Gy VTRY kT )3 YO ylianmn
WIS 5 55 50 4y i
YIE 5 o o 9 Comn JLus

33 BhylSaess 9 31,3 3) @l
O0g 0 5030 Gladgyd b — 2030 50 Oidgy gladg)yd
wu” :’“)3 < 1“9-“ < es’fé\ss

810 euInO>ZO MMM



Ul 6, )5 1, Sl il « G oS5 oL i L il s i prsle inang rpliy ejpal dilsidy &4 9 Sy (shsel 5l 5 eU U
[ﬁty{,ﬁ ST Lo opgy

w13ty a sl 5 g S (@il lyjcal 9] 51 501 @alsh gy i 5 Glush lacks U L eps day 1 ong oty S [lisn 58 ot 9 @ilayls 5 sy
082 iy 5 Lainl, gl tan 5 olpan 9 1y il g |, La ol ial > o I pily qeiy i) i 5 ULl 5 o gudily oy dan (sslialy teal, i) 5 lsiy U
Ay Cad

Wl olfigal 5 Gty 9> e/ ol 4 ey Wil oy rty U 9 i joio] (Lo (0l U gy S5 Pl o U/r’)sw. Cd] phaw syl vy <dupl )
S Gl Uinl 5 5L il (R oy 9l Gidly 1 20 OLoj S gl 5 pbl pisy,) iy 5L, Pl oM iilycangy Mgl 5 lap 5 lpgi
OUlsssi j1 s et o, 094 19> Sl 9 292 Gyt 4o po (AT, QUlss) pogp8 Ol 15 (50> cstboww/-[%ui' Lol sispgis 5 el Olpgi 4 Lo J (294 P9 oW
oo (isalsd apt (5395 4 9 351 Upt (rollkis S 39 o 2lg o, Lilsgi 5 Lol (Sl sall 5 3, Qg pivst st (1 O ot 4 1, 71 QU 5
Lol el il 0 Lol & ity sLoessal (5100 (sl it po il a9 Wl i) S s off ) U s s ffan Lo Olipal (il L 9 s
QUilan ;1 1Ly L ai6 5 ity sl sade 1 Oug s Lusjap sUiils, jp 395 ol eringy Misal O 5 enioip i Lo il s oy ¥ 51 atim po isT s,
U ol 5 aisle dtaan v I OGS s pi9 55l Sl ol Jw QW U g s ity Loyl sisppis

ol Jrsa ¢ IOGT syl Ciagt « 50 >V34 [l i purgs « SHljpgds Plppr ign SLils, o A Ol p S 1 Slgins) 1 S [ o gl i 0L
S @il -+ 390 121sh Ija Lol U inil i ag iyl ey IS ol 131 ois Lo epgn aile apr U > s S b g Lupd ot 9 (saios

o oup
Sl i el = by
Lo Lo sl aribgs jl s —5 » Sl o) s S 5 ALb s
ST Les JLs Sl 9 o ss ps wla

SUN] PR California Zoroastrian Center

Qb gs il ye9 9 iy 38 )5 Lol oy | 8952 Hazard Ave. westminister, CA,
Sl bos 9 ol ST osu—iw) Lo y : 92685

S gy 505 03315 )5 5k eou—w) Tel: (714)-893-4737
Abos )3 b lil laalag _ " _

o—l Lol sus sS4 inea Lo Chehrehnama’s Email :

Dbl (e Lod 0 ) ph—md cninfo@czcjournal.org
L p2lls” Glistis )) jS po Slei © )t S 93 IVAY (Guld )5 YVO o ylimo
iu_‘*e)Uiu_CLAI_AI‘u_L_\QMIQ)_I:L‘\ ¢+ 4 ““»““ PO &2 . . .
052 5 Ao g Ay 5 o Sith 8 3 sl L2 S Py b s CZC Publication’s Website
9= 9 oo I.).u—:‘-"’_ )S’U:w € b)ww9 - ...JL“’
S Sy sy www.czcjournal.org

(ATTIVEY Y1105 S o, Lot

SHgen ¢ dan (sl VOV 18T jgymle s g pddlS (i) 5550 e ezl (ggmm 31 48 (glassl (5 a0l gyl g (20
Lol aSol 5 g 600, 8 a1y 55 Sl g ol (siwyd 48 0 i wlgd liSgen 5l s odliwyd 29 (SI0L j Lagl SLis g pls oS
PY R b W o5T cninfo@czcjournal.org(J_:a.il)Lg Aol L g L leausS cdbply 55 (k.)Lﬁ)-wJ)dl.b SUL oS J_J.m\9’>uo
Oldisen lisren g dgd 0 Sy LacShly (Baus sl s coud jlabl odwy Lo dy luiseal YWY angli Ve L as” slus
Slgsuwww.czcjournalorg Syl 5l glasbly g a S 4y byl g J._u‘s)L;o

Speedy Press
SERVICES, INC.

Full Service Quality Printing and Mailing Center



V-4
-’(‘Wﬂ'ﬁ'v\f‘}—ﬁ’:““‘
° ® ¥

S B Lol s 5095

ey 9l Jlaaels i s sl plaa 935 019 48 IS pad aiuwal 5 )5 =l 50 )T =58l (ae) pmuws 9l El s
ol &5 1SS 038 Al 5 oy - mrwnl Ol D pS e o ol - 355 w3aio b eyt JLE it Gl caiis Ly &S
i) ) )l 0938l Hisls pled: 3w 93 (s adaudd DS )3 0390 99Nl 3 )T Lk 398 aS giuw)l 45 (53 yo yl. 3il Ol )0
23 =Ml 9 Al A uils wiis)) ifo 3 5Lk b 393 Yl v g VB swdid 5 yldde—ils IoLnJu_lf)9_b._»30..\_ﬂ: aid 5
O__gl)l..;&_u;.ﬁiks.)l}'_ié__l_.ﬁ 3@@3),&5_&4_;0_1&;@%J_uu,au_c_uw)),_wl)lk}_m@;,_;u,_;ls._.u
[PREN PP OLAiA)L*_Ai&'A}.))'LA»Q_Al)rQM))l..\_g&.oui)}__g)l.))_\_ifu_n.)l)'l )bl D) Ly (6390 (b9 &S il aia gl
sl aS oS asles) Gy )N Ul M;l)&!)udjL&_&»lj))'__t&,__g)l.))k)i\),_rO.ﬁao))_wo__gl...\_iS\J_ots)gT&o._;
Vlod yo Fleslls 9 el 1y0 09351 Ylwod yo 093351 ,0) 39,5 093l ULQ.))A)_;A_YID.)L) Olo 3 Hiiolxa b)) s ) )
U,____}A_Q.)\L:l_?Jk,Jl_w\Li{;}&).))'”)O#o))_wo__ﬂUA)_fk,m.;s_w|9i).)|.))_o|)9_ﬁ|)'|d_f&Hﬂég(o_o\_,ibbuh
3o 0930 aely Jlaw S 5 3ib 3 alen Il S el §905 4 wawilage sl

aS Ol l 3535 Sojm an )KL 39b 5o Pl 5l ) gl Aiugld AS Sio 95 £ o 0 (Sie )8 ATyl e , Ko
S ile) . Slame asaibl b wly paib il Slsn 9 IS pad dimal 5 p . 353,5 s wiladw Ligl j 58 jo S S i
C__!)|.))_oA_Y\;x_w|u_i.ﬁn))_wo__g|..),__»d_'»,.oj)})(ﬂQL;‘._;)AL}h_ﬁlf_&ib;;».))fu_o))_ivod_i)boﬁ)bbﬁg)_c
aislay Ol LS s )8 it olslpod 0558 Ly 1) oo oibs oliguol 35 03mish) (5w 95 )3 (5 00 (5 0 ¥YY Jluw yo
=5 i b Lo 9l )3 ity b a8 1SS 038 alwdl 5 oo 395l 38l95 35508 s Ligl oy 03 35,8 ol &
Ui ¢ s ol a0l BLal. ol 523 s SOb e ol 51 3L o Gl il 0 ) iiols ©indh )l aasls Al
c 3w (o ol Jleaw oyl 48 ()

LIS LA 5 ) 38 e gyl - V11 o ladi Lad o g
r



aia by andg ol i) lesB ¥ x
ot Ve yasb ol o ciagSs sl
5 ot gl el oS sal 3, 0 iSie
Lt s ol sin gy e |y
Jf'&ltndf’ .)9_&3.&01559&‘_@5..\_&1))
slaylgls sla s ay |5l asuls g el dujn
ARG P PN RPN JES- 5
ufn_a:: .)9.3._> LQ;: Ja_M:’:.a )%.‘Q{ ola.l_muo )‘9_3[5
g et Opgman ly a2y (100 ) ao 3 o
CogSs 4 S 4 S jgual W iSue puall S
oS (gl S S le diyjr sy
y itegSs lais Ly g (03985 5 (e
Dy

Il o> oo o b g plits);
ul,‘;l_wlw C S )l o J,‘ Ty ..\_3))91
y Hy—o ULA>Q“» Sy A_SL-»)g )l‘.'_,i:f 9
o oo gl e 8 o ailejly
Olele 035y g e y95— Ltil5)0
o lole ol S5 o 51 ey S
M8 il odg Ay (1936 (ran (it
Oliwgdian 4y L35 ol Sl wyalee g
038 e 5 gghio dld g2 2 039
Siol pans 098 iz 9 039 A
LN LN 15 O PO 0 e B 5 s P
ol olei5y5, 4 5 )b 5l ey
9 S A g 4 uS C el ol wal Wiz il
RSN L§_35) Ol_a:,)lf

Sloss (g9l 2Ly yg-late 4 Loy 45 iy oyl
Col sl y b3 (ool a sy el 51558 ol
ol sl 45 s (315 8159 9 155
d)l}iwl:.m 9 M}f JL‘{ o..\_igj » }_:3 L@i }l J)l)
o Lo

CbSS o oSl b ol Sl e
M ) gy el 3 glass Gl
25y el 5 dltily, o a) g e
03y9] i o Jud yd 4 S sa 0,5 S5l

X

Wiz 9 p gl oless 5Ll ored (2SSl

olee lidtsy; ) oolwl) ol o v 4y

0

Oledms aiile (1S3 lg sy dlewgy pIl
S-S yo tgd g CengSo Cuponl dy (oun)ld
» &J,J H,l Ua—wge Jore .JW L_.:,T
T sST 0o ol lianye 0y 4
gt e |y Jld lowg) S 3 )b
5038 Ly alosl dy pgome )y Sl 90,
L 550 e dg> pe Jolid oloul Ly ogei
&.n,fo o)bl dl)—f .3)91 dg->9 u_nl]éj LSL"’Q):'.J
Sl B o 4 S 09 p5¥ (il 4555
5 iy |y Ll (Ml g8 i) (15
JH Chn9§> gi_g‘ b)‘.)l d‘)_g oD g—oiao pM_cl
dl)_) |..\_2'J| o.)._l)liﬁ )_la..) Ll IB)Y Qbﬁ» 9
b e (i sagSs (ol aal S
ai g ol llalas (gl wlle g4 S
ooyt Oldlo 5 Sy 08 05650 blel e
&b Jl B g Sl plin pMsl 13 (59l
cley ol o) gl 58 e ot
oo A iSe per IS g s ka8 4 iSe
)))"d..\_ao)b9&_w|‘)a5uﬁnc_’l§:>9d._n.5
g a> dyi (gl (3o pMel 398 lol s
ST i e 4L Cn atin s9in
Dgdise oy 1D 5k ol S 0d 555 4 S
D g sl Jols sal o gl g 1Ko
imaliao 1) (42091) cdgd (sl a 50 Ly
s (o5 1) (lelws jd Ay je ©jga
9 Codre Ol cnlo 8l Jol b a >
(oaten (lentsy; Jold (g d9-nd cudgre
0 2 atlie 3 alyd g o o 4S8
dal 3 g d iy m cglis odg gy ae i asile
A dbas o bl e olSD g juod
plo plols ye (gl odlgsld dla s o
el anpr dbe ain S IS Ll laje
9 99— (e plSg 5550 oyl slej )L
5 4S5 35 (5D yaS 9 YL (g)udy (R
asl ST ecs by (bl as ole )5 5)
U YW U5 VY VPSRV XU N N
5 s—baie o, Jle S Ly u oy ojlal
S gL |y e g9 gl 4
ol 4ol L o oiSen 28 Jlte o
Lalgls 7€ a8 g sl a sl less Ve L

LIS LA 5 ) 38 e gyl - V11 o ladi Lad o g

f

ol g dmole (K l5 8 Sloss (50l
Sl 53 053501 Ulgiie OLﬂ Sledd il
Uit (55l g cBg a8 Al 0> (I5T55
Sy (ildy) dnalr 9t 9 (—bsy I |y
yly 8t Lo 1 Sy S gy e
a S a5l (S anls S g wlidialy o
d‘)_g FRA g [P obisless Ly C)l)—i‘."
2w g 88 il elesd ()] 4 sl
g Sld el Y il ) ol)lSeess
Sloss Lel 48’ aily 5 g (80 g Lo 51
oldsleas 4555l U paddl aily sl osld plogl
9 bl d el oY Jlto jo b ol
&M MAOY gledls o 1y (liiddy; cpmdsg
o> (il sedygs 62 WYY L ol
Oldle) aysa 4 g )lali ol il pols
lesd (35)l U oy 1) (Gblolase i 059
ks 423 58 0 ) Ll ooned (oSOl
i alies a S Bl 2l ol
St GBS cnss dy (9 g oy
bl pplgms ojlal, el ol iy
BBy A g p S0yt it o5
el o)t g (BB > S (55K
Al i)l (el 25 sl ol
&89 Sty) s A plonl §3) 54 e
a6l 9 38 lglsl osgem ) 158
ndly 35155 il gy ols] (glys cyslsh
SLsl |y 395 (oS855 g 9 395 gy
ol i gd Jlosl Jgtme Jolie )3 9 13S4e
02> S Xt y) ISy el
ool edgipe g cl gy (ol
oy Pl )3 jx dang oA S el iy
o] o8 as u_’:'lgj Gk yg Aglas o0l
sl il B ool ey sl sl e
o) ¢ ol ys Al oMl g elger S
oo (g yoly 5l Joud iy col Y 50
9 594t (55 Sty 0yj2 4 poys
CJ")?' Cmwdy d‘)—f w_ﬁlb 9 A sl gl aLs
sl cySt g 0o S ga S Ol g lie
iy 9 Y6 Pl gl )L Jlw adg
Db (g8 Jore 45 3 JolS gLl ey
shine doy CagSs bid e go2 (405) s
o S Bl g iy 3 (59l
oy 8l a s el iled Bog s (glyy (gl ddud
ol oo S 69y o 5 (ol aded o



NCHR-| L) [EWRY SUR gt - KV [ SV-F

ol Laad g a8 ) o) (55—
3 4S8 Vg g5 emlip)) Lt S
31 ol 4o (oo 5 805iS o)) S pgale
o)ly—o 35 Vg 9 C Bl iy Cme
olizsy g ol plyisl 2l ool ol 4 Lo
U_’Z&Jln D9l CA—g‘lob UL‘:‘?J )l 9 el o8 ‘)
P E3 VY- Jlg 5 o YADF ol
Gk 35 (s 50) 48 o3ly o 54
oo plosl gl 1y 095 g 8y 35 4l S
sl b.)LnT 9= ‘\_1'.9; 04 Rs as

M 93 ol o )8 e GLET e p Ll
Less 4 0god odnliiio all s 4 S 1y > 05
Lole jlalie 4 sol> Lo lgy oMol 4y Ly
A (it dmelr L (Sl glyye sy
s = ol oy dsale 4 sl b
Sl ol o) jlslw spso8 5 Mol 4y
slole 5 o) ST 255 Jgl 2y e
o bl L gl (SKgSe 0l g <8y 35
o (b 390 gl sl g cBhyy oSS
4 )] 45 (03 poy 5 bl s
oS g dmaly S L g 035 gl 3L
by zloy |y by 0y 03] Cwsd cdidgy 03,5
1y )5 sLalS s g 015t dm olSole
il Slgel cga 1y (o dodd 903 o
O 9 (PS5 (Sl wlagjais I Lies o
45 il e el g CUlge cdes
S5l 39— 00 b (L i5)) Slogusy S
Cd b dp b sLa)lS g a2yl Jomy
Fez o g B 11 A8 5 plaiys 4 o)
O30 sl g5 (o sla oS Ly
355 Bl Ao 9 (55 Plasg ode) 95
Bl Sy g jgde jlad gled)l sl U
Ol 22298 Cady e S48 b e
il ol 1 e (oo By Laa
935 (o wd F (Sl ol 4 S8
Sles Sl j sl Ay Bgiiuo e o)

{0 yo2—2)

9 (o JLid 2 (((—2xSbe)) AsliaS 35 6

353 0 4S8 39 ol o pte slan lalidl
L35 i) b |y ((0limisy; o))
pSbro dy L i) dmel> 3D eV
O—n’}sl » olads 9 ..\_{l:} bl) &)_.:3 9 e_é)_c
Llod o 5l el o) JuSeits 39 Stuan

b e yhaw oyl ) &le o=l L g busladl
(ot )] 9 so-log E208)) il SSle)
WYV (e3s0 VADY Lo 55 0y 5L o) Ls
o=l ol @ pdls Layly b 5 Sl o508

Aol pnly

5 il (5o el 28 J iy Lol 9
Ol 4o 095 d9mae it Gl i =
15205 (o Sl )l lej Ll

&y ol gl el L3 IVYY p WVAS L
eSlao py 45 blizi] g gl e ele
9 99— 04 Sl 455 (L svey S g8l ey
s sule ()90 ghiits)j sh— LMol
250 D5ad Sylaen (rer A 35 el
F = L (55t plimds)) plos o3yl o
&9 (2B (2ol ) Pl dieg b sy
e e lyl A 48 o il s ) S
SeaS (BN} )8 g yen (Bljen 4y a0y
Sl Olints)) 4 plel )8 s9-me 5 Lo sl
o 59 U 390 in (5l (rsipan 3
$Sden L (((—2mlgne)) pLS 4o bedlylie
Oliwgiin (ol ly §) (dr (nlyen
((Olbiisy; 595 ey 29—t o))
((clemsly =1 oonl)) Pz ol 3 451y
933 e o g g iy ead sl
02l ol b Sl sl s Slagrg By
Sr=) ©B)5 395 4y (gdse g pliale Cjgo
b g e )l S 550 ezl (s
b b Logl dy 55 ((4033)) jesi
s 9 Aidges b 1, T 05y ol 55 Lol
—elSin 450 )8 s lg)5 slmyie 4y
&8s S ) (581 yazsl)) sliel S
4S 453905 Clgd g gl 5 a5 08T oSl
5 doles Cad (g dadd i3l gy 35
03y gl oty Sl sl o2 1) 29
Ol (6300 VADY g5l o slasl 4l o
lyed dh) €8S Oy o (5yab VYV
Ot i e (5t j o558))
o=l LY P an il s 4 48 S
=Ske)) b S il s 4 ol
calo (o oSSle 45 Log] gy (colo
cdy lsats conlo Ly ile b dauly
wtadllie cbly bl 35 i o IS
Wb )i gl 4al (B)lius (4ab (ol
9 Jostiwl ol a—dg > (uadSl Lo
S S St Ll g a8 g
S 3 1) ol el eled 3 (Ygie
e (oSle (bl ()b) Aol (alpen
Ol 5 Lo b0 liw Slutdy 539 Loy
48 Csl (aten Jsloe gl 5 Sl e

LIS LA 5 ) 38 e gyl - V11 o ladi Lad o g

o

oS (adygs gm0 VYA L5 WWOA) (o))
03— 1,5 (el 2y95)) ST ity
b.l.g_.:a?}% - U‘)—?J u_Lo sl uln)l_w)) 9
P s o (st WA Jl 53 (o
((Lople (comed (2SLo)) (5 ) o ol
S L)) 9 (Olhdmder ddox GLJ)

] o dz bgi d s ((Fyald

O—yiede 9 0= )p O 9 &b jeta
Ol ) yolae Gyl 53 (H5)5 Copasi
S el ((Lopls (omed (—2xSb)) o)
e 9 Soy s ((olo (o oxSbe)) 4
3y s gl a (e o adlylse ol
9 anl Jls p ol (is)) dselr 48
S 9B LR 93 (e e 4y JHoreudl
o)l g 5 yady Culot e () o S
2 g 0dedly )8 iyl ) Mo L
Olitsyg 48 (gl eagdie (a5l gy 415, on
eslials (aalyd 53 g (e Ly ol
s B9l 4 Lomy5 g A idgs 039 Lo s
38 ol iy g (sl Aoy agl)S
Sl dla 3 93595 (6l o))y ot nal>

S (g

WA oM YA Jlowo 3 (o oxSilo
ol % (((Hog—s ho—s)) »> 58
Shosalial ol Lo ((e)sw)) o sla
ol il agio lej )3 48 vy pliis);
Al O (59 0390 03,5 &yl Hliwgdin 4y
Al 03 sle el Sl 4S5y,
ol 5 Aiapas i rm < (Shy9)
S SpeS )bl Slisge 3 48 Gl s
s S gl el Ly g g gt
J2y ) (e d gl A deodie i dges

(y—2gyd - dob (ouwyls) A0Sl 18]

9 4b (S5 wlasd oy (Slgr > (xSl
cdyS adgen |y GLBLIL | (S oty
iogtin 4 ilzseo bLa 4y aliss gLl o
9 AtogiS (63— so—wer BLod Jl3y S 50w
e (I Jilas Ll g Ay (598
G dawlg dy g jby S cwyd g Bodo
(o) cptaio Jhun (63,8 Cdb od gy 4 S
o2 ) el Jlo gl g e 4 S
a2y (0= Loyl (comed (—2xSSke))
2 oled po Jlw diwy (5) o3l
(oSnlS g Pl (iney (> o) L]
() 9 Sty 3)95 5 L pe (Ll Ly yiw
izl 33 olisl SLs g ol a s 2
sh ol dg—ad o3yl 5L iz Bl e
liwgiin (claal laly 5 )L - Lol us



sl » (Ob )@.Q_.S) Sy piY dLQ_.ﬁ)"oi

lhl—ﬁgquiLs_n)ﬁcHS‘_’_AH)ﬁ‘)
Cagiidge S Joldo o x8lgll 5 o il olul
) iy g3 gl oy Alie 4y S5
YR 5 s g—o8 WY dad 5Ll 0 (g
e 05 5 oll 2 oy Slbd U5 Sl
M ((Aer2)) oS> 53 2255 (3-890 wciSin

..\_.{Lv idlels O_g'.l.")..ob

oL ol as 55 (ol alllw <L ((4z52))
dyg—o Lo szdlyy o oMl CogS> 4y
Ligd g 8ly CogSs o g i 5 il
(A=) Olime o)lesd (488 osilef 4z S
ddlaio y a0 Moo Lol dgs jae dod >y
L wlgd o 48 Hli ey Ay Miue jloSl>
Pl(amg) 8l asss oo cbl (42 32)
e Jolos 5l ol oles g a 093 Eo)
839 o=l 5l i) & p2loe 9 e ys
oozl 48 lanl s tage 1 oyl b Lol
S ol g b 5185 ) (sl »-25T))
((4=52)) e5590 4 > lobusgpus 93 (o
OS—we 5 3 ((=2xSbe)) 45 (e 9
Ao i jl5e cdm ol ol Gl d; e d)S
Al glatal 1 ((4=32)) Jlay ATV lie a5
o esbyy Jgtme 5 (4sb (unsl) 4 (s
oylad N (B)9b) 15392 (i ((],5S)
SllSe 5 Lislidlo 45 5 el Sils (10
o=l P Jin ]y olials 5 Loy g5
Dy alyed Cuwled g caln y Sie Dy
2 ((4=52)) &e )35y csdo pladl ool
adie iy - dgllieins (L5 Jiwle Jos
e P> gty Csd g oy 45—
Al @i LS Ll po—as 4y S
2 Cwiled d sy oy w0gd 0 xSSle S
Sl ]y 358 abis ) logi (o) Ve 390>
oo JS cBby plidl pagus )3 g g 40
o)) el L5 e S odge 4295,
bl sy g 2300, 4 1y o (o 281
sl gb S 503 dlegihy )

b 1y ((Ap)) sl g cSlas

558 by (gya YWVA Jlow 33 55 lialic
25l 29 Jos 1y ol yj ol (ol
- Siadl (o)) Bt e - 425
L b8 ciaio conlio s ile 315 ol b I, 8
&5 4o (oSl pogasdl (e g liits);
O—e2dl)) sldel g L) Sl i
L ((a=s2)) & Jlow Y0398 ((plesjl 15T

292 oltd 2 45 oalo b g Sl ey
B398 58 cos |y gl cagSs 15 50))
holesS 935 iy dnelr By 5l ol (31
ade Shgel 4y (B)b 5l 93905 (o clin
Lnelr 3 9l 255 (o0 (Shuasy ot ity
9 a8 b g S Ly ol jl e
9 allo dy5 5y 5 Lol loe p Lola
& oLl 5o8 ply sl Lyl Ly dsbo yiomo
() 1y o1 (ol rmall o)) 22l ety
Sloa—dlooly - gyl ) cdlw (o bl
(&l gy Loyl —
e Jal g oo 15 4l
9 Sl (o (g |y
5 oo e L
S g b @y dlee
639105 1) ol g as
o=l 3 ol Ly 2,5 (e
StS)) dsel)) b G
(b sz > )
Gtob ren 3l g 08 Iy
P CaagS> 3530 | (oS
dde dog) (o 0loas &8,
b plos dbgye oYy 4o (liis);

9 oty olomldl a (o Sae Sl ey 9
e wle 4o Lol 5l 55,8 i olutile S
by g Cants K en Ly Lol p3.cd,
955 )8 L)l plale 5 bbb o
sl - 5395 (et o)) Lt pas oL U
e Sl o ge ) ety gl (el
Gl 53 (VA0 YYFF pdais ojlo s o)
dapd i dlle 438 5 AN b iy
g acdelas 0,L3 ¢ (5 )ladl (5 po Feid £L))
gL>)) D9mes Glity; Ly (opelsns dnal> L)
Con> GnSid 3lgo dab 3 (d5y0 s
Sy plyo |y ity 4ol 3l il
b s slalle L ((4mj2)) 481 as
ZSke) 350 ol Jore p i Bl Ly
(e (=) colw b)) sl

o @l el Jlw Sl gy (2SSl
O—e2dl)) daly 295 )8 ()15 g eb) (e
WA Jlo glen 3 9 i L ((0lese 2181
ol (o= cobw JLbl) Gls'- 5

25 ol ()b g (Sl
=b)) Lgleys )3 el am caSih
)5 deeze (o21)) g s plal ((Slg2 A
Ly 5 39—ad Sl e sy (015
W ol 4 yiw 3 ol )5 B dlorens
5= o255 1 o5 Ve g olesS 05395 5l o5
Ot Ao L5 o5 4295 Ly

IME ol sy Ko 48 0yl 5 4y Cyonl
Ay ol i5)j dpase S Yly sl 3 Bais
g ytio OB 3 4 loflus o] (0l

Solee lej 23 (e 198 (995 53 e
9 FK"“'—“" ((ow)j duast QY|9_>|)) J9|

Bl (9B e pod oy (lej

oty 4 xSl Slats oy istan) I
Obej 3 Ty 29 (i) dsely 4y yuarie
Ao 0pte 7 ) pliiy; uT?i sle
hiel sl Gty ohs el Sl

WFAe 1Y O 30 e A5l s i pglat

sy d Al g (3957 5 (YLgiys
e cle s iage 4 S Dg 0 S S
7518 g (o sl plii); (Sl
2 8920 el 03py (o ol Pl i);
P S gl 4 gliis)j)) andes o)le o]
so2y0 A9 (I35 s (elsue pAS (0 B
Wdgr 4 8yE odlg s s g Mo by Sy
9 oLyl do p b jl Csnjdy 45 (iner
(sl (gy95 5> pliio § Jad glazal 3 &5

(ot 5 —)

ol 93 g JLuSs Jl iy el (xSl
cod)y lale 4y Lias g3l ciygio 35 Lo
Consd gl kel (oL (e o)) L
)" 9 d9—3 .)l_’ng s (Swgd ]a_gb)_ U_Q_“
B Ui dm ((old (e cen))) il
>3 50 (2SSle (aols (o)) > S ile
IS )l ey 48 e 5 LSS
Hw‘obwﬁﬂdwlc‘)bp
iS5 05 d leyS > aale g3 clil )
Ol ) g 9 39— oL5S' (B3

AdyS

ot Sl lojls)) LS ) 5 5 Ay, ¥
((aelis3])) 03— > o 5L (0=
0yl ] 5} (ol gy 4 el 2xSlo

:HSLQ_"

LIS LA 5 ) 38 e gyl - V11 o ladi Lad o g

?



(el sny) lbols)) i)l
by o)l oL 5l S0 gl
A4S 0l b &S oy un Mtes byl aylos

T | C)T (& 0yid

Cd)S YU (g)9-tay (lteidien 4Sb,low )8
Sl g S 135S joal (g5 (oo 45
7503 (g5 3l g dwy (o Ol (sl
Ll s (330 Lo g i, o5 wlile
053wy Cdp B A b aS ) oo
omlal 48 Al g sl g LY S
A dady cdgd Ao geld b g dis e
313,155 ol L g odal sy ar 0Ll 4l o
:l_l’.lg 948,85 4ol cslas godlyly 295
egS e sl g A5 (o
o)) (@5 syl @l ble) 80 (o0 595
«B)S 339y dden oyl (S5l 4SS
Sy 5 (ool (LI 08 (slajed
ot «Qmd)y ¢l S ol yliy
2525 1) 8 &5l A 3 cdy 5 e
008 Jgiide 35 Y @lpplis g ilsylg as g
(o)) 923 (—2iSin diloy— (izren
oy (5 33 (o Sl 93 ©jp0
Oyt J 45 35S ()l B plad 3 05
o ((pblazez)) o (( sLaleal) 5 oo o Ll
o=l ol boiw 5l uy (3ios 4y 2,5
O Ao (i) p 2l S 48 9 )L ol
S b (o Jb gl 3 (eloial cade
Omeliae)) ol Sl (guespes WYAY Jlows
w3y e (Lol us))) o ay ((ols
9 Sslag b)) SIS 5 Lo p oyl 9l 5)
Cogytio MBI g (Sl ool (b3
Sles (u)S S el cgr pliisj 48
S demdor GLol wasnj plislan e
oly (e lyg—id utome (st Aoy i)
ey aden Gl pgd utome >l
355 Sy gpald gy wses Lol d ]y 395
> g3 aebl g s (IS5l 5 cplos 5 4
s 0958l ol (oLl JuBl 5 cSgb 1 o)
Gl )59 9 095 plgdly JlaBl o) Lol ua
Sr=ed WY+ Jlws jl ddiar oLyl (B

RO g

Sy (5 o)l SIS 4 K> sl

sl (e iz o)l

b9 )bs weder Ol @b 79l o
e gl il )3 58 (t5)5 ystee sl
by bbby Glas Ly 48 adg Joridie
Slglym 9 4539 Joriio At 931> Ay e
ol 456l Sl s 4y ey 4l )

((Bbl)) L plisgiin 53 LSy 2355 g3
((=22505m)) ploss s &l93)) ol 05 5
3 oot D9 (sl 9d) ol 5232 5
755 (0S8 L gl 3 ety S s
Sy 2180 e (sl sl adja0))
03lgsl8 ol 39291 (545558 2l (sl 31 Lol
SISl liwwgain )3 (191)) 9 ((03)) Lo
G e tl) ) 9 (8L (2050 2))

(-olmtsyj 5 so-lag

oileds 5 (ldadion dndea byl

Saamsoly o YL o aS olsS oy ven g
A e 3L g b A der G
Ol 4oy Bgyse ((mate emsiex L))
yolee )b (95 9 GUB, L gl
ol od b a3l b g jor e ol ol
Gl > (ol 9 oluatll cge 93 5l 4Lt
ks gy Uiy 45 040,85 (oliyos oy
sa-b el ol (5)lo 598 Cdgrge JUE 5l ol
St Sl ) aal Ly 0 3 (59 .o
Ao (9358 53 (((obeimaty) 9 so-log b))
P Sl dm (J85)5 255§ sl
o35l 3 5 4w BleS )log sl b )bs
(Ol iy SLo)l)) ol 55y (S
Cdydyrgp b ol LS s dnd 4y g 4d S
o { ((=8505 OS15,8)) o yerd 33))
) = ol » Jlw cdn cu o
b b b 5 3,5, (ol re i
iy oy 1 ool dags oy po 1y 4], Lo
(B pS Ceul (S 45 3905 y9ad 395 Ly
A (o i )b jaal d didien L)l 45
9 lss 18 550 d ) (g9 S Canj oLy
O e g3 e sy Iy 3 IV 5gi>
ol Ly glyie 4 55 )i (2l aS
(&5 oyl @l ) bols)) yeida g )lj) e

o 1y 33 9 3al gy 05 40 e Ol
Sl oy g (1)) Jlos Joe 45 g b
9 I Sk o w)los I g e 8
Cblio dhawly dy 43,5 Jgitio (55,5l
3y9— i J i Jo) B i)y 4
= B8 5l B ey e g oo Lol
) 9 sl s> ol allpols )Ly
S9-lg &) 6 r4dl) 4b wB L 5 s S

{((ol—isyj o

liyse)) 2lpon L g8y VYWY JLow >
sy (& 2—=22))) 5 (Obrr—d Lo
b > L ((temdon )

&) el ol 4y (((—Sa)) 5 ((cs5L29))

LIS LA 5 ) 38 e gyl - V11 o ladi Lad o g

v

S i 9 Liba g iy (oSGl by
43905 oljliyd 9 ol et Jlu gL
frallisne yoé 9 wailiwe SLbLS)I Ly 4 S0 LS
e gl e—Sho)l sl 3—)b 5
dLb 43156)&_.., QL\_;.A)K ‘L'J‘)—.’.‘ 0 o.._:lfﬂ
O9—en gl p 4y o clolio dyy)l
e ;g pegmadl (e (5 95 92 5)
bele sizred 9 - el B o) - IS
olesS dsez plsl (g2 2 L3I)) 19—
P | Y Hl) )y ols H.\Jl,.olj .\1.;'_....3‘93
Ol )3 90 olod aiples (4 j2))eSe
=S ol (6o VMY (Y5> (5,08 VYAR
Sl b)) 2 S pg0) 3,5 Pl
gibge ) Comlioy (2SSl ( (it 5
EL P 3 WWee pio Vi)l o (ade ot
o=l ol g cd L Ly atgallpels
395 92)S g3 ly gl 5 Lale (ol
Oliiy; s 0yl Jade g galy (il j
5 5ty Gl syt dl) e oyl )
aclinle 33 3tab ol Jalf 350 b
P (easlA L5 0 ajlab VY Jlow— yngyd
ool (i (((oeSil)) dolisSy (L 250

il

292 g dlie 451, 5 i e Sl S
S A3 (o ylad 3 ol 15,8y Jlael Ly
A Cowd ilbre LA Sdg ol Jilie o ga
Hm 1)) (g 4535 5l e (655 4l
Jb)) (sl )28 ezll)) 45" 58500,
93,5 Bgie |y 05y Ayl (glyy S oS
d92gl Ll iy of gyl see gz
J=lie 3 plas gypso Ly (o 2SSle 395 (00
5905 (Sob | dd ShySub elSy > oy
2, H’U y duwydo C)T Tl Bw 2e 3
sl Aol 3 - i) plyto - (oSSle 5 SLS
S5 Oliady; eadl gy (8 WVAY L
935 Sl 485 pltal Jlasl jl 5 e IS5
O g ) by iz o S i
ady plelo 514y oisls 18 Jlw
WY e 4y D (i i) ol 4y
P Cmanldl e by (Sl (S o b
295 g il Sl 98 3905 Gl 4sbiy,
PS5 ey coalo jloss Lyl 4 lsMe |
Slor 1idgep s glo o an Lafl
039 (3l (e Jrao dz el (Bgels (Ll
$Ldy 9395 Coxlian dz ;2 4 S Cun g
5 it o o] i 5
oybleyy (5155 (s ) (S Lo
Sig— Sy Lol aS gl ey g
Sred WV Loy 3 038 ol s
g ol ey 0l 5 2 VAR a9



4 3 Cubg e OGN pLo) e o)L e
(sl A A wilyy (liilS); g Sl yo3
cdld anles ol Sanle S SO
FET Pl e 51 3 gymesS’ Lyl (sl
LS -l:—‘:"? ‘TJLQ)‘ 4_{31 }l = ng 0)9.) » R
0958 (i Bgs @ Bge )> e ) i) ulne
098 pole) pgd Cuoud cubg) io (sl
Ol 4 B> iS5 4 Sy (ol
9 (M ol B> 5 ysilod Jlio
ooyl v ey § e |y bl iy
&9y Mz el oyl 51 alT 51 s A ites
Sl A gy wsS Oy by et 4y
fLJb‘)) 235 mb)_f Dl)_@.h dg5 [_, |) O‘..“ 555
S gl asoY ol g asdy udoxe ol
o;,.&,..:.:;.oga)_}w_lquqapaHu?
sy Jol ol 48l L5 3 el sy
09 Sl 3 ool Aag)) wiz g g 03, S
(shitIl 5y ) - (g (55l
- oS e2)) (prizmen g (( gy L)l
ol K5 sla o ((oly=) dogy—bio gyl

Deds (o JLuid 45650 Hl g

Cdlad )3 ol 4sgSil le—3W 5 (Lo Ly
£33 8393 3l o 5 o) dom Ay (ol sl
el gle 4o b (o (glypd ulore
eb)S adgepn |y plity; (Sunles dder
OBty (Sabled 4y gypwseS oyl ol
Ayl dy b dor Gyl dpogi 4y e
dwyde o LBy o> 3 ba Se sl
plosl udg 03,5 gloazal i tl)j ilyuy

(el gy’ LBl cly)

4538 Sy ol A |y ptome (53138 sl
» 9‘ Do ‘)‘.) Y |) Comw u_g.l g Ol:.’.'_.m'))
W Sier ptpg)) o &y (sLs 09
Clgme LS 55 (jgy 4w g olaSy 9 JLuw
g dbosgeayly ute gib,)l8
W o=l (Sbre 9 s gt g cBlio
292 )8 )> e gy useS oyl 48 Lol
Job 3 aioh glayl ol as |y (ool less
L B o f ol ot g pop b
FRUNV-VRENI{ rJCK S SRR 8 L T OGN
by oy e (gly g 0ab o)l 4] el
.J._.J'.))f )‘.) D..\_Q(C |) ((O_hi B‘) 0)‘.>|)) L:J)Lléj 9

Ve ke Epald g useS Gyl eyl
9 o JLEl i Hl g

calo (oSl ) am (9ymsuS CLyl) ) s
yolee )b Cpasi b 05555 (oS (o
RUES AP Y jl 6}1“ s H) Ol»“ “3‘))‘
)_401.uv o‘)sb Qé,-aw*w 9 Lr}ya LD‘)'l_u.o: |
4585 g aogl WIS g Cad 4y ol i)

Coapae syt dn a8 ol egds |y ol g
ol y bl o i aslid (o (SitS)) ot
S glo=is 4o ol jl el (o ol (oo sl

S M o (sl e St B

WOF ols y—5 > Eald gpwseS ol
b 3 s el Ly layS )3 (el
Al e an (S VY o (Slesie Jpass
ez a byl SIS ol dwsyio > L ¥ g
JlSe | oy vy (oo g 93D
G Us (oo 351 ) Gy
Lo doyde ) (5 p9ale Loy ¥ (Jlw
ol E)b asyedl) a5 ol s

{ole—s); 9

sl oo ow SIS S gl

oalys &8y 4o bgype isalidl sl Lo )3
48 39 (S gl ol D9 Ly eylas
ool b S LS sl Sl ol
Slo el dn S5y 5b 5 ()
Gbga Sl L5 3,5 Cenglio Lal 1t 9, )
Oliis)j 395 3)52)3 ]y 429y (y et 45
2L 8yl (L) md plosil 35 plays
dalials’ (2,8l gywses’ oLyl sleiisisal))
ko 4y W oo)lod - o mjlys Jluw - 2958

OV LY

Ol eosl)) 2120 pural )3 (rizren
e O ey g ‘C,‘_‘Sb o ((pleys
b )8 el i (wjle ey
ks Jlos Y¥ §) ey sy YYAD
15 s ¥F) 5 s s oo Sin 5
Sy WWAD JLw 5 (g2 el Cusyd
W 1y 555 clats o il Jlo ¥Y oLy
Dgoi JLEN Glwgin 3 el (Sl
(=3l JLo YF L5 )Y sl e e oyl
oyl 4l )3 5 4l ()5 4y g o
E=b - oy dl) 8 ) Joi oy Bar

(0bimts)) 5 so-lag

L RS L3S ) 38 e dg pdid - YN E bJLuiLdb)ﬁ

A

5 ol plB i > b e a g
Il gl 48 ISl g o9y SSL S
Cdlady cwd pliis)j gla 4Sbs)bs
A Ay 9 &y 3B )93 > LIl 5 A 3d)
SN il Hes dauly il
Olint); gl 4l )l ¢ (15 e (Ao daxa))
5 g b CuSilyg (6K i S
Olog glym g il a1y 255 6ylal 4 ST )
—ote &le S 2 4 (e Ly g
sdge 4o Sl plogi Jljaso oy o &L
dooby adlgs s ddon byl 4L by Sl
Lo dloyw db gty B 4 hy 4 S
Slp 460 dy g ddier Lyl (4
8T oLl CS gy il )5 6ab Sl g
9 31 9995 y bbb e 4y 48 gy S
sl Gyl d legs (gede 93 (ame 4t
2590 Jotd 295 o Jg o9 (gl 09 o3>
o g pgthe Sy T gy useS L)
P 9 %o ) 455,15 5 (adg plegs 50
Frbesd ) g glas g Ul g calw
S atens Gyl allles wioy Loyl 4 on
el 5z 929 ile (oa i poye
W oln o 1> Wdg ol ede By Sl g L,
w335 5 e 395 sl (s B b,

{smt)j 55,8 - o yor—5)

o>

JSts 4idS ol @8y Sl SedgeS o
& 2 oY gie Jl plaSomn Lol 038
SUl 5l ol jl g Bdodiss (pade B
S )t ol e i g)le Jlds 4
45y ddie ety ) 355 cdgine L))
Oilus 9 3wy doud 4 45095 hdes LS
ddie Ll ilel dygus hSdb 5 et L
4 g 995 By ) ol (SoSe Jjio (o>
o pleg Jlin ol 455, S HiSly S

&)y p=s)l @y bls) cils (a0l

Epld gpuses b))

(( ol ymolee liisyj 5l oliou)) Gl



'(( ol 2.»0[:»

555 g o3yl wal)d g 025

» u—"‘?.){)% c)_gJ )_?SQ 31-.33‘9) ul_’if)‘ RIS
o sl » gle S Pl ) cnsS puo

Lo YA e n Sy 50 (8K Heasia
0dl pild S0 3 oy 3 VA€ i VY
22 (Mt Gagd 5 (88 i) (A,
A

e hpuans

iR IFYA Gle S (paly ) aluo

(ot 23555 31 BSC_nln (rapd (praiga
YWEY (et oliiila

) ool puiga MSC)) 28 ) (oulii IS
YYEY Jla (OSU) Saal 0K (il o8l
(Y4TA)

l ddy

aAlia e e riasy S VVE0 UV VEY
s (gl 4ila S oS SU

AL 3 IBM SS,8 Y FaY B Yy
p b e Cpuadiga 038 e (gila b Cany
I

Y 5 e alia e e VY04 15 Y YOV
Ol

IT (ia e s o e Cilih guac VY14 15 ) Y04
st ) gl Cppuaign O 50

05508 e (e Yo rt) ATYVA LTS
A4S Jla oY g adinae Cy e Cile Ml i Gual
iy eailai IDS <S4l (Al §slaa g lebal
O 8 Ol (a3 @S i galS

S b dale e 5 psa 9 [T Jse ) slia
e Yoo Jla 5 US 85y 50 IMCO

sl sl cyllad

) Opdiga 58S 0 xde Cuh puac g s g
Jle V)Y o gl

MRS ) Oaadl o e Cud gudae 050 S
e

GOS0 e Cup piac g pumiga gukac

B RS BY oAkl PPN CNVAIR M‘&J&
lauls 85,

(sotal) L35 i o bl s oLy
9 (ol oles)) s 03y (smolne liitss 51
Gl a1 (e gymueS Glyl (S
WY Jo 445 355 sl £ 9 gy
O oSt lSS Glall > suiyd
((EL8) G 51 395 Sl Ll
(V¥ LAY ojlad siw) S oylyjs lawes
(= Lol sy (o ((039.8)) b ymod Sys g
335 5l ol 4y (5 (S o3
o (2Ll Sk ledluw 53 ol Lid) gl
o=l byl ey N Ot by Gyl 4y
Ol 423 dp L YLs)) wdosgh (o0 (i o)1
@ pmdzilel S)le 0 5> diledd liyal
ol gy dy (g ol (e 08,50
Ol 9 Joe s g (S Lasol iy
s ook iad o el e

((asdy 3Ly

=il ay wloyl a s Slead aon Ly
=Ll sledlaw 5o olinly ol plol ol L,
l) 9‘ du)l{ “_rglh o Ay uﬁl L;bl_a:ﬂli
95—l YTV olo o p2d3l 50 9 A0l 4
(Sr—d oy ([l o=l 5)))
) Gl a6yt Ly (g3gnumn oloe
Ql),l@éi)h,hwaapwq
Lol g 425 (oo Shpp—d ((4mis oy90be))
O‘))D‘Hbl)w9w‘rﬂ&)_§)ﬁ‘)9l
“A oyl s Al bwge) silul (o 3 4l

(o=t Jy S 20— = (s dlaaly

oS Glyl)) (S5 ol se— o
e o oS o)l 395 45 (gLt
h— ) Gi9) Sl conj g 7)) 1S
ufD)J‘rA)lg_o.h 295y 4_6.,,169 ‘nl_’gul
ol 2l pigaily (b S o9
ol piliyd Jmand (gl cSlan alilis
gy a1y Ll oy jl dm (> 03,55
Obo; 3 0,5 (g lesd JB g Jress
oS b 4S8 S (olo (g e 9 TR
28 Jepazs (giliel 395 (gl Cnilyl (om0
Lo an s Ly o, S odl)] S o 03, S5 e
p"_ﬁlﬁ F=85 o dg—od L oola_l 9 calw
g gt o Ly L uddSS) 5o 4SSl
G L (nd WD 5 e Jlw i
L p3S (b |y og-b g Saiio ol 395 75
ey Gty Ay g 0 (g B o5l
(g ymnesS” oyl sloimibloaly g yaumidl) ((-nr

ot
ol SV e 5D L{j 03los 48" (goliul

L RS L3S ) 38 e dg pdid - YN E bJLuiLdb)ﬁ

q

g caluil oly dny |y (udome asliyly 5 asbuls’
((ade HLl)) el i (Haed slodlw yo
VA5 ojlad dliwl) a5a,8 liSly ol ay |,

LHIEII-)

sl (oo LS ol

ol b b 2,815 g, e Ly
a S ag slus alex jliocdh gloa w8
P8 (1004) (gl 3354)) syl 5 4ile
Ol 3oy 395 Lo sy (gl aeMel ol ad S
G a5 yheidl) 38 piitia g Ol 35y, 3
(=83 WAL Jlow )3 (olsnty; 9 oo
o ol il slalw ol algy a8 loj
o oyl 48 39y S gl gl ad S
L) 3,8 Sy Cnlgd 3 g 3905 Sl
Byb 5l Jgl Jdodl o S 53 (PA 05l
(I b)_f‘.xo )HL Ao 90 Sl L;§9Z_mA
gl ot 50 b (B o gldd aeST))
u‘—l’ﬂ" M 9 S8 ot uoo! Ls)‘)’_?
Sl ol Los) (5)i5 gl 9 lowwse

9= c)l_’xn 9 p_w‘)a ) 33 gt

ol plelw 4y (g (59 (elaia! 115 5)
g D90 jhmuy Cdlad i) cslar
o IS5 1y (et ol o)
Al U g (A ojlemdd dicw o Lomlen — (550,3)
=0 395 Cly oape a5l cly yas
I 008 agS «lblae JuS g cdpine)) S99
Ol 9 Cge 0ailidgy (Fgi> gblie Jaid
=2 lnl_’x:‘ Ls:—“‘?«l" Ceclo> dl)_g |) )_iia )‘5
‘rn)Kd)%HboLmLaMWi“)Laa)\)’
5 g 00l us g s Lads b 45 pd, S
(45 25 iy 9 515 5 ol G
dpase s Ylgsl)) 9 ol Lokl , Sy
et 4t Sy WY J > alis
&—29 b > (Lomlon - (6)3dl) (-4
WY Il o ((amiebg pllas cnds)) oysiled
|) Cndd L‘,_g“ un—l?}n )D 4_2- )_§| 5‘_5.).&_:3)95
Il gl ol 18 yUlodain dy pmiasmio LS
b g0l pladl iy o Uiley (glpm Coss o)
s 5395 oo () o st 0398
L) 453,55 ggion o 5 lalmeyd nlio
£ar8) 5 ((messze ol 4t Pl S
(08 ) 5 355 Gl (s
St (05978 £85)) 4B gl Lo )0
3] oy ey IS Ly iy by o5
d‘)_: tﬁl)_mg 9 A_:‘)ZS-J ut’_»;):)b 9 dh’_uub 9
ol > Ly g g sl iy 5Ly

(Loslan - (gyasl) osly (i i Lyl



z‘yk PICTIR WAV TP

41 Ve u’.-yk Sy -0 E

By 3l ol o3lgsls . ual Lid ay 39 oyl (65951 el @Bgas] 1 (b IKlls ) pLS ds i (sl (sl o 51 (S 5> (Sligs Byyno &y9-0 39y
o ydls dy £95ud (Sl Sy w5 o395 B L D9y 80D Ciganiin jod (5SS Ay 5y5 gy il slidioly gleyd Ay by g ASde pod
Sl (o oyl L5 9 9 M 5o Sl pix dn |y o L dod 0 cdly (Sl comll 92 93,5 jaw ol S ay ddes 5l 0,
# el aBgo o )3 9 2590 o cwd 4 |, 91)_3]4_319,_;)0 )b a)l,_o,a)_fu_“)’_fll\o,olj)b Olawlid s 9 o pin jl gl oae Ly
sl 03y (ol ol ST )b e aBse (g ©by (o o (03 4 g B 9 39 Pl Ay S35 (plge

iy gd Cadgp b . dud gy dn g Cdy ligs Ay g Aley Lo s Cilgs (g cdSil bl 4y A8 g eSSl anan jlasy @9y
e ol o byye 2By Sl (mdm 53 Ll ssiseli (padyge iy 1y ol BLod (gl 51990 L g 0o Sl Bl (Siangh S 9 1B sl
L;}L..:_\..»gl.gp)&.b.),.&a»L.ﬁ»b,..ﬁwl)ﬂ d}),&ﬁlﬂ&dé)‘bb#ﬂfl}&@,}lTlé,mlauwlb)ﬁjsydl_‘{am‘
o)L )0 (yitred o Ml A gl 1K i jg0 (g 0350 (65D ) a0 40 ealy ploml oo | 6, Sala (gl (mpE liawgin ) i ly 45
)ﬁwjo_:."la..\_ﬂ,& u—‘:‘>9 ‘) OL‘A‘j‘ﬁ“d—:-‘l‘sdj) }ld)’-}raso_:],l C)J,)_b.b.))_is J)SS)LA.C};H Jl_ilf)_b,w.,)%_..,x él{&&l_w
a8 o gy 4 M 1y 0,8 &, 5,09 1y gy pls a8

1988 ol eosg 1y (oo oLisdl o)lgan 93,8 o3 Jwe50 19t oy 1y oyl (SeSs ss o s (55958 1 4Kl 5 amy Jol (gl
a9 b Jal a8 (ol 098 p 4 (a3 928 ol Bl g o 1l 3)90 3 - (e pllabw (ud (2l 9o 3y S LS (e
A3y S ol 0 4 S Llyl dan g cdlydl oy lsb o lo cowl dr D38 > hg b d S as S ase b ol A SOl Gl e 5 0 Sy calal
Yy gloj 3 ol jbluzs 48 039 (il sl Lo (b (B8 cde S (o 9y b (g )5 sl |y Ltllgel g ey J8 4
old HbLis 1 8] sn uyeS 0 g 0S8 0 iSO [y cdgyb auaS o ul3S el A (65500 Fya0 0390l el o La Ll gLlas 4y
o ol aslKy cls g KD glalis 4y S a Ba il ayed 3 |5 ol &l&»l,\_:fwlplu_gl_uu_lil; obls o as el wosy
2593 33 ol =) (5y9-blyrel Cwsliws LI 51 S nlie plyin] g adg Lo Slpl coles cong a8 o conde (o0l 5 day o JB 4y 5, S
Jhlas gl oasleyd ay ool i)l uys8 o gy . coul GLig 4y oLl JLLES ST e iB 5)g0 0 Cdgya , K0 claly Egy0 390 By
03, alad A 5dg o)y 3D g0 CB ) ol i)l g 2Ll ol dy Lo dy ey (gl g OV e 5 8 Sl g o jlas Sl jlas a6l
090 yrsd oo il 5938 53 ot 9 Lt S 3 45700, 5, S8 03,8 5B, )0 (l 48 (s 0 ol Lal iyt |y ol ege ailyny s
Ol a5 (o5 (g Aol (0 g 9 212 ]y (Sl iy (Sl 3 @39y a8 @ dad 0ge (sl ]y (L3 (il 4T 035 Lo LS
Caed CenS |y @lya g U5 o lsibsy Mg dS5eSs gy g J05— ol5ly

JBlis 5wl o0, S ade Lsbgy o oy 8l oy sS 31 1y g 039 0Ly (b ldalass old jhlasd o5k 48" el ) 5 (ST ol Su )b slas
615 g 3yl 4 old Lt filhyw ol 48 3yl oadie (IS pel oyl g2 (9 s o 5 Jl3p duat e |y (Il il eae
45 bi il (S )T (g Al onA—elg—wi IS5 ogtd Juiml VS 5 el (laie dyjlas (gl § 039 45 )l St
490 2 55 (o (Snl 9= s 3 (BB 1T Jrea g 2l (o () Glily Si g (g Sla e 485 )15 g m i 30
el ob)_fwnuuwj)_,}&l_s)w)‘ ‘) u‘)lg)_w PPy dlh):_mda.)H &l_‘).) d‘)—’ S))"?Ls—ff dL&HJ_»Hﬁ LSLG;{‘> L;l_.a.’.'ﬁ.o
o> glp 4B LS g (550 aile (Sl lileys dsS (o 48 sl ol (ol iy 4y @39, 5503 5l (g g lgols By
oldoly ol Bad W ys8 o Cdgpn . Jugey Sin oy otie sla 4 iV alen jlaid S ey Bl bl ) dakad \ 2 g0, S A skl a sl ],
B o sl 4 pLsl 41 55 g el Lyl s 5l 030 s plysnl gn 505 i d sy grad 4 4 ol 0508 dslab dalab v |y <yl

LIS LA 5 ) 38 e gyl - V11 o ladi Lad o g
A



4S9 St (g ) i oL jbluis (5928 Ly 48 s (Lo ;5 ©)lsl oLisly (pulaofd 8 Ggyol o . a8 (ed (ol gl (o et
oly )3 Lo 48’ 55, libog o dy (Simas) bl Ay (B 380 (4 ) Cmsl (1) sl (ygmniae 48 008 i Lol ) oyl oLy bl Ly
(- s astS aiubog (sl plogl

alb 1) Loys 0,S pl a8l Seiid (gy9-b sldbdly cwls yy yud  SBgbs w8 jee SIS0 jl diwlgs o ol LLuiS By Al bl dgpn
a e S ley g oot (ely 4 59 ol B Ll ey S s Il L 31 sl iS5 5, 1T Lyl 4l U s
3)lgo dad 5 g ((Wdyedd (o0 pyime |yl g Ad (o oAy b dmt (oguatio ok Ay 48 oL LS uy a9 ©ylue ) 50) (o ]
335 9 ol 38 oy ymolie 51 (S o 4550 13 - sl (a5 859 B Wi 035 Of Ay L3l Al LS 5 0 o plordl s 12
c0dd (od & Bly (ol il (o 3)90 oo 5 4Bl (o (oS L)

b )b ey JHe 4l pgd 0355 caBly S jgel 5l o3le jlypmn Sy 0jlasl any 4Gl Jol ety a9 09, b 0S (e oyl gdy g
it 9 oty 3 ol dons 9 S g Comiyd 9 (igmsbre iy S50 ign D3l ol LS Ly 48 (f olocd (A346 50 Cidgyat - ) (o 155
S 358 (oo il 9 Al B (6585 13 Cund ol S Ll Sl S g dg (Bl 5 Ele A g S A S (e 9 03, S i
B OYAYY s LS s pydas § 4538 (oo cndd il (851 5 48 aidgy (il oy Jl5b deans g )l50 A g e 9 Aatin g Goideo
95 9 35392 Aagle 3)8 45 Jli 03 g Sla Jli0 S g slgw -5 )11 Sliitin oLS LS Al )3 A0S (e p S0 (sl 3 9 A0y 4S A
Comy 9 Comangd 95150 doww 9 Sl 9 Comngd 9 gsben iy U5 pLE)) (1l ggoome 45 i 03 g ba il g 50 Joz g il oo ol (b
L2 3155 9 93 ol) Gl 9 )lae Jouad 55 4595 (Hgske iy (85 ) A0 (03 9 9 (e 5L PLE) L gy 0gde L 0 4oy s
3 Gy (el o D)l g o) digaile dy ol G SS9 S (o D)y Ty clal ()50 (e 30,5 (b el aBgdlan 5 (M anp
L j=8 Ccdin gy o 3,5 ol (LS 51 61557 ol gl 00t dlge Caglio Ly g 0 Ao )y 48T (pl &S5 a0l LS
Cal Ll ) o158 ol 4 bogsyo (gl 3y oyl 93 48 sl s 5SS oISl Sl 5L g A8 (35 035 05 e i 511y &l
4S9 53 Sl S o by Jto wn oL JLLutS 45 03, joad 3l daate (Ll g sl S e 5 (S (9 D39y S (oo g
392 0L (40 )2 el JB (i Do e p3 (92 4T Sl (gl pgd Al g oy (o |y oje gl ladB 039 g0 (92 oL SLLES
2 9 8d g 48l 3l any ol LS pad iy el 47458 (0 (6500 £9)0 Cogpm 1 S0d (gl 3 400 e (S Gl S5 m
B Soypgd dgi 3y5m0 4S5 0,8 (185 045 00 1) (il 3l L 580 Gy puy Ci 08 Ll gl dy 1500 S pmgd 48 Bl
LS 5 Lo ol Ls 039 Jw 5 et 059 s g 3l sblin Luslyal (vt dalie: Ly SLolS g ol il o g ool (o 4538 oyl 398
Ol (Shpl Gladl Jge i Sz 5 9 ypite ludild 9 aS3gr 03 dod (Sl (lilyw ek iy Snng (oo 9,8 358 (o o
LB ES o )8 5 WD (e (gt ASLJU ol iy 555 ddlate oy 4l ) S8 0y Sl (mdm 5 S5 (e gl A SLSB L,
9 Lt 1y 9o g il (et Sading Ly ) aen ALy il oo 45 5 a8 el 3 0e) Jrigeys S 5l U gy 3 A e 5
sidel (o g3 05y doy Bl (o (g il ey (Sl Gl By Sl (0 935 iy ]y 995 old Lt g Baildgy s
9t s (Sl AN (o (g poB S LTl (e lgsigs g 1) Lagl (Slej 9 s 0800 20 |y (il il 39
1545 (oo 1y (g 48 0L5sS” (il (Sl 2B 4l lily By 48T sl nlly - 25l Bl (Ligs 3 oLS LS 45T (gl 03l 395
Ll g 4’ (o ooy 59 ] 3o 1 4208 (60988 0y dsde Ly STl iy Jlg 5658 g (g pgd S0 Lol g asiys (o JLibl 45 (g lasy
429y L 9 9d o Uige 3)lg oL jJhluits (5} 45’ (559 il sl (gl campally . S (0 (1005 p3 )0 sl 4y 930 (o3 B ) 350 sl
e Clt sy - Sl oy JB a4 Sy Ay U S gpte (ol Cicd ey (o ligy 198 ) Chnmn gt 3 B 0 Jmge 15 S
Cool ALl g e )b Sy (0 39,2 a2l (g CndliS LS 39,2 gl )b g LS b Ll 9 Glsilil S BBy (sl aasS
- obslnl ydos 9 by o o 5

Lo ird S 5315,

Trust of Morvarid Guiv

4001 S. Decatur Ave.
Suite 37-337
Las Vegas, NV, 89103
Tel: (702)889-9795

® © 0 & 6 & & 0 0 0 0 O O O O O O O O O O O O O O O O O O 0 0 0
LIS LA 5 ) 38 e gyl - V11 o ladi Lad o g
"



plie! b cdsiluse sy (s |y Cadity) 981 945 45 Oliwss Of 4 lhas
g 45 Of ede GLAI U (Js il johies Coul 5-Shn 45 0o p2re
HodalS Q9 |y dsale ol 31 Gl Sy 03lerl 0S5 41,8 HSan Jo
Slgtoe Conlie d Cuud a3l gous ;0 Mol .oun s I8 Gyite 5 Ol
SLogSalS Csly 45 Cod 5uzb sl oo3ilia) Syim sl slo el
e 3 ot 1) Sm sedis slanly el puy 93 Gilgym el 48,8
Ole 50T 40 by 0 Slaidir 9 oulie SISy Ly s 00l i Jlw ol 5o
-3 Ol Gl 3 e Olslaz 4y 395 Cpdgzse

5 oLzl LT uol 635 dgr Sl Slaz CdlaSys 9 08 S 0l 052
Tols G e

cOljlw o a3l O ou S 3 Sy Slar Glojlw o 45 Cowd p3Y
o) Wilsten il Oyl el ds diaBMle 31,8 5 05,5 ¢ oLy} (—aszvll
355 s o pledl Jlw ol Cualig Ly 9 Jlw ol 53 ) CdluSyss
Cody L8l YUy 5 45 s bailen < L slaS)3 ol pladl (S3sSz 5 5L Galo
WS (o 45 Gl 00 Szl )l 9 ucdSS) 4 (283)5 ¥VO+ Colw
SIS htie Olglez gl b VLS 5 sLslda ST

Loy gl Colw Gl lstowe oyl )3 Ry (a5 dgdise

3 wile Colu o3l ean Slgtewd dus JWS b

Olaz sl 93 CuiliS)3 sl 4aliyy slosals -

Jlw s 5 i) @ole—talS Lg3ls oiy) 93 5l )by 3 SYlis -
YVO-

d9dun 1135y Olaz swlw 33 &S puilye 5 Lk GlguSs 9 5L -

Dlgten i) Glanle 55 45 e b 5 Cd)) 930 5l iuyd 9bas -
Il CoslS)3 il da @9-Se) dals JIS8) ool .3, 41,8 ool ul 3)9s
ddlis 58 AE5)3¥V0-

= 92 OIS 3 D92 ole 30 y99-g Hlaz Lisles 30 0d s 45)y) COYLas -
A208 31355 Cdiy3 - 0T OIS 93 gl 4S 9509 (w

lg5 . ctlas (CVLis )l Yoo Culw (3l (52ddy) YOV Jlus 3l oslgdnse
35S 1,8 ool wl 950 yliliwl ygbas 45 W sl Gy9lal 9 Lo

S Ol 1y WslaS)3 ol 31 Jle Wie Sedus

Il Cuwliey dlaz Ly (123)3 YVO Lgug 45 03550 dodls yg by 4 by
39,3 GLasly Iy iy YVO-

Ty =y

9 €« VO Ol5e iz 48550 U ySue (50 -S) ASGy) sy
2SIV 30 Sxis UngS 39y CdluSy Mo 1)) YVO+ ouw» jghaisan
Sy3m Uy9S 395 iy YVO+ Jlw Coulig «isS el yg-2usl ddlgius Iy
e 33 Oyl Olocinnd pw 33 . Cdild oudlgs oIS e )l 9 e Joono 33 1)
ple Coulsin Oligmn 2310 09315 Gsigrats 9 YO i sy S |y Jlous
0109 89 G L WL SS1S B 3e (5di) VO Wigay L ) 95k Ol
098 doalgs (95 Cuwlin 3 YVOL Jlw gyd d9—duw atio JLw

g wlsien o3 = 93 by 65500 Slallie US dzmelpe ¥V Coluw 4y ,S)
xS

1 Ok 53 63 Cuso

sl 53 1y Coogd a1 45 s ol Ls 007 SISHD! Cowd 5 ot ) 5o
o=ls Il ol 0Lk 40 fidey ale iz Syl 5T Como gl 5l s
Caulin o3l 4y 1y ol daliyy Jlow L5 581 Gy il 000l iy OISl
Sl diwlgs 0b SSaS Wgd HE Cewd ,309) dg yo dl 0315 Sl
23 dedl L L ulS domarlpe ol 0uel YU 50 45 (i3 VO Colw 4
NS il L Ly

info@3750Z.com

O9423 uedige by dolae
(CFl
Jlo CaluS)y3s 0yb 4o

33 YVO-

Geddyy YV Jl CedlaSys 1 Sous Iy s La s

§ ol 4S8 ol A aS us
4S el8l , S8 ol 4 59909 10wz Hliwsd 5 o o CBg 3l pulew L
9=l GLa 039053 § Lo usl 309 JLuigS ouiiand 9lis 45 due ol 4l 4o
0350sS sla-dulesd 9 sz 63550 L adlun Giolgil o0 3ub 3 codd))
V Gl 199535 dinS H8 @l el oS b Jlw o) Olge sl 53
s GBI 9 39395 o=z 1V 3 uBylee 4 S1d 18 Jluws! GLaylS o |y 4sliy
CiS Gz YVO+ Jlu y> o L ) ol OhSigly piasled -Yeisd))
Bydo y3-ia oai-d XVO+ Oy ge ot -F  FVO+ O3 o der-Yeelutsy)

oz dmloydy wiwlidue

odw iV Oliwly Ol Simyd o Ld oylgr i -F (99539 53 UingS sy
2997 123 wodl 4 ¥VO+ Jlu 50l Calw sleul 02055 45 6550 5. YVO-
www.3750Z.com

Tz Wyl Jsd 1y due ol &S e @ b Qs

394 4l gd sl SLSlg) Gla—dagly polwl 1 Gile—iadlS o) Glise
9 ileilw 31 s oolit wl 350 dlidu_sgs 4 S Ciwl Ide 9 I dlus
WSse ool OF 3 o Olya8 Olge Gazdl 5 48,5 1,3 i) laresd!
29 Cl 438,55 51,5 oolitawl 9y9-0 5 0395 gytrae S0 sue Jloyn 4y
dzolye dsilgien OF 4 4S Cowl 0usal ¥VO+ Culu yd Jlae ue ol o)
done yg-harean W iSee 03l wl 95 JUye3 53 1y g2)B ol et L33 S
Lé oype o

et OLaz 30 035 045 BhI 58 y9,8 Ly 0Lébls> 4 Bs Lo
L ataly 50 ol YIY L gl JLw W99 ) (3l )bl gl olsnis
=S Olw Olnsly plw

L RS L3S ) 38 e dg pdid - YN E bJLuiLdb)ﬁ

'Y



CABT ) 0 BB o F@ﬁ”/

S35

OO OO OO0

Haag g sl JUo 48 il oy (i Sl i 59 (52) 8555 5 il 210l n e g rlan Liis 3 oine by (il 556 gy 2
ol (20 (B pU 5148 (o 32 9000, 0y (MBS G031 U A e (Sligs it pLLS L 8,8 JSS A8l (o (i 9 lisgin

s s 31y o 48l g an ol 3o 48 1y ol 3,0y (i s 5 JSC Lo (gt 9 s o o s (o0 By d )
o ot RS (o eon dy00 ]y Sy (ol BIS (i e (g g (e Aot 1] Sl atine LSS ()L 000 g2g diad ciids L oyl )3 Lo
39 (o plol 6y Aol 4wl )3 9 BISIS g on by il g8

o=l L 9 (Sige 9 Cediis 395 S sl 42l Ly 48 cdliS (s plaa ol dope 40 g ile (Gl e 33 1 iy JLuo Wer 5l
ssiee 99 Ol S 51 a8 a9t e alesd (o W Ol Ve Ly 53 i) el L 398 (g (lsler Sl 59 5 (melij A ailidle g bl ) pllss
540l s g (Wgd (o JIKT) 93 ol SIS 0 4y g (s o Az g Aol o dy a8 ST cled sy (plgs ) o LTy 295 (99 50 ) 45T ing:
(50 03y (shgaly Ay (o3 yoy0 Ay gine 9 3ol A (o )Ll (1) iy ) aidly LS A SOUT (g 48 (oo 1]y (03 ) iz Uil 4 SOLT 9 1 )
pLiz st (6)98 L oyt (sl s Lo 33 (oo gybe (( YIN = YANG ) Sy gy il L 1) gsive 9 012l sy Sy 45 amy Lpgine L5 g
355 by Aiadd () 3905 (s 4y 63Mse Ve JLuw o ( Max Planck) (St uSle |, (sl 4t +5 (Quantum Theory ) pgslys

( Quantum Effects ), ogulss (sl odpty LMol 45 1y Logl 4 by pyo 6ln aiyty g ol elial g oy 51s5 pl Jsb (6Lid 4 Lokl po5lsS (6095
2350 polis yobo dy o o g (S € (531585 g e ooy (6005 (1l 2929 SLET 51 )8 S (o )34 Amd (e B (i )90 Sigd (o el
1 gl S5 4y 008 50 ol (as slwogs )l g asled Gagt (398 (2 3y 4t ) Lo 48 ol 010l (g 92050 gyl L5 g 485 ), 5 4Bl
6035 s o (ypine g ol )13ty 1 (S (Niles Bohr ) gy 515 ol ool s o g (5 dtand (55551 (59,580 g8 ang S0 = 55— (o
ples poilys (5)95 G €. cusl 03,55 S0 1y (595 (1l 2985 B )Lad palyS (6)9 8 (Tl Sl dm (S 5S4 (e i LB (i palS
c el y 03 dapad JaSe gl danad b g b (o290 9 Sl 05 duanad 93 031 395 By (e 9 (198 T SleS T eTan JeLd ) (egileS g
et 5o dils 4l 3 ol 0 LB iy 5 (s L grsion 05501 9 gsten 4ty didd ) 45 ol py 5158 (6595 3o Jomol 51 (St llne 3]
S 1S o iy Uino 38y 5505 oogilsS 39298 » Ly (39598 Cendgngn ¢ ol el 5t ol o 1506 i LaSio dsapun 45 )0 395 3 Iy SNl )
b s o a5 0 1) 3 5Le e g 20 o0 A4S Al (o (e (B 48 Sl i T e Sy (1l o 15 o e a L]y i 93 50
ol odad g3 Jold Lo (ogale Lo copadly jb it (il pliy (2aBly 3)9-0 ) LMl 1 (o (g9l Lol 51 phS' yn . g p3 5L i Ly
Sl Sy dn (S Capdgrge sl WL A (e i pai ) Copaly Sl (it (ol A S 1 g Sl (S g (e ) grine 051 g grine iy DLt
¢ Jlgie (e dy g pO5Ls b g ol p3 o0 A Sy Lo p25L 45 5 ColadS 3 4 il S iile (bl i (o il S8 11 e B L) gien 99 5
I3 e i g (a8 300 Lime (S0)1 (g9 38 595 - Al 93 50 o) o 9 ol o 45 A0l (o e (g Ol g ol (ime (2 9y 90 b

FAd gine 93 Lo g polsS (6)98 Jool ot oy bl (Rod 0 g pSguals 58l pyS g

LIS LA 5 ) 38 e gyl - V11 o ladi Lad o g
'Y



i [@-D;J-:A/ﬂﬁ-idﬂ—‘fw [ ps ol Ushigaga 9 JLs 9 GUI o7 «gh bl 5 9y 01,57 Sl 5 Lo, piy Gl

o2b 9 Syiy slds s g S0 9 Wy fladol [° g bin (b o piiun @l <98 Qv JU 95 G 8B g 557 0 195
Opalyis il S s g 5 Uiyl L lay (5 fm 5 (S3I9p fihaw dad 1 g BSlbg (ravgsss (iagmtslpl
57 LT Ry, 5 5,1y > Jib 9 4B o 5 s teen agerd),23p gl i @300 pg j1 Whlee cpd390 @lpt) s U

9 (5995 Qv Uy (it (:-'6//' >l U/[°/’IJ SV oy [Cad g U piid 03, Js 45 o 535 A
b gD U (5l gy 9375) ehan SU U s O 3p Bt Wbl U 5lap caish Usna pg Sl o) 51

S 59 e (s i) S 1ol GAfG Gl .y i U 55, 0ip oG (iigy (59 p2 oVl .y S

cawl @l PUs S 1)) 5 9 5

cal Oljs P18 i ;1 S 50

[ /il U:'/LU//) Ubhy )9t ()9 5y 15 &2 c—“-’/():‘-’ﬂ% JGs > s U/)H L iy, 12l b ;98 o2
03l 4 5, L @S Ul 5 o 5] 35 (58 S 394 a0 6 L7 U LT U 5 b (5,05 ()9 338 s Glinn o1 S g
U-I“(UL{H”‘UL}-:‘)LHMA;UMVUM'—&U/H}’?[‘LH'?A!?[Q-ifé'q)(-!c-!/-”-)/“-?(-“-!dr‘-}/w’ﬂ"c-‘/-é

S 519 (58 It U mnimt} (SLb 6}I5umnnsgy i U/HMQ Iasy v p2j 124 9, Usl

)y fidiy Lo U 590 65U sy 5o afly cadg gap @sssan b syt 57 1p S P 9hss Qusmdlslia 750 S Vs
W il G sl b o o}ly iSop iily @b wsass S uusdlfl QU oW (555 S canls gl Il - pupll U
S s>y 02l 54 1> Wil 5 O Wipal s (a6 gyl W 5T Ips g 2352 skl Lo 62l LS o (2t ploas
G gy NG jidg 5, ripe S 62y 8 g S 1sgy iy ot 1 S S Kset il hl 50 5 st S i Lo
L) Gbuwly gl Gioglsd BT pudigs 495 pids Uiyl @bl j1 @syly (Slg (Slonille saT pinlgh p By 4T 11099 ol [ied
a/ls l""‘)//‘" 1 gl S (5le Lallh) plo s PLaS Jr—frwlsw sdawly Cal o315 ;)5 pw Ulysd oo gy

cdly @b 5 g1 03, 9 50k sl w5, sl QiTly Lo W w5 ppe SUT U sLo

(-)9’ U:I/A.JMJ/GIH )97 J2 9 Jigius E/’ 9/ (’.w/(i 4_)/6/(_4_“4{ i :(JLm 1Fee /" I (98 Ly 5 [°/'9.J'.b ......... 'ty'pA)yf
2973 9 Ol uiilin U (b 5L 9 65U sLo afly U sl oiudT 5, lods 9 (g @d Ly il (5, LSl
Fa— el (-)Urugpg

S dSa

I jn

L RS L3S ) 38 e dg pdid - YN E bJLuiLda)‘e
\¥

8

©

Go
©
s



Cw (£59 0] bl sl &S5 ] D9t dy (g0 i0dlS
0a—d (Sl SLbisilon Pl o g (53505355 ¢ 05,3 L
4o Pyglis9y il eyl L5 0jsler (Slomuns) gy d il 0l

),l_’s ”ﬁlﬁé_u'}g.bl slaols
5l )9—itS )3 039 Ay by lobinls pmal 48 Wb 0 (i (e
] 04 Lty o yitly ol 9 iy o3lassl s LS o (mpet) s 550

il il any Lo byl g Lo alSyel Ganljdl a9y 0,meliy
sl 9y o 31 (Bt} 6 )96 (lpdbdd s (33,5 (45, 9 (S9-T90
395 3l (S0 95 Ol SLp s S gy b o Sl ()b
S8 (5)le=d iz 4 48 aled S A iy o0 |y iy )
2503 ey it ple Ll ity 00 395 51 (6 lun €Splonal
Sl 0ad (1,89, Lo 5 cmub LT )i cwgs Iy Lo

Sty 5 ol gl 5l by gt sl Ll Soud iz 2
Sl pL\_{ o)l 9 S ol Smlomxl

(cr98 2Jol L il 9 omalodil 1) e (g 48 o el sl i
Ol det ST sy (15— Bl 4y WL s sl JCLaD laglr
Ll e 30l 395 Ly 3 et Lk Lol 5 (Sl o
S ol o8l g pags JLB)S isd (03,5 LS 4y LS el
Csbo Ly diliog ol 4’ Sl dn mjoon ot Lo p5 g Sits
h ol ailyee ) (i jLoen 45 GluS dg g il a8 win S
P L don WIS ol cmub )loxin 90l 59y Ly 9 S 03 J§
b g sl Comlo oy i oS (2STy 2]

Ol Ao 9 e e S S e g (eSS (oot 4t ipgd
A8 (o0 S35 (6956 Ay |y e 45 (b)) Sl A4S s s
SBaa ol do el gl 9 9 45 ple ) (—laby) 5 oS 5090
— lodgd ol g ladgp y y 98T Az ] iSS 4S a2
lod gl = e

€l g (b Houa)Lish sl gy 4 Sopl B w olseS
il sy oo9bp sl 5 el (oS g (e ISS)
o CnS g oS (2leSd (B sl S ot ol g
LS pnlysil (JBcws LS o it (oo 05l

ohy feo2 )92
(515 0! 4ol azinng> 31 48,5 43)

@bsl AP ©ls, s sI

9 39—Bs0 P (paj §9y Gl (S5 )1 S 0 &S oy b
WS (o0 yISE ) a0 59y S5 (g0l 395 Cd 4y L]
45 oy (2l 4 a0l Sl (5855 )3 (S9ino 9 3Lo (il
382 2 05 S5 Ol $lamly (hig—ads 5 GlStingly (lteianl
P (1405 ($9) Lo (S 9 () Sy (]SS 338l s
3 cstbond (sLmodle dy (30j gyl (I3 (y0j 0 p S
ilop 5 <l (595,55 dal > (Sagll shaibain slacia ST05
L gl Shgs (Sogll (glaslodS slajls y9—8lj9, Somlél
sl () Gty Lzl (i Al ol cLadgS
ol 3l el ST (0356 s S lyng slogsalip—u (Sl
gjlmiodul (Ladls )l Solidl( Slae g (ol sladisS (B,
(JuSiis o SB (g0,8 SIS 9 4dsS > (Sloulud crdilue
3905 «(85y9ltS Sldiymo; (ST db S (859 T € oo
Dl 9 9 lagilon (b (5ygltS Ol g Ll G
S’ Gelod luwsl Blal clocul Lol aieS slagslon so)lug
Wb dalgd Sy (S o dalow 45 (505 (slag,lgd Laod g ...
5148 03, S Sy o290l oS5 4y (glogls 4 |y sl 555
248 3950 o e 095 by aglpdd ol ity (gl (),
iy 4 g 2yl 45T e Lo 69y (555 590 sy 45 (gloa]
858 il Lo dp )8 - 039 e (60wl ay Lo (gl
sy ol Ay fpmalodgy (28

P a5 9 ol Sl ool Lo jl G Lo
il b 4o eusal Jluw 03 53 1) (e (555 4015 00 epej (b
Py Ay Sl oe 1S3 Jlow 03 LS L (e g 00 oty
S5y 9 3y bl oypej athy ady o 5l ey ygl Uy 0
g apmor iagS oo Ll sy dlis ok 4o o s9) = 55
ln (Sagll 53 udlS old &y deaaSTied limse iiljil g LoyS wdgs
2 dbiiee il gidliey (lid Ly col (Slea gle S Silidl
S g 5l g0 gy (yuej S5 pa—d oy o LS
0855 6551 Qb y 395 (4l 5 390 yT0 S oydn o) (ud
WSS (o ypS 1y e 9 4Bl oo e

ATy sl sadlS sl L) 51 (gl ) el ol

L RS L3S ) 38 e dg pdid - YN E bJLuiLda)H

Vo



sl ¢

Lo, a8 plais 5 oS
S o2 S SNS
ot 4y 0y LtaS b pslye - VY puali o o3l 4 S

9->LA:-‘Hlﬁb‘ﬁh@}—{)ﬂ)aﬁ)jaw”—bu—glﬁhbﬁl—fbg
3 )35 5 (9l 9 oa )

357003 et dty 00 HLiaS = VoMY el @m0l 4id S
OMge (o bwgl Ly ol ol - 403,87 155 50 Lspadlls” lais
Sl g g bl aeldl (oolf iy s8> (GLBT Slps Ly g 5Le]
OBl 4 ybniaulyg plis LT sg— 51 HluinS (Ao (3)135

PR

355003 Ololyb g8t Ly (8 ppe i - pualio g3 g Gy 4id
hisgn siangS (g5 Bl 3y 5933 e ) 3 A8 55

S ssless ¢
L iy oLl eizad 5 4 idgel iz (1d5)j oK
L o ol asogy 009l ol yods ay 1y (o0Ld 093 (sl (sl gl
Gl bl b Aoy § ol LS 25 ja By g led dsliald

LS (L 55 38 e Ag i - 1€ o lad Lai o g

\R4



ol dlgy; 3l g5,

c 1> 09 el dvg ey HLs delip () 45

CiliS 550 098 Ly oy = V)Y S ol g Gty A S
CAd)S 155 )5 55 g0 95 @l Sl pe (s 53 ST )5S

g2 0lyed (olp 4elSy 5 (95LS (sl ¢ Sl b sl oyl

olatly 4ilgy 3l 98,8

2 oUlg 09,5 idsS d (glla e VNY selsi pos aid
o ot ol 53 (ol 9 oady = gl 48 S 0 7S e

Ol 0955 (g 3l 9 e = VeIV prolisss ot 9 Comuny i
ailo (p 50 dolyy (gl ] d Sog ps LBl . Ul |58y 5S40 2
41153905 (5 )lued Moy y9 yLail (o yloli gl (LT 4 ssla,,

S o 0L s A (93 (59 8 S GBS

3 B gl Mgy iy 5 gy = VIV S| d 4
095 + 453903 4djly v g s (=5 Jold ulodl g (S5 3550

L ol oyl oy JLiaS o oyl = YOV 58] od o di
by ol 23,5 IS5t 5530 53 G5 5 ol et (a5
":‘—“:‘b‘\—"l“‘M}‘WL’.UM%QSU‘—’?)SLﬁGQJ)—“‘“Q

ol py—ssll o)tz JLosiaS il = VoIV j—iiST od o it S
555 LBl by oyl 59 5008 158 L jillS i 5550 0
LT ggm 51 JsiaS (o (5,135 s 5 453905 Syiseus (g eigl
SRS TR Y N L A V| TR, ¥ I S

35 ye 4l a6 el (i) ol S (2905 Say 0l
ity Aid (oS A3 L) deliyy ) (508 €8 b (slag 35
=t = ) b ol o=

S )) Olgl 09 (g dy = VoMY oS 0 g Cmnnn dind S
Simlejl Jols Health Fair ab,, ( oj)lo ) (39,8 45,5 95k o
=il elod dn oy g o8 Jlp S g5 LB ¢ (2 g 95 48
—load)S Ly (Syodle s STy G52y 35 5 Oy (S—d

& y
ol dlgy; 3l g5,

2 323)5 )5S hlicep owizmen 9 O 059 9 (BB 5 il
St ey jlw (i) clbogls (Uilg 095 oy j9de> daliyy (1
SIS 3 45 (9398 (oylo did B ol S s () seng )5
oz o Sgmiae )l wlewdidg 5 50)500eg )Ly daliyy o 4y
S dong )5 059 ¢ 000 ¢ oyl yy ¢ oSSl ¢ S5

L RS L3S ) 38 e dg pdid - YN E bJLuiLda)‘e

‘v



Wl 393 (slgagiwlS p> (5ygl 905 48 BN LS S, ) g )leid
WD )S Sy e ol

Sjmt slosiS )3 it 35 50 55 09,5 = VIV joralys V) s S
3148 eslyyy asby gl,ol 4 Tustin s » Beth Sholom
WA abydy (e )S Ay SNl (g9

Slsleriny  Sliles Sy T" “’
> zolesl! ol s &) @

05 ()G 0b) 13w L)l 05l sy h;;, £ i%

> o lgas > tlo ;5 o A 5,5 F (L\L\ ‘
E : = s 4
b

i
i 4
ity A

.e" sk Ol luSinyd S )l 5l 485
g ﬂ ® www.facebook.com/farhangestan

LIS LA 5 ) 38 e gyl - V11 o ladi Lad o g
YA




DV Y-

o.)l)'_l,‘_ 'ai_w) )_EIJL@ .)l_lﬁ.'\b) de)_m
dl_nu).m L’ﬂ,al.i_mﬂ le)—.‘ ) KNEIPX "W v P 'a_sla -yY

AN Y- Jla—»S Ui)))_m )Q';,ioél_ﬁ.'\lj)

V3N plo e '°|)_|‘..\ )—i sie SLuilsy

Jw D—i L,.\|,;|.A_w)| 6|)__) ks)._u__ﬁaéﬂ J—oko 'a._lla -yYe
SN 1Y 5 5=) )0 98 (wlldS Sl J iy 49 SLisily)
.l—A:\O)—“'}\T‘lAVA__lgs)l_?_\SI)__))yé\"

D=0 L,.||,Al.i_m,| le)—.‘ L,_m},lf 3)-»&;{5 )_'if.) glJT -Y0
S w3S 9o pee 9 S5 ) (55U e 9L wlslils) JLaw
NS E- - wysls
GlJT,O,g)_mi[aJl';olAJ))é)u_Hé)ﬁd)_&l[aJli—V?
Aias slisly) Jlaw pmiws Silsaliowsl sl I8 3L sl
DY Y OB sl wl

D—ins L,J|,;l.u-m}| 6|)-_) L,_m))lf 'a.'i_m) )_ES.) le_;T -rY
S w3aS 9o e 9 S5 ) (55U e 9L wlslils) JLaw
VS E- wysls

D— k’ﬂ,al.i_wﬂ 6|)-_) gsd_i)Lé'A).l‘o )_AS.\l 3o 'A_llé -YA
V310 CA MRSV )_&Lp Suibea slaiilyy Jlaw

:cw//.‘l' %T

ailsg) - oz i) 9l olslily) 4w 5y —nT
=55 3y pe pllaw )3 Gludbion F b 5 pd3ub V5o
+ sl 0333 55 S35 53 L palls Gliids ) 35 o

B3J 13 3 w35 9 wlslils) o wls) 3l 5 sy p—oT
el 53 13 a5l 1 1) ol 3sle sl

s (9l poiun

sl la Bh—m 9 Sy pe Sl el 5 -1
s A Lasopmin

Sl b G VY - 3l uad 9k Hsien pSla Y
O3 VY3 Y-+ 9 loi o

aa 6O Shm St gie =908 ST 5 L juee pila ¥
DY Y glloa sl a sl 5

BAAY SRRV PY-T. K 2

Ols3b sl 4ol » 4 UL Gl ) (Y55 e -8 [a_il';—b
VY- -

03sid oy b 2539 ST () jwolS 35S LT -7
DS YDyl )= olgF ST aua pd a4

H U/'I;A ﬁwy’ GW)

Jlws s Siloali gl sl y—s 03 (g S5 p—tg LT -\
o 39— O Mee 9 53—l @i A sl olaliiily)
DN 0 ol

Jw ‘Jﬂ,il.Lwﬂ sh— u_QlI:._\ TN PR Io._:l; -Y
PARY R u_zJ .Tx_wl.ol_;.)u»"b)
dl_m).wui|,$LLuu)|6|HG)JSWGHASA_i|)).'\'AJB—\"
.))’.)\" G)JBWGMUB)HAMM,)
dl_u))_mk,ﬂ,il.Lwﬂ sh— GO jp—0) 9B 0 }—tie 'o._tl; -&
Jlaa 9 yoled - AL baggs M}Q olslduls)
XA IR QR || S P K VI S T-X S WD PPV

obibysbe Silgaliwsl sl )= ..\_i,l_;),)é..\g_aisl.o.l_;m'o._ili—b
SIAY SRSCR VIS VLW AP R WL [ )

olbyobe Silealiwmwgl Sl il o3 wls paib o3 SLIT -7
VSV Y otz @) ok slodaly)

Sl lyy Jlow yun ‘J.“,'Ali_wﬂ sh— u_tl.g)T o.)|,_'|l$ -Y
BIAYL) u_:b)T r:l)_@ S AL

53X TR RREEWST PR IR UAV-Y

sl JLw pw Silgaliwsl sl 5 SLsT ui»,.»).."[o._sl; -4
DV == Saldiel jup Jlolag slslaa

Jlw e Sloaliwgl sy Sl 9 53 SLST -\ -
DV VY S u—da)l 09 s Sl

olsbiisly) (Sled ULLL!)ST Sh— Ls..\.gd))u_y‘o[o._:l;—\\
Y-- \SAHB)M)_AL&SM,&,H)M,JM)é,JQ
PAAY

a3l il on HlieS (S h—s wlizaug Jlda LT -\Y
VD i) b 9 r—bo HLisd oy lsl il
Sliuly) dl_w)_wu.i|9il.Lw’| LSI)__!u_**éOAI,—.‘B—\\”
A3V é ol e 0l )=l

Js jun SleaAlwsl sl — olsdug Sa—bgd [o._:l;—\i
LAY N IO S TR [°|)_4<._: o b sldslgy

Jlis pws Siloaliawgl Sy 29— 339 2 Obs—ls SL3T -10
DVSNY Hoiue TB )93 0 j—ie Sl

JLlw yan u.i|,il.Lw’| sh— oé|)HdA_5:5)§ [o._ll;—\?
N3 V) 9o¥s V=) i) P W33 Vbl L ils)
g -

dl_w)_mk,'ﬂ,il.Lmﬂ Sh— )b ,_3..\.;\,_1;'“_:1;—\\(
9N Y - dlb g e Slad 58S sladsls)y by
O3 ¥ Y-

dl_nu)_mk,ﬂ,ili_wﬂ \5|)__>),.'$)l.3)4<_ﬂ"4 Lq)s 'o._ll;—\A
V3D )93l p—ib H)L\.S [ol).;‘._ll_ﬁ:él.ahil’) ol sl s
Jlw yun k,ﬂ,il.Lwﬂ Sh— a5k g waaail il 'o._:l;—\‘\
Y3V ol fl)_@ J93lb 38 slodlyy
dl_m)_mk,ﬂ,ili_wﬂ $h— o.)|)'ro.A_}__A_:"|)_w[o_il5 -y
DY YY osl) P V9= 8 b wl sy,

Slealiwsl sl = o3l 3y 9oV 5 Glib - J= Liasls -\

L RS L3S ) 38 e dg pdid - YN E bJLuiLda)H

'4



el cad f_ﬁl Ju)

Slisly) olab punod allolis Ylulrely 9 pmwss SLST -Y
N3\ =) e sl

Sidsls) olbabyay asleliy G—ie9) Jdus p=la -A
NS\ sy i) - -y

N3\ du&uﬁffé&)ﬁifuug)pksﬁ.r—c\

V3N s slagg BT @ils - -

Aoy (59 )i Y gaalibs LSBT )T pmio psils -1\
o3\ r = (59 i Db it Sl plaibas) 48
ol=bysle 93— aleliy (59 s Lslasle 'a_il'; -\Y
ol p2lea 5 539 )-8 Jase 5 59w oblaa ylalisls)
QYN - Gy pmin (5 pmy SLiily)

V3 N e 1B I 38 oleoian) Wbl 9 Suol LBT -1 Y

752 lsbiily) alfeliy (55 58) 00 Sls p0 psls -1 €
SV er o pn plag By 9 () 5 s il
bl aslelis 03l J=s oY 9 (33l (J—sd Liasls -10
No Y- Qél)-d._gioj_w))__l_:'\l.@

N \-- c)lg..\ilg..\.yhn;)ifégsﬁ.rpﬁb)e'ojli—\?
asleliy (=3 po 985 Y395 LT 5 us—is pila -1V
N3V a3 el SLwlyy

s ruaS oh)T sbisly) asloliy bg—s aily »3 pils -1A
OB L) ol auibs dpiy DLind i 33— wlels
Al 03 g o3

O3 Y3 B plaS 5 y) )3 03yl Ylaie—bias
1353l 03g o3

ol T B39\ sBT -14

Sldilg ) olab pale aslfaliy oluliily yuitis )l LT - -
(Olslxely ) ey p-al

o= plsliuly) asleliy solsLds) 93 )95 'a._;la -v\
SS9 Vg i) 9 Sy p—wd

SR 93 © Suio 'o.il'; -y

sl ol yske &ilaliy (ol pis oS 55 psls VY
osl) =Sl e aasl il

ol i) Slislsy aslielis -VE

Q) 8 slage BT -Y7

Ol peeslatily) asloliy 635 08 S—)ly po psls -YY
Wasb

SME 0398 'o.il'; -YA

3135 owlols 9 pmusss ST 5 Gbis oaia 8 @ila Y4
135 mwlols T sUitals s olabas s s astSoly ol i
St aidgs LT pls 35 99 arwlgsis 4 (Slidnasl S
Sl 03903 HEBI VYS D plaS j B AT 0350 3V

s 9 PBaS (s Aol 9z bl ulak Vs
ol )3 )l £ 3l 03 905 (50 9.)led asllbsgls 4565 oy as
'oo)l.i_wba |.))'_o|),.ﬁ|

N3\ 7) )é)acooba‘.ogs@.rgﬁl))é [o.ili—v.

V3N (63 09l Suieas BT 503350 'o.il'; -A

3N Golael o g 35S BT -4

VAR TR yéfl)@éq,aLsBTgo}gofJB—\'

DV Y= b ole asloliy dieidds -1

Y-\ u_f,.gu_ib)gol_!).;‘ogsquéLﬂd.)'a_ili—\f
IPA'RY

D) - Slwgs Gbgals BT 5 ylalw [o.ili—\\”

bl @l giadin)
Folt paalgs @Y G puoliswr @] 51 ulaIT

Ols—5,5 9 =3k Jlaibs pus SLBT 5 s 55 el -
DVIXD - yb yuo a8 9 (mt a3

Ml 555 GLST 5 6 pmSilia oo gi i8S asls Y
BALS RN - TRV

VAN Ls,JHIOLL@)JYAGGT)Aé,S.&'oJB—\”

:UJ9 @’M;

Y7Y 5 Slealimwsl shm WSV =+ 58 )9l osls -)
D5l sl )V

BVAY.Y '°|).Q)3 AQuls ) LsLﬁTpogg)." 'o.ili -Y

V30 sl ol s sBT -y

V3D bsiaw)oa 33 s SBT 5 salis PAIENER
VIV pliaaig Sab)sa @ils -0

Y31\ oslgila 5 il ol ST -5

/ ~ e &
/L.J;J (] @) poiinn y

) VAE/NAY Y/ /YY)l )l as Sliusen
MiS sl (sl pidin Ly OS5 O aduio (0 )y ams
Sl osg o3 HS

ObILS BLBT wa0a 4y ol euths aiy HLiS S -
5 o3 Jlass oy paib lslaisly) Aol pldasee
sl oab ra_ﬁ|)§ S 90D i) SQaids)

sy plab sl asloliy laiaw) ol ju—ws I ) S
MY ul_w'u"_w)o)'))_p

PAAR Lsal).@b,sl.,f.il';—\"

S 5 (U8 )= i) o b 92340 VS I I -¢€
So—w Jl 0T eaiT HLiS 93 sl vlsm 9o jre 590
sl 03ib ptil 35 il 5l 0slsila

A oly (gu—iion pu—ibs)l s3T5 = 'a_il'; -0
N3N0 sauden Z 8 Sl gl

Vo) A (OB )8 pibia) o8 i 53300 VLS 0 9—s0 -7
Ol paes @ je0 5 Jluaid Liaila 50 4 035 VY

LIS LA 5 ) 38 e gyl - V11 o ladi Lad o g

A



. . ) Non-Profit Org.
California Zoroastrian Center e
U.S. Postage

8952 Hzard Ave, PAID

s Permit No. 12300
WeSthHSteI’, CA’ 92683 Huntington Beach, CA, 92647

Winter 2012
Issue No. 164

www.czcjournal.com

This publication is printed with the help of donations from Morvarid Guiv trust

Publication of California Zoroastrian Center



Sdibor's note !

According to the dictionary a Volunteer is a person who does some act or enters into a transaction without being under any legal obligation to do so
and without being promised any remuneration for his services or in plain English: To do charitable or helpful work without pay.

It occurred to me that ever since I have moved to U.S.A. in my late teens I have been involved in one form or another in volunteering. It started out
with the University, then various charities, hospitals, etc. Then I had my own family and the line volunteer work took a new direction. It involved my
children and teaching them how important it was to reach out if you can for any cause you are passionate about.

We live in a small Zoroastrian community that has grown immensely over the last 6 years. With its growth the need for volunteerism and community
service has also vastly increased. However it appears the spirit of doing volunteer work locally is misunderstood. Some of us do the work just as the
dictionary describes, to be helpful without pay or expectation of any benefit. For some of us it seems that if there is no fringe benefit we don’t feel
like doing it or we may feel it is not fair for me to do all of this and not get compensated. The truth is the reward for doing volunteer work is seeing
the result of your work in a positive light. For 12 years I taught concepts of Gathas to teenagers; during this time my children also attended classes at
CZC. I paid their tuition just like everyone else and then gave 2 hours of my time teaching other people’s kids. “Why do it?” some might ask, when
it is not beneficial to me.

My reward always was and always will be the handful of kids with a thirst to learn. Those who challenged me by asking questions to make me want
to be a better teacher. The look on their faces when the concept clicked and they understood. To see them flourish and use the teachings of Gathas
in their everyday lives is the ultimate sweet reward. After all Zarathushtra in the second line of Ashem Vohu prayer tells us:

Usht4 ahmai hyat ashéi vahishtéi ashem.

Radiant happiness comes to the person to whom

righteousness is for the sake of the best righteousness alone. (Translation: Dr A. Jaferey)

In my interpretation this means doing the right thing (volunteering) for the sake of it being the right thing without expectation of reward. So I chal-
lenge you to reach within your soul and find the desire to do just that.

Uchtz,

Tarba

©00000000000000000000000000000000000000000000000000000000000000000000000000

NOTE: Board of Directors of CZC sent a letter out to every member
on our mailing list in October of 2012 to confirm their current ad-
dress and whether they wish to continue receiving our journal via
post. We are continuing to receive responses from the public in this
regard either via email cninfo@czc.org or via postal mail. The dead-

Lromaie.

e p— line for this response will be January 30th, 2013. All non-responses

will be removed from our mailing list. You can always view our

publications on czcjournal.org
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By: Dina G. McIntyre

In Part 1, we discussed the linguistics of spenta and
the evidence of how Zarathushtra uses the word, with a
view to understanding its meaning and seeing how it fits
into his thought. I concluded that spenta means ‘benefi-
cial/sacred’. In Part 1, we saw that in the Gathas, spenta
is used to describe not only the divine and divine quali-
ties, but also the ashavan man. And spenta ‘beneficial’
also appears in its comparative form spanyah ‘more-
beneficial’, and its superlative form spenishta (and once
spento-temo) both meaning ‘most-beneficial’. Let us
now look at mainyu.

Linguists are in spirited disagreement over the trans-
lation of mainyu (so what else is new?). It has been
variously translated as ‘spirit’, ‘intention’, ‘thought’,
‘mentality or way of thinking’, ‘mind’ and also as two
uncreated ‘gods’. Bear in mind, there are no capital let-
ters in Avestan script such as might signal Zarathushtra’s
intent.

Two Uncreated Gods?

Unfortunately, some encyclopedias, influenced per-
haps by certain later Pahlavi texts (such as the Dinkard
and Sikand Gumanig Vijar) written more than 1,000
years after Zarathushtra’s time), show Zoroastrianism as
a religion that believes in two uncreated ‘gods’ -- one all
good and one all evil -- a belief system which for conve-
nience, I will call ‘cosmic dualism’. In these later texts,
the term spenta mainyu (often, incorrectly in my view,
translated as the ‘Holy Spirit”) is the uncreated all-good
‘god’ (Ahura Mazda), and the term angra mainyu (often,
incorrectly in my view, translated as the ‘Evil Spirit’)
is the uncreated all-evil ‘god’. Is this cosmic dualism to
be found in the Gathas?

In their anxiety to repudiate this belief in cosmic du-
alism, some Zoroastrians today assert that in the Gathas,
spenta mainyu is completely separate from the Wise
Lord. But (with respect) that does not accord with the
evidence. In the Gathas, spenta mainyu is a part of the
Wise Lord: “...Him who is beneficent through His [spen-

Sacted Way of PBeing,
Spenta gflainyu

ta- mainyu-] to those who exist...” Y45.6; “...to be... un-
derstanding through Thy [spenta- mainyu-] Wise One...”
(Y43.2). And mainyu (without the spenta) is also a
part of the Wise Lord, “...through the eloquence befit-
ting Thy [mainyu-]...” Y28.11; “...that very [mainyu-]
of Thine...” Y43.16.

So did Zarathushtra believe in two uncreated ‘gods’
-- one all good and one all evil? Let us look at the evi-
dence, starting with the famous Y30.3. “Yes, there are
two fundamental [mainyu-], twins which are renowned
to be in conflict. In thought and in word, in action, they
are two: the good [vahyah-] and the bad. And between
these two, the beneficent have correctly chosen, not the
maleficent.” Y30.3.

The first doubt that the two mainyu in Y30.3 might
mean two dualistic ‘gods’ -- one all good and the other all
evil, arises from the wording of Y30.3 itself. Although
Insler (1975) has translated vahyah- as ‘good’, it is ac-
tually the comparative degree of vohu- ‘good’, and its
literal meaning is ‘more-good’. And in Y30.3 vahyah-
is so translated (in its comparative form as ‘better’) by
Bartholomae, Moulton, Humbach (1991) and Humbach/
Faiss. Although Taraporewala (1951) in his translation
uses ‘good’ althought he comments that vahyah- is the
comparative form of vohu-. So if the two mainyu of
Y30.3 are two uncreated ‘gods’, we would have one that
is bad and one that is only comparatively good -- hardly
consistent with the cosmic dualism projected by certain
later texts and some encyclopedia.

The same is true of the equally foundational verse
Y45.2. There, the two mainyu are described as spanyah-
(the comparative degree of spenta) and angra ‘harmful,
inimical’. So if the two mainyu of Y45.2 are uncreated
‘gods’, we would have one that is harmful, inimical, and
one that is only comparatively beneficial/sacred -- again,
not consistent with cosmic dualism.

There is no dispute that in Y30.3 (quoted above) the
two mainyu are the objects of choice. And

inY31.2, and Y45.9, we see that the objects of choice
are not ‘gods’, but alternatives, or concepts, (or ways of
being), “...that judgment between the two alternatives
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by which we are going to live in accordance with truth.”
Y31.2; “...Him who left to our will (to choose between)
the [spencha-] and the [aspencha-]...” Y45.9, i.e. ‘...Him
who left to our will (to choose between) the beneficial
and the non-beneficial...” In light of these parallels in
Y31.2 and Y45.9, it would be reasonable to conclude
that the mainyu who are objects of choice in Y30.3 must
likewise be two alternatives, two different ways of be-
ing.

The conclusion that the two mainyu cannot be the
two uncreated ‘gods’ of cosmic dualism is also proved
by the verses in which man has mainyu. For exam-
ple Zarathushtra says, “...I lament these words of my
[mainyu-]...” Y32.9. Indeed, the verses of Yasna 47
show a delightful complementation, alternating between
references to the mainyu of man and the mainyu of the
Divine.

In light of the fact that man also has within him the
capacity for both a good, beneficial (vohu, spenta) way
of being, and a ‘bad’, ‘harmful’ (aka, angra) way of be-
ing, unless we believe in divine possession, and demonic
possession occurring simultaneously in man, it is clear
from these (and similar) verses, that Zarathushtra’s use
of man’s mainyu cannot refer to two uncreated ‘gods’.
If the mainyu in man were two uncreated ‘gods’ possess-
ing man, then man would not be responsible for the good
and evil he does, because the sources of such thoughts
words and actions would be the good and bad ‘gods’ that
possess him. This is contrary to one of Zarathushtra’s
most basic teachings which is that we are free to choose,
and are responsible for the consequences of our choices.

In short, any insistence that mainyu means an uncre-
ated ‘god’ in the Gathas, would require the conclusion
that Zarathushtra advocated, not a Dualism but a Muti-
plicity which would include not just the mainyu of two
‘gods’ (one only comparatively good and one bad), but
also the mixed mainyu of billions of humans.

Having disposed of the notion that in the Gathas
mainyu means the two uncreated ‘gods’ of certain lat-
er texts, we return to the question: What exactly does
Zarathushtra intend to convey when he uses the word
mainyu?

Insler, in his 1975 translation, translates mainyu as
spirit, without explanation. But more recently he has
expressed the opinion that the Vedic cognate is manyu
which means ‘anger’ and ‘pride’, that the Vedic mean-
ings are derived from ‘spirit’, but express the more bel-
ligerent aspects, whereas Gathic Avestan has preserved
the older, more general application of the word. He
concludes that mainyu is an elemental nature, or charac-
ter, or instinct -- the attitude that precedes and generates
thought. Humbach and Faiss (2010) state that mainyu
is ‘spirit’ in the sense of the moral disposition of an in-
dividual.

I think these more recent insights of Insler and Hum-
bach/Faiss accord more closely (although, with respect,
not precisely) with the ways in which Zarathushtra uses
the word mainyu in the Gathas — as an elemental ‘na-
ture’, ‘character’, ‘moral disposition’ or (as I would put
it) a ‘way of being’. But the evidence of the Gathas
shows that Zarathushtra uses mainyu to mean the full
spectrum of a way of being, consisting of thought, word
and action -- those of the Divine and those of man.

In Y30.3, the concept of mainyu specifically includes
within it, thought, word, and action (“Yes, there are two
fundamental [mainyu-], twins which are renowned to be
in conflict. In thought and in word, in action they are
two...” Y30.3). Notice, Zarathushtra uses the locative
case for ‘thought’, ‘word’ and ‘action’ “in-thought [ma-
nahicha] and in-word [vachahicha], in-action [shyaotha-
noi], they are two” indicating that thoughts, words and
actions are inherent in, or comprise, these two ways of
being. Parenthetically, ‘thoughts, words and actions’ are
not necessarily limited to those of this material existence.
A being who has achieved non-deathness (ameretat),
i.e. who is not bound by physical mortality, may have
its own thoughts, words and actions, as is evident from
the many references to the Wise Lord’s thoughts, words
and actions. It is not without interest that in this verse
(Y30.3) these two primordial ways of being are called
‘twins’. In the beginning, ‘twins’ exist in one womb,
thus giving us the idea of these two ways of being exist-
ing in one ‘container’ or being. This is consistent with
(our) reality. It could not have escaped Zarathushtra’s
notice that even the best of us has some ‘bad’ qualities,
and even the worst of us has some ‘more-good’ qualities.
To translate maINYU in a way that divides ‘spirits’ or
‘mentalities’ into all bad (on the one hand) and more-
good on the other, would be unrealistic, and a poor re-
flection on Zarathushtra’s intelligence.

In Y45.2 we also see the idea that mainyu includes
within it, thought, word, and action. Here, the two
mainyu are described as allegorical entities. “Yes, I shall
speak of the two fundamental [paourvya-] [mainyu-] of
existence, of which the [spanyah- ‘more beneficial one’]
would have thus spoken to the evil one [angrem]: ‘Nei-
ther our thoughts nor teachings nor intentions, neither
our preferences nor words, neither our actions nor con-
ception nor our souls [urvan-] are in accord’.” Y45.2.
Here the two primordial ways of being (mainyu) con-
sist of thoughts (including intentions, preferences and
conception), words (including teachings), actions, and
‘soul’ (urvan) which is another way of saying the total
self -- a ‘way of being’ that encompasses the foregoing
thoughts, words and actions. According to Insler (com-
menting on another verse), urvan appears in the Gathas
in both meanings ‘soul’ and ‘self” -- a usage which he
says parallels the Vedic atman. If urvan here is used
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in the sense of ‘self’ it is consistent with the conclusion
that the primordial mainyu in this verse means the total-
ity of two opposite ‘ways of being’.

If mainyu includes thoughts, words and actions (as
Y30.3 and Y45.2 make clear), it cannot mean ‘mental-
ity’ or ‘thought’ alone, which is only a part of the mean-
ing of mainyu. And if words and actions are a part of
the meaning of mainyu, then it cannot mean ‘spirit’, un-
less by ‘spirit’ we mean a ‘way of being’, as in ‘the spirit
of liberty’, or ‘the spirit of friendship’.

In the later texts, the word maINYU- did indeed
evolve to mean the spiritual existence only. But in the
Gathas, it is not so limited. It is the (non-material) way
of being that (like aCa-) applies to the existences of mat-
ter and mind.

If we study each use of the word mainyu in the Gathas,
the only meaning that fits all of them is the totality of
a ‘way of being’ that consists of preferences, thoughts,
words, actions. Thus we have:

(1) The Wise Lord’s way of being (mainyu), and
man’s way of being (mainyu);

(2) A way of being (mainyu) that is vohu (‘good’
Y34.2, Y45.5, Y45.8), vahyah- (‘more-good Y30.3),
and vahishta (‘most-good’ Y33.6);

(3) A way of being (mainyu) that is spenta- ‘benefi-
cial’ (Y28.1, Y47.1, Y474, 6), spanyah- (‘more benefi-
cial’ Y45.2) and spenishta- (‘most beneficial’ Y33.12,
Y47.2,Y51.7,Y43.2);

(4) A way of being (mainyu) that is to be chosen
(Y30.3,Y43.16),

(5) And a way of being that chooses (Y30.5);

(5) A way of being (mainyu) that can be bad (aka-
Y30.3), deceitful (dregvant- Y30.5), harmful or inimical
(angra- Y45.2), and that afflicts this world and brings to
realization the worst things (Y30.5);

(6) And a way of being that is beneficial, generous,
bountiful, loving, good -- a way of being that heals this
world (Y44.2) -- spenta mainyu.

Conclusion: In essence, spenta mainyu comprises
a way of being that personifies the true (correct) order
(asha), its comprehension (good thinking vohu manah),
its embodiment in thought, word and action (aramaiti),
its good rule (vohu xshathra), its complete and undy-
ing attainment (haurvatat and ameretat), which is the
wholly, completely, beneficial (spenta), truthful (asha-
van) way of being, which to Zarathushtra is the essence
of the sacred, the divine (the amesha spenta) -- a way
of being that (like the first four amesha spenta) man has
imperfectly, and is capable of attaining completely.

k ok ok ok ok ok ok

'All quotations from the Gathas are from Professor
Insler’s 1975 translation. Words in round parentheses in
a quotation have been inserted by Professor Insler as an
interpretive aid. Words in square brackets [] have been

inserted by me, usually to show the Gathic word (in stem
form) or my understanding of it.

iiSee Insler, Human Behavior and Good Thinking,
which appears in An Introduction to the Gathas of Zara-
thushtra, No. 1, page 1. This publication may be viewed
at www.zarathushtra.com. And (for those who have the
original publication) see also Insler’s comments in the
same series, No. 3, page 16.

iiHumbach & Faiss (2010), p. 40.

¥Humbach (1991) comments on Y45.2 that the words
thoughts [manah-], pronouncements [sengha-], state-
ments [ukhdha], actions [shyaothana-], intellects [xra-
tush-], choices [varana-], views, [daena-], souls [ur-
van-] are all plural, not dual (Vol. 2, p. 166). In light
of the fact that these words all refer to the two mainyu,
one would expect them to be dual. However, the plural
makes excellent sense if the two mainyu are not two en-
tities, but two ways of being, each comprising many ex-
pressions (in each category) of what is spanyah- ‘more
beneficial’ and angra- ‘harmful, inimical’.

Insler (1975) p. 123, in his comment on Y28.4.
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What Makes the Zomas#rian Religion

By: Dr. Kambiz Sakhai

In this article I would like to
illustrate the uniqueness of the
Zoroastrian religion which resides
in the fact that it shares the positive
qualities of both Abrahamic religions
and the oriental worldviews like
Hinduism and Buddhism without
sharing their limitations. First I will
discuss the positive qualities, as
well as the limitations, of these two
traditions and then [ will compare and
contrast them with Zoroastrianism.

Abrahamic religions are
Theocenteric Hinduism and
Buddhism are Cosmocenteric.
Theocenteric religions postulate

a division between this world, the
transitional depreciated world, and
the other world, the permanent and
praiseworthy one. Human beings in
this tradition are nothing but mere
instruments in the hand of god.
The most important virtues in this
tradition are fear and blind obedience
because the believers are considered
slaves of god. Cosmocentric
religions, on the other hand, believe
that the secret of the world and the
ultimate reality is hidden within
the world. Human beings in this
tradition are potential gods and
have to discover the divinity who is
hidden inside them.

Salvation for the Theocenteric
religions is dependent upon the way
people behave in this despised world
which is distilled out as the sphere
of moral testing under practical
principles. The result of this moral
testing determines their faith in
the other world. Salvation in the
Cosmocentric tradition, however,
requires the believers to harmonize
themselves with the universe and
become the symbol of this harmony.

The only positive aspect of
theocentricism is its belief in a better
reality, the normative order, which
has to replace the existent one. The
Cosmocentic worldview, on the other
hand, has more positive qualities
which could be summarized in the
ideas of harmony and consideration
of the world as the embodiment of
the god.

Zoroastherianism is in a peculiar
position in this regard. On the
one hand, it it could be placed in
the Theocentic tradition because
of its believe in a reality beyond
the existing one, namely the
normative reality against which
the existing world is evaluated.
For Zoroastrianism, Asha is the
normative order according to which
the exiting world must be organized.
The material world is where this
normative order, Asha, is actualized
progressively. The existing material
world with its imperfections has
to be elevated to the level of ideal
world through the action of human
beings.

The actualization of the principle

Uniqut?

of Asha is frustrated by the principle
of Druxsh, the lie, which is not only
false but also violent and destructive.
Human beings are free to choose
between these two spirits and ally
themselves with one or the other.
Thus, the ethical demand is to side
with the progressive and creative
forces, Spenta, and fight against the
destructive and violent forces.

It is also possible to place
Zoroastherianism in the
Cosmocenteric tradition. This is
when the Supreme Being of the
religion, is identified as the logic,
truth, orthereason ofbeing. The order
of the world, the norms of the society
and the peace of mind are working,
in the final analysis, according to
this logic. Consciousness from this
perspective is nothing but getting in
touch with this principle or logic.
This is the type of knowledge
that gives the person the power to
live in harmony with the nature,
reorganize the society according
to the principle of law, and respect
one’s own blessing. Human beings
are capable of grasping the Asha
and acting according to it, through
Vohu Manah, the good mind. The
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knowledge that has been gained in
this way that is the knowledge that
has put the person in touch with the
principle underlying reality can then
be translated into action through
Spenta Aramaiti. This is the type
of action that puts the person in a
special relation to the world because
it enables him/her to participate in
the process of creation of the new
world.

Grasping the truth and acting
according to it, that is according
to the order of things, although
promotes harmony does not exclude
improvement and change. Asha
is not synonymous with the status
quo but the truth underlying the
appearances. Spenta Aramaiti,
on the other hand, promotes the
type of activity which is in service
of creativity and progressive
improvement of the individual and
society while trying not to pollute
the environment.

The normative order or Asha is
the aspect of Zoroastherianism that
makes it similar to the Theocentric
traditions. The concept of

Vohumanah on the other hand that
explains the manner in which one
grasps the truth or cosmic order,
Asha, and enters into relationship

with it, situates Zoroastrianism in
the cosmocenteric traditions. The
normative order, however, is not
something that is understood once
and for all and then transmitted
to the others. The path to truth is
different for each individual. Each
person has to reach the truth through
his or her own Vohumanah.

The normative aspect of
Zoroastrianism  makes it a
worldview that encourages human
beings to participate actively in the
improvement of their situation and
elevation of this situation to the level
of the normative requirements of
religion. The Cosmocenteric aspect
of it, on the other hand, turns this
critical evaluation of the existing
situation into a life affirming process
that is understandable by the human
being.

Thus, Zoroastrians do not have
to become slaves of the god and
dominate his creatures on earth on his
behalfin order to elevate the existing
world to the level of the normative
requirements of the religion. They
do not have to reject the life in order
to reject the unjust society in which
they are living in. They do not have
to mortify themselves in order to be
able to conduct a productive life.

They are only encouraged to find
out what brings joy to the life of
themselves and others and then try
to make it possible in a way that it
does not destroy the environment.
In other words, they are not asked
to dominate anything or anyone,
including themselves. They are
asked to enjoy the life while they
respect their own needs, other
people’s needs, and even the needs
of the environment.

Kambiz Sakhai was born in
Tehran Iran. He moved to Italy as
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studies in Sociology and Rogerian
Psychotherapy at the University
of Rome, Italy. He continued at
New Yorks Columbia University,
receiving two PhDS in Iranian
cultural  history —and  Clinical
psychology. The areas in which
Dr. Sakhai has conducted research
include: Medieval Islamic and
Zoroastrian Thought, Anti-Islamic
trends of thought in Sufism, radical
social and political philosophy,
and sociology and psychoanalysis
of religion. The common theme
of his work is the analysis of the
revolutionary theory and practice,
and emancipatory struggles of the
poor and powerless people of the
world over the centuries. Dr. Sakhai
is a professor at San Francisco)s
New College of California, in the
School of Graduate Psychology. He
has written a book comparing and
contrasting  Zorvoastrianism — with
Islam and Sufism and has a number
of articles online.
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Please send your “Dear Nahid” questions that are within the confines of various aspects of the Zoroastrian reli-
gion/culture or conflict resolution to cninfo@czcjournal.org

o

Dear Nahid,

If someone commits a crime or a
sin of some sort, can they ever re-
deem themselves?

Sarah

Dear Sarah,

The question you ask has a lot
to do with the personal perspective
one has on the duality of Right and
Wrong in our faith. As Zoroastrians
we believe that our lives, based on
our highest wisdom, have to choose
between good thoughts, words and
deeds or bad thoughts, words and
deeds. To follow our highest wis-
dom is to adhere to the path of Asha,
which can be thought of as being the
right thing to do, at the right time to
achieve a result that is beneficial and
not harmful. This can be thought,
spoken and done through our Good
Mind, Vohu Manabh.

Committing “a crime or a sin” is
acting against the principle belief of
our faith to do Good. Of course there
are different levels of crimes: theft,
arson, murder, etc. These crimes
have their appropriate repercussions
in the country we live and which
holds us accountable for what we
commit. Breaking laws have prison
sentences. They have fines. What
about sins? What is the punish-
ment for lying? Showing disrespect?
Adultery?

Our bad actions not only nega-
tively impact our families and com-
munities but they deeply affect us
as individuals as well. Our path to-
wards righteousness occurs with ev-
ery good thought, word and deed we

accomplish. Humans are not perfect
creatures and we have our moments
of weakness — we might falter in
our decisions at times and those are
the moments that we learn the most
about ourselves. Will we repeat that
bad decision in the future? Are we
comfortable with the bad actions and
what results from our bad decisions?

Your individual response to those
questions is your chance to work to-
wards redemption. In other words,
redemption is in the struggle of cor-
recting your bad actions. In working
to right the wrong you committed,
you can hopefully find the strength
and the wisdom to make sure that it
never happens again.

We are accountable to ourselves
(our own good mind) as well as to
our community, and the level of
Good we choose to uphold is set by
our own standards. Redemption is a
constant progression of you attempt-
ing to reach your highest Good.
If you do commit a crime or a sin,
you must know that there is a price
to pay for the negativity associated
with that action. Redemption is your
attempt at overcoming that negativ-
ity which you created in your being
and the community around you.

In answering this question I do
not want to ignore the concept of re-
demption in the afterlife. In the Zo-
roastrian religion, we have the con-
cept of our spirit crossing over the
metaphoric “Pol-e Chinvad.” This
bridge is considered to be the pas-
sage from the physical world of right
and wrong to the spiritual world of
all right; where the souls of those
who have departed cross into the
world of the spirits.

The theoretical passage over this

sk Nahid ?

bridge encourages us to act on our
good words, deeds and actions in
life. It is thought that the bridge be-
comes more difficult to pass with all
the negativity we have done in the
world. For those who have lived
a life of righteousness, they cross
the bridge with ease into the spirit
world.

You might consider that the re-
demption of one’s soul is a process
of completing the path across this
bridge. It is always the individual
who offers the redemption through
their acts of good conscious. An-
other way to think of it is that no one
can provide safe passage over the
bridge or through life, other than the
individual and his/her Good Mind.

Nahid Dashtaki completed her
master s in both Dispute Resolution
and Public Policy from Pepperdine
University in 2010. She received two
Bachelor of Science degrees in In-
ternational Relations and Compara-
tive Literature from the University
of California, Irvine. She has exten-
sive international work experience
in the Middle East and Asia. Nahid
currently works as an Associate
Ombudsman with the Los Angeles
World Airports while also serving as
the Assistant Secretary for FEZANA.
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“This article has been reprinted from http://www.zoroastrian.org.uk/vohuman , with the permission of author
and is hereby acknowledged as the source of this article.’

%yc%/O 1Y of the Gathas
A Psye o-historical view of feacﬁinjs' of Zarathushtra

By: Dr. Ardeshir Anoshiravani

It can be presumed that prophets and religious found-
ers are, at least in part, teachers who endeavor to imbue
their followers with a particular philosophical vision,
and cause them to think and behave in a certain fashion.
To this end they seem to employ various psychological
methods according to their inclinations or their divine
inspirations.

In this brief article, the author attempts to analyze the
methodology of the Gathas in light of modern theories
of learning. Also, some psycho-historical assumptions
pertaining to the life and times of Ashu Zarathushtra will
be discussed.

The existence of God or a creator is the central theme
of all major organized religions of the world. In our
modern era there is a consensus amongst almost all theo-
logians of the world about existence of a supreme being
or a creator. However, the agreement does not extend
beyond the mere existence of God as the theologians
of various religious persuasions debate endlessly about
God’s characteristics or attributes. In the context of this
presentation, it can be said that the great debate between
these individuals appears to be about God’s personality.
Once again, human beings have succeeded in creating
many divinities under one name. To these people col-
lectively, God is one who labors, who tires, who rests,
who loves, who angers, who avenges, who doubts, who
observes, who reacts, who forgives, who rewards, who
punishes and above all from time to time performs mir-
acles. In the minds of each group of its believers, God
assumes a certain character according to the predomi-
nant temperament assigned to him. Therefore, God can
be predominantly loving, angry, vengeful, forgiving, re-
warding, punishing, miraculous, or any combination of
the above. In this type of religious system, God is an au-
thoritarian and fatherly figure who is to be kept pleased
as a master should be by his servants.

Machio Kaku, a physicist and writer, in his book Hy-
perspace states “I have found it useful to distinguish
carefully two types of meanings for the word God. It is
sometimes helpful to differentiate between the God of
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Miracles and the God of Order. When scientists use the
word God, they usually mean the God of order.” Kaku
in his book goes on to describe the main advantage of
religions of miracle, as being the increased survivability
due to their followers’ predilection to blindly follow a
leader on the basis of strength and dominance. However,
intelligence, reason and choice cause chaos, dissipation,
disarray and collective weakness, and thus diminishing
the chances of winning a ferocious war.

Therefore, he concludes that the natural selection pro-
cesses have favored the ones who believed in miracles
and myths, over those who followed reason. This theory
would explain why so many religions rely on faith over
common sense, and why the flock is asked to suspend
reason. He also seems to recognize the value of myths
as he indicates, Survival favored the intelligent ape who
could reason rationally about tools and food gathering,
but also favored the one who could suspend that reason
when it threatened the tribe’s integrity. A mythology was
needed to define and preserve the tribe.

It can be categorically asserted that the religion of
Zarathushtra is based on belief in a universal order,
sense of reason, value of divine knowledge and freedom
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of choice. To some, Zarathushtra, in describing his reli-
gious doctrine, has almost approached what in today’s
terminology can be called ‘scientific precision’. Rabin-
dranath Tagore in his book titled The Religion of Man,
states there are probably not many religions of so high
antiquity in which this fundamental doctrine, that reli-
gion is a knowledge or learning, a science of what is
true, is so precisely declared as in the tenets of the the
Gathas. It is the unbelieving that are the unknowing; on
the contrary, the believing are learned because they have
penetrated into this knowledge.

How did Zarathushtra attempt to teach the science of
what is true? How did he try to bridge the gap between
what is known and what is simply believed? A search for
answers to these questions, elicits a uniquely profound
system, which can be broadly called the psychology of
the Gathas. Zarathushtra in his Gathas did not define
God as the dispenser of benefits to those who please him.
Instead, God is the origin and the creator of the universal
order (Asha) which determines the reaction to and the
consequence of every action and behavior. This reaction
and consequence, according to this doctrine is complete-
ly independent of God’s pleasure or displeasure. This
core conception brings about a shift in the focus of con-
trol and our responsibility, without diminishing the di-
vine authority of the creator. This also empowers human
beings and encourages learning the laws of nature and
acquisition of divine knowledge. Once man understands
the laws of nature and system of consequences, he stops
propitiating God for special concessions and begins to
think, speak and act in a way consistent with his eternal
and universal order; thus becoming righteous.

B. F. Skinner, the founder of modern behaviorism in
his landmark book, The Behavior of Organisms, dis-
cusses the effect of positive and negative reinforcements
(consequences) on maintaining the behavior of living
beings. Simply stated, according to him positive rein-
forcers (rewards) increase the frequency of a particular
behavior, whereas negative consequences (punishments)
decrease the likelihood of reemergence of the behavior.
The negative reinforcement, although is more success-
ful in extinguishing the unwanted manifestations, in the
long run may cause behavioral contamination and the ef-
fects might not be as durable as is the case with positive
reinforcers. In the other word, the fear of punishment is
only effective as long as the perception and the intensity
of punishment remains intact. Otherwise, it becomes al-
most tempting to engage in the prohibited behavior.

Many religions predominantly rely on fear and pun-
ishment to reduce the non-compliance of their adher-
ents. But in the Gathas, there is abundant reference to
the inherent positive value of righteous thoughts, words
and actions. It indeed seems that the idea of the operant

conditioning was first expressed in the Gathas long be-
fore it was promoted by Skinner.

Psychodynamic theory which was mainly promoted
by Freud and his followers was the dominant psycho-
logical system during the major part of this century. The
Freudian topographical (conscious, subconscious, un-
conscious) and structural (id, ego, superego) models of
human psyche, are to a certain extent consistent with the
psychology of the Gathas. It appears that Spenta Mainyu
and Angra-Mainyu can easily encompass the Freudian
concepts of Superego and Id. However, Freudian psy-
chology does not go far enough to include the concept of
discernment which is a uniquely human attribute. Vohu
manah is the innate God-given capacity which among
other things enables every individual to discern the qual-
ity of his actions and freely choose the path of his jour-
ney through life. This is an important difference and a
major flaw of both Freudian and Skinnerian psycholo-
gies, as they assume that the dual concepts of good ver-
sus evil, right versus wrong, progressive versus destruc-
tive and righteous versus deceitful, are entirely learned
notions handed down from generation to generation
according to the cultural tendencies and idiosyncrasies
of each particular group. Obviously, according to this
school of thought no universally acceptable system of
duality can exist.

A Brief Discussion of Zarathushtra’s Psychohistory

The facts of Zarathushtra’s life history, over many
centuries, have become mixed with myths and fantasies.
However, as it is usually the case separating fact from
fantasy is a relatively easy task. Especially when one
relies on the authority of the Gathas and other credible
traditional accounts of his life.

Zarathushtra was born in an era when a primitive
polytheistic religion with powerful priests presiding over
its many complicated and colorful formalities was at its
peak. Zarathushtra from a very early age showed unmis-
takable signs of being a genius. He was an inquisitive
and observant child who was not afraid to question the
wisdom of adhering to the unreason and following the
promises of imaginary gods. He invited anybody who
listened to debates based on common sense and observ-
able facts. He was not a passive youngster; to the con-
trary all evidence from the Gathas, which he authored
later in his life, and other sources indicate that he was a
strong, determined, assertive and innovative person who
was not afraid to put his own well-being in jeopardy for
the sake of promoting truth. It appears that he was one
of those rare few, who have to forfeit their childhood
because they have been destined for greatness. Accord-
ing to the recorded tradition once during his childhood,
his father Pourushaspa Spitama, apparently out of des-
peration, afforded him the opportunity to debate a highly
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ranked, but as it turned out, an unfortunate priest. The
priest survived the debate itself but on his way home,
apparently died of what in modern medicine is called a
suicidal heart attack.

Zarathushtra was a fearless thinker and activist who
was enormously energized by the power of truth. He
moved restlessly amongst his people attempting to pro-
voke them to contemplation, inner reflection and righ-
teous action. He did not attain much success as he bit-
terly complains in the early parts of his divine songs. He
was subjected to much persecution and threat. But he
did not relent, until he found an enlightened listener in
the person of King Vishtaspa. Subsequently, Zarathush-
tra’s life entered an ocean of tranquility as he enjoyed a
profound sense of self-realization. He, in his lifetime,
witnessed the victory of his good religion and sensed the
sweetness and humanity of Ahura Mazda’s divine law,
Asha, in action.

From a personal and family point of view, Zarathush-
tra’s life was as fulfilling and satisfactory. He married
a woman that he loved and respected. His wife’s name
was Hvovi. They had six children together, three daugh-
ters and three sons. His daughters’ names were: Freny
(loving), Thriti (promoter) and pouruchista (possess-
or of knowledge). And he named his sons: Isat-vastar
(friend of the community), Urvatat-nar (supporter of
people) and Hvar-chitra (sun-like looking). A glance at
the names that Zarathushtra and Hvovi chose for their
children actually reveals an interesting fact about the
depth of their commitment to the vast change that they
wanted to bring about. It is well known that majority of
the names prior to the advent of the Gathas revelation
were either various derivative of certain animals’ qual-
ity or quantity or related to the multitude of their dei-
ties. For example all names that end with -aspa pertain
to horse. After Zarathushtra’s proclamation of the good
religion, names such as Spenta-data (progressive law),
Fresham-vereta (newly chosen), Fresho-kera (renova-

tor) and Hoshyaothana (good deed) replaced the animal
and deity-related names.

In conclusion, Zarathushtra was, at the minimum, a
human being like no other who produced a systematic,
rational and everlasting message which contains the
quintessence of universal truth. His teachings promote
a way of life which inspires happiness onto the soul of
creation. Most significantly, he produced a message that,
no matter how much advancement is achieved by human
beings in the fields of science and technology, his fol-
lowers will have nothing to rationalize or apologize for,
on his behalf.
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Selections from a speech delivered at a gathering of Parsis in Delhi in the fall of 2012

MY JOURNEY TO
/OROASTRIANISM

By: Dorian Gordon

In the course of my life, I
have analyzed each of the world’s
major religions, using reason and
critical thinking, and my conclu-
sion was that Zoroastrianism is by
far the most humanistic, logical and
beautiful religion that I have ever
studied. Among all world religions,
my heart was especially drawn to the
teachings of Zarathushtra.

I was an Agnostic during my
teenage years. I never really cared
about religion during my childhood,
but later became interested in it. As
time went by, I started asking myself
questions, questions that haunts us
all as human beings. And so I started
to study the religious traditions of
the world. This is when my ’spiri-
tual quest” began.

I started by studying the Abraha-
mic religions because they are well
advertised and part of European civ-
ilization. Although I deeply respect
believers of all religions, I found it
very hard to accept the dogmatic and
often cruel teachings of the Bible
and the Quran.

One thing that didn’t please me at
all, is that the Abrahamic faiths, and
Christianity and Islam in particular
(not so much Judaism), are entirely
based on guilt. Followers are taught
that they are worthless sinners who
can only be saved if they submit
themselves to Gods’ mercy, and in
order to do this, they have to accept
the fact that they are Gods’ slaves.
Reason and knowledge are of very
little importance to the Abrahamic

religions, and faith is the only thing
that a good believer should cultivate.
Blind faith is the only thing that can
save the believer.

One myth that Judaism, Christi-
anity and Islam have in common is
the story of Adam and Eve, who are
considered to be the first man and
woman. According to Abrahamic
mythology, they were banished from
Paradise for a crime that God could
not forgive. This crime was a desire
for knowledge. Eve, tempted by the
snake, ate the forbidden fruit, the
apple of knowledge.

Personally, I cannot accept a reli-
gion that teaches knowledge is a sin
and our only duty as human beings
is to be obedient to God and refrain
from thinking for ourselves. In fact,
the priests of Christianity and mul-
lahs of Islam believe that too much
curiosity can lead you to Hell, and
this is why they strongly discour-
age their followers from asking
too many questions...questions that
may lead one to doubt ‘’the word of
God”.

And this is exactly what I have
done: I dared to ask myself these
“’forbidden” questions. I refused to
accept these teachings without ques-
tioning them first, and so I started
analyzing them.

Let us take a look at Christianity
first. Christianity, which started off
as an offshoot of Judaism, believes in
the Jewish idea of the One God. But
Christians claim that Jesus Christ
was God as well as the son of God,
and that God sent a new Bible to the
Jews, telling them to forget their old
laws (laws that cannot be changed,

according to Torah) and accept the
new one without question.

The 613 laws that the Jews were
ordered to follow by Moses on
Mount Sinai, could all of a sudden
be forgotten thanks to Jesus’s mer-
cy and sacrifice. Do not accept him
however, and there will be no mercy.

To the Jews, this idea is pure
blasphemy: God can never be a hu-
man, nor can He have a son. And
yet, Christians claim to be the true
followers of the Jewish Bible. They
believe that God sent a second Bi-
ble to the world, which is known
as the New Testament, in which He
changes some of His laws. Jews on
the other hand, believe that God’s
laws are eternal and can never be
changed. So why did God change
His mind, all of a sudden? Why so
many contradictions? It didn’t make
any sense to me.

The central teaching of Christian-
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ity, a dogma that all Christians have
to accept, is the divinity of Jesus.
They believe that God loved the
world so much, that He sacrificed
His only son on the cross so that
humanity could be saved from Hell.
And the only way humanity can be
saved, is by accepting the divinity of
Jesus. So in other words, human be-
ings have a choice: to accept Jesus
as both God and son of God and en-
ter Heaven or to choose to disbelieve
in this nonsensical idea and go to
Hell. According to Christian dogma,
Faith alone can save you. What you
do in life is of little consequence,
and you will not be saved unless you
have faith in JC’s divinity and resur-
rection. Christians believe that man
is too sinful to attain God, and can
only be purified by accepting JC. I
find this idea to be ridiculous and
profoundly immoral as well. Be-
cause it means that a person is to be
judged according to his metaphysi-
cal beliefs rather than the good he
or she does in this world. No mat-
ter how good you are, if you don’t
have this faith in JC, there can be no
salvation. And on the other hand, no
matter how many terrible deeds you
commit in life, as long as you repent
and accept JC, you will be saved.

“’I am the way, and the truth, and
the life; no one comes to the Father,
but through me” (John 14:6)

“Anyone who loves his father or
mother more than me is not worthy
of me” (Matthew 10.37)

This is an incredibly arrogant
claim. Isn’t this what most cult-lead-
ers tell their followers? *’ Accept me
without question...or else...”

Muslims believe in something
very similar: the only criteria to
enter Paradise, is to accept the
Oneness of Allah and the prophet-
hood of Muhammad. An eternal
Hellfire full of the most horrendous
tortures awaits the poor soul who
didn’t believe in Islamic tawheed
and Muhammad’s prophethood. The
Quran says that a righteous unbe-
liever will be rewarded for his good

actions in this life, but will-never-be
accepted in Paradise. His imaan, or
faith in Islam, is all that can-save
him. His good deeds are not.enough.
An unrighteous Muslim on the other
hand will suffer a limited period of
time in Hell but will ultimately be
admitted into the Paradise.

The idea of “’Hell for the unbe-
lievers” was, to me, a contradiction
with God’s mercy and compassion.
If one follows this logic, Christian
dictators like Franco or Milosevic
(the Fascist dictator of Spain, and
the Serbian dictator who was re-
sponsible for the Bosnian genocide,
who were both very religious) are
able to enter Heaven because they
accept the divinity of Jesus?

Furthermore, in the case of
Christianity, if God loved the world
so much, why did He have to “’sacri-
fice His son”? Why couldn’t He just
forgive the world Himself? Surely
He is powerful enough to do that. A
horrific Hell awaits the unfortunate
souls who don’t follow the teach-
ings contained in the Bible and the
Quran. Only submission and blind
faith can save the believer, and fear
is an excellent way to control the
minds of people.

Zoroastrianism doesn’t accept
fear as a valid reason for righteous-
ness: the Ashem Vohu is the proof of
this. Happy is he who performs good
deeds for the sake of righteousness
alone. Not out of fear of hell or lust
for heaven, but for the sake of Asha
alone.

The God of the Bible and the
Quran is described as a terrible
God: angry and vengeful. A God
who doesn’t tolerate any form of
idolatry or disbelief and who will
punish people very severely if they
even commit the slightest mistake.
The Abrahamic God is a God who
orders murder and genocide: just
look at what happened to the Ama-
lekites and other Canaanite nations
in the Old Testament: God ordered
the prophet Samuel to order the
genocide of an entire nation: men,

women, children and animals were
to-be put to the sword and shown no
mercy:

Book of Samuel says: (15:2-3)
“Thus saith the LORD of hosts ....
Now- go-and smite Amalek, and ut-
terly destroy all that they have, and
spare_them-not; but slay both'man
and woman, infant-and suckling, ox
and sheep, cameland ass™.

This was God’s_divine will, and
had to be obeyed. This God is very
different than ‘Ahura Mazda, the
Lord of Wisdom who' tells human
beings to think for themselves and to
make their own choices in life. The
God of the Bible and the Quran, a
God of jealousy of revenge and of
anger, is not my God.

The only goal of life, according
to the three Abrahamic religions,
is total submission to this totalitar-
ian dictator God. A good example
of this is the story of Abraham, who
is accepted as a prophet by the three
religions (Judaism, Christianity and
Islam). When God wanted to test his
faith he ordered him to murder his
son. Abraham was ready to do it, in
the name of God. Although it is said
that God stopped him, he was still
willing to do it. I couldn’t find any
morality in a story that encourages
fanatical obedience and submission
to God. Human beings have been
blessed with the gifts of reason, wis-
dom and intellect. Why is it such a
sin to use them?

Zoroastrianism teaches that it is
a duty to use our mental capacities.
Ahura Mazda is divine wisdom,
which is manifested within us in the
form of our inner faculties: Sraosha
(intuition), Khratu (mental energy),
and Chisti (luminous insight) for ex-
amples. It is manifested within us in
the forms of Asha, or righteosness
and truth, as Vohu Mana, the Good
Mind that leads us to good decisions
and righteous actions and as Arma-
ity, love and compassion.

After studying the Abrahamic
religions, I decided that they were
definitely not for me.
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So I moved on to the Eastern re-
ligions: Buddhism and Hinduism in
particular. These religions appealed
to me much more: they are toler-
ant, logical and much more human.
I was particularlyinterested in-the
teachings of Vedanta, and I was very
attracted to the concept of Monism.
God is one; and He is everywhere
and in everything. In the Abrahamic
religions, it is believed.that God is
external to the Universe. But in both
Zoroastrianism and Vedanta, God is
omnipresent. Divinity can be found
both within creation, as well as
without. Every living soul is divine,
and every living creature should be
revered and respected. Service to
mankind is ultimately service to the
Wise Lord.

Although I have tremendous re-
spect for both Buddhism and Hin-
duism, there are a few things that |
don’t agree with. One thing that I
couldn’t accept in Hindu teachings
is the existence of a rigid caste-sys-
tem. Hindu concept of the Varna-
system is the idea that your current
birth is determined by your past ac-
tions. If you are born into a Brahmin
family for example, it is because you
were a good person in a past life. On
the other hand, if you are born as an
untouchable, it means that you were
evil in a past life and you deserved
such a punishment. You are judged
according to your birth rather than
your choices in life. This means that
a Brahmin deserves to be treated as
superior to everyone else, and a Su-
dra or an untouchable deserves to
be treated like dirt...because of past
lives. According to the philosophy
of birth-based Karma, nothing can
be done to change one’s current situ-
ation. One can only accept it and live
with it, hoping for better luck in the
next life.

I had explored the religions of the
West, and the religions of the East.
But there was a religion that [ hadn’t
yet studied: the religion that was
born between the Western world,
and the Eastern world, Persia. This

was the religion that would seal my
spiritual-search.

When I read the Gathas for the
first time, I immediately fell in love
with the beauty that they contained.
Everything made sense to me. My
questions were finally answered. |
read the Gathas numerous times,
and was amazed at how both logi-
cal and incredibly beautiful they
were. It didn’t take me a long time
to study the Din of Zarathushtra to
be convinced that it was the Truth
according to my own understanding;
the religion that I had been searching
for so many years.

Yy

Whenever 1 read Avesta, 1 feel
very close to Ahura Mazda. The
divine songs of Ashu Zarathushtra
have helped me create a personal
relationship with Dadar Ohrmazd. I
read books and did research on the
internet, reading websites like Aves-
ta.org. Within the religion of Zoroas-
trianism, I found all the ideals that I
believed in my entire life: a personal
and loving God present in all human
hearts, the importance of the ide-
als of reason, freedom, democracy,
equality, universal love and devo-
tion. I discovered a very simple mes-
sage: adherence to Good Thoughts,
Good Words and Good Deeds.

The more I studied, the more
amazed I was at how modern and
tolerant Zoroastrianism was. I dis-
covered a universal message, a per-
fect guide to personal development.

I knew that I had finally reached my
goal. I felt attracted to the ideals of
freedom of choice, the idea that each
person is responsible for his or her
actions, that each human being has
the choice between good and evil
and that the future of the world de-
pends on us. We are the authors of
our own lives, the choice is ours
alone.

Zoroastrianism is probably the
only major religion in the world
where women have exactly the same
rights as men. The Gathas addresses
both men and women (unlike the
Bible and Quran), and this equality
can is noted in the history of ancient
Persia where women used to play
very important roles in society: they
were priestesses, queens, ministers
and generals in the army.
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By: Roya Behmardian

Sometimes when my mom gets mad at me, she suddenly
stops yelling and moseys to her room without explanation.
I stand there rather confused. “Is this fight over? Did I win?
Can I eat my pomegranate in peace? Hmm.” But then mom
comes back, looks at me, hands me a napkin that she wrote
what looks like an essay on, and leaves. At first [ ponder the
idea why she wrote on a napkin, maybe it was a Jk Rowl-
ing type of day. But then I proceed to read. After I finish,
I feel like I understand my mom a lot better. Her writing to
me shed light on a lot of things I didn’t realize before—like
the importance of washing my own dishes before she came
home, or being thankful for the pasta she made me, or not
stealing her socks because I couldn’t find my own. Some-
how that letter made everything make more sense.

On entirely different note, I had a friend in high school
who kept a dream journal. Every morning when he woke
up, before attending to his routine duties, he picked up a
pencil and quickly wrote down what he had dreamed that
night. When I asked him why he does it, he responded: “It’s
the only way I will remember it, and it’s the only way I can
always remember.”

And on an entirely other different note: This year, my
friend and I decided that we’d send each other a letter every
month-the snail mail kind. To all the people, including my
mom with her napkin and Paul from high school, who al-
ready use the hand written (or printed and typed out) letter
to add clarity or meaning to their world: well I’d just like
to say hats off or in this case soft warm beanies off to you.

I get so incredibly excited when I see a letter addressed
to me, it’s even better than the feeling you get when casu-
ally flipping through channels to find out that both miss
congeniality 1 and 2 are on. Then when I open it, you ap-
preciate how much thought was put into creating it for me.
I smile, and my day becomes better. Not only because |
enjoyed reading it for that instant, but also because I know
I can walk over to my desk drawer, take out that letter, and
read it any time [ want in the future.

Until about a month ago I never really understood why
that is—why something written feels infinitely times more
valuable than if someone spoke the same exact words to
me. Then, I read a book; well a page of a book, and it read
the following: “the written word endures, but the spoken
word disappears. And that is why writing is closer to the
truth than speaking.” (Newman, Amusing Ourselves to
Death.) But what does that really mean? Here’s what I’ve
got so far.

We use words all the time—and that’s the most promi-
nent type of communication we rely on to try to reach some
sort of truth about how the world works, who we are, what
we want to others, what’s important to us, et cetera. And

yet, though speaking and speech-giving is absolutely ap-
propriate and necessary at times, when we do have the op-
portunity to write specifically on paper or anything tangi-
ble—what we write becomes an almost irretrievable part of
our world. It’s there, ink on paper, and unless intentionally
destroyed, it’s not going anywhere. It’s sacred. And that’s
why I believe that writing is such a lovely thing. When we
write we do so with thought, with organization, and as we
write we allow ourselves to approach what it really is we
want to say. In all honestly I did not know what [ was going
to write upon starting this article, but the more I type the
clearer my intentions become. Words are best understood
when they can last, when they can be pondered over, and
that’s the point when they can really make an impression—
when they can really matter in the large scope of things.

I guess what I’m trying to say is that starting now, I’'m
going to try to voluntarily write more. Whether it be writ-
ing to myself, writing to a loved-one, or writing to a public
audience; And no matter if it’s is a letter, a poem, a song, or
even a tiny short note, when I write, [ will make sure to do
it the way it was intended—with thought, with clarity, with
honesty, and consequently with truth. This concept can
also be directly related to the Zoroastrian mantra of “Good
words.” “Good words” doesn’t only have to imply words
that are positive and righteous; it can also mean thoughtful
words, honest words, and even lasting words. The best way
to make words last, as already noted, is through writing
them down. I’'m going to try to do exactly that, I hope you’ll
join me in doing the same. That way, they’ll be more people
in the world who get to go into their desk drawer, take out
something someone wrote
to them, and smile because
of it. Roya Behmardian was
born and raised in Southern
California. She has attend-
ed CZC’s Persian and re-
ligious classes all through
her childhood. She is a 20
yvear old who is currently at-
tending UCLA.
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acknowledged as the source of this article.”

By: Ali A. Jafarey

Take away fire and man (stands for both the genders)
will revert to wilderness like any other animal! The great-
est discovery made by man alone on this good earth is the
art of making and maintaining fire. He, like any other ani-
mal, had seen fire striking from clouds, devouring bushes
and trees, and devastating large tracts of green land. He
had also seen fire being spewed by a volcano and the mol-
ten lava snaking and snarling its way down the slopes. He
also knew it gave heat and scared ferocious animals. He
learned how to keep it burning. It provided him and his
associates with light, warmth, and a device to keep fero-
cious animals away.

But man did not know how to kindle it. The day he
discovered this art, he separated for good from the ani-
mal kingdom that roamed the earth. He had discovered
the source of light, heat, and energy -- the very basis of
civilization. Fire helped man to reduce nomadism and de-
velop social and political institutions connected with a
fixed abode.

Legends of how man learned to make fire are as numer-
ous as there are ancient nations. A god brought or stole it
down the sky is but an illusion to lightening striking and
starting a fire. It was thrown up by the earth reminds us of
a volcanic eruption. It was brought down a tree by a wise
man indicates that it was obtained from a burning tree.
The most striking is the Iranian legend, preserved, among
other writings, in Ferdowsi’s Shahnameh. Here is a gist
of the Shahnameh’s story:

Hushang and the Discovery of Fire

Hushang succeeded his grandfather Kayumars, the
first of the Pishdadian Kings, who symbolize a period of
Paleolithic period of man’s discovery of the use of fire,
some 500,000 to 10,000 years ago—from wandering
with stick and stone implements to cave-dwelling and
domestication of animals.

One cold day, Hushang and his party were returning
from a hunting expedition. They saw a snake coiled in
their path. Hushang aimed his flint axe at it. He missed
and the snake slithered away. But the axe hit another
stone, also a flint and produced a bright spark. The curi-
ous king took hold of the two flints and struck—more
sparks. And he learned to produce enough sparks to ig-
nite a fire. He discovered how to make fire! “This spark,”
he proclaimed, “is God’s gift. Hold it high in regard.”
He thanked God for the gift and made fire his altar. He
held a great feast. Every person sang, danced, drank, and
feasted around the bonfire. For the first time, Hushang

and his people could light their dark caves and feel cozy
and warm in their beds. They passed a wonderful win-
ter. Hushang never forgot his revolutionary discovery. He
held a great feast every year on that eventful day. It is
called “Sadeh.”

To put it in short: Fire was accidentally discovered
when a flint-axe, thrown by King Hushang to kill a snake,
missed and struck a rock and threw a spark. That sparked
the idea to kindle fire by striking two pieces of flint to-
gether. This theory is confirmed by archeologists to be the
most probable means of its discovery in the early stone
stage.

Hushang, the Iranian legend says, celebrated the dis-
covery by throwing a feast, a feast that has been kept
alive through ages. It is held every year on 10 Bahman
(30 January), almost mid-winter. It is called “Sadeh,”
meaning “century” because according to one popular tra-
dition, it falls on the hundredth day from 21 October, the
beginning of winter among ancient Iranians. Or it could
be the contracted form of the Avestan “saredha,” Persian
“sard,” meaning “cold, winter.”

On that afternoon, people gather outside their town,
make a hill of dry shrubs, bushes, weeds, and branches.
Priests lead the prayers, exalting fire as the divine light,
warmth, and energy, ask God for an ever-progressing life
to eternal happiness, and as the sun sets in the blazing
west, set the hill ablaze. It is a sight to watch huge leaping
flames. Those at home light little bonfires on top of their
flat mud-plastered “fire-safe” roofs -- a tribute to the civi-
lized blessings given by the discovery of kindling fire.

At a time when man was hunted and haunted, he dis-
covered fire and that changed his whole pattern of life.
No wonder the blazing fire soon became the object of
veneration, especially when his imagination formed for
him many forms of deities. Fire became a deity too, a de-
ity too close and touching. The sky god was sky high, the
earth goddess was earth wide, the wind god was blow-
ing across, the sun god/goddess was traveling light, the
moon god was waxing to wane, and the water goddess
was streaming by.

Fire was the only deity that sat very cozy and close.
It held a special position. It was kindled with care and
was kept alive with more care. It gave light. It gave
heat. It gave power. It turned night into day and winter
into spring. It baked clay into pots, and smelted metal
into instruments. It frightened away dangerous animals,
and above all, it made the daily food tender and tasty. It
had revolutionized human living. It required constant at-
tention, and attention means attraction and affection. It
became “special.” It had a special seat, the hearth. It be-
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came the center of his activities -- cooking, eating, con-
versing, sleeping, and of course, receiving his homage.

Kindling fire by striking flints or rubbing sticks was
no easy job. It was much easier to keep it burning. Man
learned that fire can snugly sleep beneath ashes and arise
glowing when blown into flames. The habit of keeping
fire “alive” through sleeping and leaping became a habit.
Habit forms tradition. The hearth fire and later the tem-
ple fire became an ever-burning fire. Tradition becomes
sacred. Sacredness demands ritual. Ritual becomes
elaborate. Once sanctified and ritualized, even when
well out-dated and fossilized, a tradition cannot be easily
abandoned by conservatives.

Fire has served as the altar, the illuminating light, for
many religions. Fire, in form of candid candle, lighted
lamp, burning incense, and blazing wood, still adorns
prayer niches, rooms and halls all over the world.

Hearth fire is venerated in the Atash Nyayesh in the
Later Avesta. This is the earliest form of it and it formed
the altar for all domestic rituals. The Haptanghaiti in the
Gathic dialect mentions “fire-enclosure” as a communal
altar. Median and Achaemenian bas-reliefs show persons
standing, with uplifted arms” in the Gathic fashion, in
front of fire altars. Plinths at Pasargadae confirm the “fire-
enclosure,” the Gathic communal fire altars. Open fire al-
tars survive at Naqsh-e Rostam from Sassanian days too.
Avestan texts speak of no fire-temple or fire-house. It did
not exist in those days.

Temple is an Elamite and Babylon gift to Median and
Persian Zoroastrians. Parthians and Sassanians followed
with increasing elaborations. Ruins of Zoroastrian fire-
temples of pre-Islamic era are spread from Iraq to the
Pamirs and beyond.

History books written by Muslim travelers speak of
fire-temples “miraculously” lit without being fed by any
firewood. They were in the oil-rich regions, from present
day Khuzistan in Iran to Azerbaijan in the former Soviet
Union. They were fed by natural gas, harnessed by the
experts in those days. The one in Baku has been recon-
structed by the authorities there and has the gas fire on.
The gas-fed Azar Goshnasb temple in Azerbaijan, Iran,
was where the Sassanian emperors were crowned. Re-

e

cent excavations have revealed the baked clay pipeline
to the fire-altar. This makes the present gas-fed fire altars
in North America and Iran as no innovation but following
the past in modern times. It is far less air polluting and
does not devour firewood and therefore plays no part in
deforestation.

Once installed in a temple, it became a tradition. That
tradition continues. I would add that it should continue
with modern modifications. Already a number of “prayer
rooms” and “Dar-e Mehrs” in North America and Europe
-- and it includes the California Zoroastrian Center -- are
lit by natural gas.

Fire has been used eight times in the Gathas. It is men-
tal (Songs 4.3 and 12.6), the radiant light (4.19 and 16.9),
the warmth (8.4), and full-of-energy (7:4), which helps
good and evil people to find happiness. It helps to medi-
tate in quest of righteousness (8.9) and to enlighten one’s
mind to find means to ward off danger (11.7).

The Gathic Fire symbolizes the Divine Progressive
Mind in human beings. It is the altar that enlightens a
meditating mind of a Zarathushtrian. Facing it, a Zara-
thushtrian wishes to forge an ideal society. Here are two
brief prayers, one in the Haptanghaiti and the other from
Atash Nyayesh (Fire Prayer) in the Avesta. They explain
fire’s symbolism and depict the society a Zarathushtrian
wants the world to enjoy:

“In this fire-enclosure, first of all, we approach You
and You alone, Wise God, through the most progressive
mentality, symbolized by Fire -- bright, warm and ener-
getic. Reverence to it, because you have appointed it for
reverence.

Fire, you belong to God Wise. You symbolize the most
progressive mentality. This is the best of your designa-
tions. O Fire of Ahura Mazda, it is because of this that we
approach you. (Haptanghaiti, Song 3.1-3)

Grant me, O Fire of Ahura Mazda, prompt welfare,
prompt maintenance, prompt living; full welfare, full
maintenance, full living; zeal, progress, eloquence, dis-
cerning intellect; next, comprehensive, great and lasting
knowledge; next, all-encompassing courage, steadiness;
vigilance, wakeful even at rest; and self-supporting chil-
dren, able to govern the country, outstanding in assembly,
harmonious in growth, and gentle in character, who shall
advance our homes, settlements, districts, countries and
the world fellowship. (Atash Nyayesh)

May the Fire of Mazda enlighten our minds!
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Interaith

Impact On
Philosophy And

Involvement
sHarathunghti

Community

By: Maneck Bhujwala

Introduction

Zarathushtis and Persians have been associated with the
concept and practice of interfaith harmony since early his-
tory. Zarathushti king, Koroshe Bozorg (Cyrus the Great)
who established the first Persian empire in the sixth century
B.C. set the example of respect for all religions, that was
followed by later Persian emperors of the Hakhamanesh
(Achaemenid), Parthian, and Sassanian dynasties for over
a thousand years. After conquering Babylon, Korosh
bowed before the statue of Babylonian god, Marduk, re-
leased Jews from captivity, and told his conquered subjects
that they were free to continue to follow their religion.

After the Arab invasion of Iran, some Zarathushtis who
migrated to Hindustan (India) to escape forced conversion
to Islam and persecution by Muslim invaders of Iran, con-
tinued the tradition of respect for other religions in their ad-
opted land. Parsis (Persians) as their community is known
in India maintained good relations with Hindus, Muslims,
Sikhs, Buddhists, Christians, Jains and Jews. They served
Indian and British rulers in positions of trust, employed
people of all religions in their businesses and did charity to
the poor of all faiths.

In modern times, the interfaith movement went global
with the first Parliament of World Religions held in Chica-
g0, in 1893, which was attended by a Zarathushti delegate
and speaker from India, Mobed Jivanji Jamshedji Modi.
The goal of this conference and later interfaith conferences
was to encourage dialog between people of different faiths
that would lead to knowledge about the beliefs of each oth-
er’s religions, notice many common teachings we share,
and promote harmony between religious communities.

INVOLVEMENT 1IN INTERFAITH
ACTIVITY

Growing up in the secular democratic country of India,
in the ‘40s and 50s, when people like Mahatma Gandhi
promoted respect for all religions, and living in the cos-
mopolitan city of Bombay, with Parsis, Hindus, Muslims,
Jews and Christians living on the same street, I naturally
lived the values of interfaith harmony. On our different
festival days, we would exchange sweet dishes with our
neighbors, and we would invite each other to initiation and
wedding receptions. This helped to learn about different
religious customs.

When 1 first came to the University of New Mexico,

USA, for graduate studies in the mid-‘60s, there were
hardly any people from India or Pakistan, except for some
fellow-students, so I got to know Americans of different
Christian denominations, learning about their beliefs and
introducing them to the Zarathushti religion.

The first and poor experience with an interfaith meeting
as a student was one organized by Bahai students, where
non-Bahais were asked to talk about their beliefs and then
the Bahais tried to show how Bahaism was somewhat su-
perior.

While working in Southern California I got to know
some Indians — Hindus and Muslim, with whom I started a
non-profit organization to send aid to India, thus gaining a
new perspective in my interfaith experience. Followers of
different faiths working together to help their motherland.

Moving to Northern California in the late ‘70s, I repre-
sented the Zarathushti community at interfaith Thanksgiv-
ing events, became a member of the Stanford University
Associated Religions where I met other religious leaders
(as well as former president Bill Clinton, his wife senator
Hillary and daughter Chelsea at her graduation ceremony),
gave interviews on TV and radio about the Zarathushti reli-
gion, and gave talks at interfaith conferences.

Promoting the importance of interfaith involvement,
I also gave a lecture at a Zoroastrian Congress in Chica-
go, giving suggestions on how to find and join interfaith
groups and outlining the benefits of such activities for our
own community and for the world.

After returning to Southern California I joined the Great-
er Huntington Beach Interfaith Council and participated in
programs to educate the public about different faiths, one
of which was a Thanksgiving event held at the California
Zoroastrian Center (CZC) in 2011 and an Open Doors
event also at CZC. I have talked to CZC members about
interfaith on a couple of occasions, and I write articles on
interfaith topics in the Orange County Register, The Hun-
tington Independent, India West and India Currents. At a
Veterans Day event recently, in my benediction, I reminded
the public that veterans who we honor at the event come
from different ethnic and religious backgrounds.

Effect on Zarathushti
philosophy

My involvement in interfaith activity has impacted the
understanding of Zarathushtra’s philosophy by some peo-
ple of other religious backgrounds with whom I have in-
teracted personally, through my lectures, interfaith panel
participation, newspaper articles, and radio and TV inter-
Views.
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Prophet Zarathushtra/s philosophy has been understood
in a variety of versions and written up by various authors
— ancient Greeks, Romans, and Arabs, modern world Eu-
ropeans and Americans, and even by followers of his reli-
gion. Some talk about two gods — one god of Good and the
other god of Evil, referring to the eternal struggle of good
and evil. Many people do not even know about Prophet
Zarathushtra, and some who recognize the name do not
know anything about his philosophy.

By getting involved in interfaith activities, I have been
able to remind people about Prophet Zarathushtra and edu-
cate them about his philosophy and the influence his phi-
losophy has made on later religions such as Judaism, Chris-
tianity and Islam. Besides others involved in the interfaith
movement, the occasional mention of interfaith events in
the news media has extended the knowledge about Prophet
Zarathushtra and his philosophy among the audience read-
ing and watching about such events.

In order to educate non-Zarathushtis about Prophet
Zarathushtra and his philosophy, I had to continuously
educate myself about him and his teachings, by reading
the translations of the Gathas and other prayers, as well as
comments of scholars. This brings up an important point
that Zarathushtis who get involved in interfaith groups and
events need to become reasonably knowledgeable about
their own religion.

Impact on Zarathushti
Community

Members of the Zarathushti community have a mixed
reaction to interfaith involvement, as do members of some
other religious communities. Some people consider it sin-
ful to even listen to other religious groups, and some are
afraid that they could be a target for proselytizing by oth-
ers. But many others who are confident of their loyalties
to their own religion are not worried even if there are po-
tential attempts to proselytize, and see benefits in getting
involved.

Being a tiny religious community, whose religion is un-
known by most people in the world and whose followers
are often thought to be extinct,

our Zarathushti members, and especially the youth, feel
proud to be recognized among major religions, as follow-
ers of one of the oldest monotheistic religions that has, ac-
cording to eastern and western scholars, influenced later
religions like Judaism, Christianity and Islam.

Zarathushtis who attend public interfaith events feel
happy to see their religion being represented by one of their
own. After the attack on the World Trade Center towers on
9/11, a public open-air meeting was organized in down-
town San Jose, California, with leaders of several religions
on the stage together with city officials. I represented the
Zarathushti community and recited the Yatha Ahu Vairyo
and Ashem Vohu prayers, offering condolences for the vic-
tims. A Zarathushti older lady in the audience, later told me
how proud she felt on hearing our prayers from the loud-
speakers. Similar comments were made by Zarathushti par-

ents of a graduating student at the Bacalaureate ceremony
at Stanford University when I recited Avesta prayers on
stage.

Many Zarathushtis who read about such interfaith events
where their co-religionists have represented their faith, in
the news media and on the internet, also feel proud of the
recognition and for being upholders of Prophet Zarathush-
tra’s religion. The San Jose post-9/11 event was reported
with pictures in Indian community and American newspa-
pers, as were many other interfaith events in Northern and
Southern California in which I represented our community.

With growing appreciation of interfaith involvement,
a special session on interfaith was held at a Zoroastrian
Congress in Chicago. This session was reported by a ma-
jor Chicago newspaper with a brief introduction to our
religion. My recent election as president of an interfaith
council with 33 members representing about 10,000 con-
gregants of different faith groups was also reported in the
local newspaper with an introduction to Zoroastrian origin
and beliefs (a copy of this is posted on the bulletin board
of California Zoroastrian Center).We have a Zoroastrian
Youth interfaith group and representation in the Orange
County Interfaith Youth Council. A high school student,
Roya Azarkeyvan from this council made a presentation
about how Zarathushtis give thanks and described the tra-
dition of Gahambar celebrations at our Thanksgiving event
held at the Center for Spiritual Living in Seal Beach, this
year.

As Zarathushtis we are supposed to work for the happiness
of all of Ahuramazda’s creations and towards the goal of
perfection that is believed to happen at the end of time. By
actively working for interfaith cooperation and harmony we
can perform our religious duty and contribute to that goal.

Maneck Bhujwala was born in
Bombay, India, to Navroji and
Meherbai. He got his Bachelor
in Engineering from India, and
M.S. and M.B.A. in USA. He
co-founded the Zoroastrian
Association of California in
Los Angeles in 1974, and Zar-
thushti Anjuman of Northern
California in 1980. He cur-
rently works as a licensed real
estate consultant, serves the community as a priest, and
is Vice-President of the Greater Huntington Beach Inter-
faith Council. Maneck has contributed articles in FEZANA
Journal and WZO's Hamazor magazine, and coordinated
religion classes for adults. He also transliterates and trans-
lates the Shahnameh to English poetry form and distributes
a page a month on the internet with Persian, Gujerati and
English versions. Maneck lives with wife Mahrukh in Hun-
tington Beach, and near their Attorney daughter Shehnaz
who lives in L.A.
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Orange County Eight Annual Thanksgiving Interfaith Music Festival

By: Shahrooz Ash

On November 12, 2012 an inter-
faith musical performance was hosted
at Temple Beth Sholom in Santa Ana,
California. This annual event consisted
of musical performances delivered by
adherents of the Islamic, Christians,
Catholics, Baha’i’s, Hindu’s, Jain, Mor-
mon’s, Center for Spiritual Livingists,
Zoroastrian’s, and Sikh’s. The opening
ceremony started with a Jewish song
performed by all musical participants of
all faiths.

The Zoroastrian musicians and
artists consisted of a four member fe-
male ensemble, a Setar player, a Key-
boardist, Guitarist and Percussionist.

There were also three vocal soloists.
The program began with a solo
from the percussionist (Ashem Akbari)
that was joined by the lovely sounds of
the setar (Soroush Foroudi). Then the
music transformed into a piano (Sia-
vash Namdari) performance of the song
Ahya-Yasa, along with the setar and the
percussion. Lead vocals were executed
by Mehran Mehrfar, while the Zoro-
astiran Female Ensemble (Gita Nikzad,
Paniz Namiranian, Armita Goshtasbi,
Goharnaz Zaheri) accompanied him.
Next a dramatic translation of
Ahya-Yasa was rendered in English by
the lovely Farin Bakhtiari. The final
song was Ashem-Vohu which was per-
formed by the entire group and led vo-
cally by Ariyana and Shahrooz Ash.

After the final performers finished
the ceremony was closed with the crows
and musicians and artists singing This
Land is Your Land collectively.

A large crowd was gathered to
witness this celestial music event and
there were many Zoroastirans in atten-
dance at this event. Pictures were taken
after the event and good will was shared
between all people of different faiths.

Source: http://ifcmw.blogspot.com/2012/11/ifc-concert-preview-meet-zoroastrian. html

Interfaith Concert of Metropohtan Washmgton Dec 6th, ZOIZ

This past Th—ursday I was fortunate
to get a glimpse of the upcoming 33rd
InterFaith Concert. Members of the Zo-
roastrian Avesta group rehearsed, with
performers ranging in age from younger
children to early twenties. The group
members met through the same Sun-
day school and have been practicing for
several months for this and other perfor-
mances.

When asked about the reasons they
got involved, 13-year old Yasna an-
swers, “I love singing and 1 think it’s
important to show people about Zoroas-
trianism because not many people know
about us.” Ten-year old Bita, also on the
ensemble, already does chorus in her
school and wanted to support her com-
munity through the choir. They agreed
that music and dance are important to
their culture.

“Music is a universal thing,” says
Garshasb, 17. “It helps expose others to
our religion.” Garshasb has played the
ethnic drums for 3-4 years, but a few
months ago he started learning the daf,
a Zoroastrian hand-held drum. He will
play it during the concert.

Being one of the lesser-known reli-
gions in the US, I asked the kids what
they thought people should know about
Zoroastrianism. Immediately, Garshasb

and Gordiya, also 17, start to dispel
many misconceptions of Zoroastrian-
ism that they’ve come across. “We’re
not fire worshippers. We don’t have two

gods, we’re very monotheistic,”
Gordiya.

But the most important thing, it
seems, was a phrase that was repeat-
ed by both the kids and their parents:
“Good Thoughts. Good Words. Good
Deeds.”

“What is good is left up to the inter-
pretation of each individual,” says Gar-
shasb.

“There is no one sin or special thing,”
adds Gordiya. “Everyone has good and
evil inside and everyone faces a con-
stant struggle with individual choices.”

The importance of decision-making
was also emphasized by their parents
when I asked about the lessons they pass

says

on through their faith. “It’s important to
make your own decision and think for
yourself,” says Shahrzad, a mother of
two. Behnaz, another mother, agreed.
“[We teach them that] every action has
a reaction, so make the best decision.”

For the 33rd InterFaith Concert the
ensemble will perform “Khan Ashem
Vohu,” roughly translating to ‘“Praise be
to righteousness/seeking of the truth.”
The title is from the ancient Avestan lan-
guage but the lyrics are in Persian.

“There is real community initiative
in the song,” explains Anne Khademian,
musical director of the group. The piano
music, lyrics, and composition were all
created by different members of the Zo-
roastrian faith over different periods of
time. “We chose the song because it is
joyous and representative of our faith.
The song is core to our faith — very tra-
ditional and central to prayers. It cel-
ebrates the honor, dignity and wisdom
of the faith.”
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