been given to date;
it is said that Prime Minister Bhutto
did that to rein Cowasjee because
the latter was becoming increasingly
vocal about Bhutto’s authoritarian
ways. Ardeshir subsequently started
writing letters to the editor of Dawn
Newspaper, which led him to become
a permanent columnist. Since then,
his hard-hitting and well-researched
columns in Dawn have continuously
exposed corruption, nepotism and in-
competence in different local, provin-
cial and national governments for the
last twenty years.

Phil masters was born and raised
in India. He finished college in the

field of Radio Engineering and fur-

ther in Consumer Electronics. He
currently lives in in Toronto, Canada
with his family
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kathd mazdéa ranyé-skeretim gdm ishaséit
yé him ahmai vastravaitim stoi usyat
erezhejish asha pourush( hvaré pishyasi
akastéfig ma nishdsya dathém dahva.
Translated Text:
How, Wise One, shall one seek the joy-bringing world,
when one wishes it to have settlements,
with the honest living in righteousness in-a fully sun-bathed region?
I shall, with all clarity, settle down among the houses of justice.
(Gatha: Song 15.2)
Transliterated Text:
atcit ahmai mazda asha anghaiti
yam hoi xshathra vohuca coisht manangha
Y€ na ashbish aojangha varedayaéta
yam nazdishtdm gaétham dregva baxshaiti.
Translated Text:

Indeed, Wise One, it will, through righteousness,
dominion, and good mind, be his to whom a promise has been given.
That person, strengthened by the reward,
will promote his immediate world, so far consumed by the wrongful.
(Gatha: Song 15.3)

Transliterated Text:
at va yazai stavas mazda ahura
hada ash& vahishtaca manangha
xshathraca ya Tsho stanghat a-paithi
aka aredréfg demané gard seraoshané.

Translated Text:

Wise God, singing praises, | shall always venerate You
with righteousness, the best mind,
and sovereignty so that the aspirant stands on the path
and listens for the manifestations of revelation for the devotees in the House of Song.
(Gatha: Song 15.4)

Transliterated Text:
aroi zi xshmé mazda asha ahura
hyat yishmakai mathrané vaorazatha
aibi-dereshta avishya avangha
zastaishta ya na xvathré dayat.

Translated Text:

Wise God, indeed, it is for Your praise through righteousness.
If you are pleased with Your thought-provoker,
then manifest a clear help
with Your powerful hands which shall give us happiness.
(Gatha: Song 15.5)

Gatha Translation: Dr A. Jafarey
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