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Mazda [Wisdom]; is the Zarathustrian Deity or God.
Asho Zarathushtra Spitaman in the Gathas states that he is: Mantra/thought-provoker, 

Zotar/invoker and Ratu/teacher. Zarathurstrians believe in Good Thoughts, Good Words, 
and Good Deeds.

The Zarathushtrian sacred text is called the Avesta.  The five Gathas in the Avesta are the 
very divinely inspired words of, Asho Zarathushtra Spitaman; the holiest of the holies.  The 

Zarathushtrian vision is the first scientific view in terms of; ethics, metaphysics and 
epistemology, dating back somewhere between 4 to 8 thousand years.  According to 
Zarathushtra there is only one deity, Mazda/Wisdom worthy of: worship, praise and 

celebration.  True Zoroastrians follow the path of Asha (righteousness), one should choose 
to the right thing because it is right. Our belief teaches us to respect these four elements: 

Water, Fire, Air and Earth because they sustain human life. Zarathushtra says that the 
divine is present within each one of us and in all things.  This divine flame should not be 

contaminated, but sustained by good thoughts, good words and good deeds.  In the 
Avestan text Yasna 17.11, Zarathushtra expresses his beautiful thought by speaking of the 
fire in all things, the fire within each one of us.  If the divine is present in all of us, then one 

must accept that Humans are divine, sacred and holy. In fact all beings with life are a 
divine. Zarathushtra is the first person to advocate freedom of choice; this is why 

Zarathushtra is known to be the father of free will.

“Zoroastrianism has been identified as one of the key early events in the development of 
philosophy.”

Blackburn, Simon (1994). The Oxford Dictionary of Philosophy. Oxford: Oxford University 
Press.

California Zoroastrian Center
8952 Hazard Ave. Westminster, CA 92683 

Email: info @czcjournal.org
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Around ten years ago, I was living in Ventura County and I received a telephone call from 
Oxnard, California.  A grieving mother had reached out to me and asked me to come to Oxnard 
to visit her fading adult child.  Her son was clinging to life and was losing his battle to live.  He 
was in hospice and his time was near.   
The mother and I spoke for a while on the phone and she explained that her son’s dying wish 
was to initiate (Sedreh Pooshi).  I agreed and I made the 4 hour drive on a Sunday Morning.  
Fatane Farid and Dr. Ali Jaffaery accompanied me.  We all dressed in the color white. 
We entered the hospice room of the dying man.   
The man on the bed was in a vegetative state. He had lost his consciousness and was unaware 
of his surroundings or his circumstance.  We met the man’s mother, father, brother and 
brother’s wife.  The mood in the room was mournful and dejected. The family was sad and 
depressed.   Upon seeing us, the mother became very upset and began to weep for the suffering 
and loss of her child.   
I took his mother outside of the room and spoke to her. I gave her many reasons to be happy 
and asked her not to mourn.  The mother composed herself and we returned into the room to 
perform the ceremony on the vegetative man.   
The man’s bed was adjusted to a position that enabled him to sit up and a Sedreh was put on 
him.  I tied the laces of the koshti for him as needed during the Navjote ceremony.   
Even under the circumstances it was a beautiful ceremony and happiness replaced sadness 
during and after the ceremony.  The man on the bed still did not move but for a while the attitude 
of the room had changed from misery to joy.   
The family received great comfort knowing that the last wish of their family member had been 
granted.  I too felt a silent and happy satisfaction in my mind knowing that I could bring this 
family and man some comfort.  We drank tea and exchanged pleasantries for the remainder of 
the visit. 
When the visit was finished we made our way around the room to say goodbye. The family 
profusely thanked us for making the visit and the long drive.  As we went to leave the room, I 
approached the dying man on the bed.  I grasped his hands, and amazingly, for about 10 
seconds, he opened his eyes and looked directly into my eyes.  He then smiled the most 
beautiful radiant smile at me. He looked aware and he looked happy and peaceful.  His family 
was delighted, shocked, and amazed.     
The drive home was a happy one.  I received so much comfort and joy from providing comfort 
and joy.  In the Gathas, Song 8.1, Zarathustra says: “Happiness onto those who bring 
happiness onto each other.” Let those words be a reminder to all Zoroastrians about the 
importance of doing good and charitable acts.  
Charity work is a foundation in our faith and our community.  Be there for your fellow man in 
their time of despair and crisis.  Encourage your children and your community to serve and 
help one another.  
Charity goes beyond the grave; through the boundless realm of eternity. 
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MEHREGAN’S  
MISCONCEPTIONS  

B Y / S O U R C E :  
F A R I B O R Z  

R A H N A M O O N

Just like Now Rooz is the 
celebration of the Vernal Equinox 
and the first day of spring, 
Mehregan is the celebration of 
the Autumnal Equinox and the 
first day of autumn.  

Having harvested the crops and 
reaped the fruits of their 
collaboration with nature, having 
achieved the set goals, it is time to 
give thanks to nature and all who 
contributed to the endeavor. 

It is time to enjoy the outcome of 
working with nature by sharing 
the bounties of nature.  

Mehregan is celebrated by 
sharing and spreading love and 
kindness amongst friends and 
neighbors. It also symbolizes the 
cycle of growth towards 
perfection (Hurvatat).  

The ancient Zarathushti culture 
and festivals are based on 
understanding, respecting and 
celebrating the Ultimate Truth 
that is in Nature - Asha Vahista. 
With the passage of time 
becoming weak due to multiple 
defeats at the hands of opposing 
cultures, the original philosophy 
behind Mehregan has given way 
to superstitions. Truth has thus 
been sacrificed at the altar of 
superstition.  

As a result, Mehregan, which is 
supposed to be celebrated on the 
Autumnal Equinox on the First of 
Mehr (22/23 September) is 
wrongly celebrated ten days after 
the Autumnal Equinox on Mehr 
day in the Month of Mehr.  

How did this come about? 

This occurred prior to the Arab 
invasion of the Persian Empire 
when the Quranic verse 
demanding conversion to Islam or 
death for the infidel men and sex 

slavery for the infidel women was 
enforced. This resulted in the 
greatest Genocide that the world 
has failed to recognize. 

Persian scholars and thinkers 
were persecuted and killed, even 
when they converted to Islam.  
Books were burnt and reading 
and writing in Persian were 
outlawed.  

The 354-day lunar Islamic 
calendar was imposed on the 
Iranians, the most accurate 
calendar in human history 
needing no intercalation made to 
vanish.  

The Zarathushtrians that survived 
in small pockets by paying the 
Jizyah tax followed the so 
imposed lunar calendar, but 
added some ancient features 
privately. After a few generations 
of following this adjusted lunar 
calendar, a group of Zoroastrians 
who had fled to India, referred to 
as Parsis took this calendar with 
them to India.  

They called it the Shenshai (King 
of Kings) calendar. The 7,711 
Zarathushtis that survived in Iran 
as infidels and were rescued by 
Maneckji Limji Hataria in 1854 
called the calendar the Kadmi 
(Ancient) calendar. When these 
two groups separately realized 

that their calendar 
had gone astray, they added 5 
days to make it 365 days but froze 
it. As a result, the Kadmi calendar 
has its New Year take place in July. 

The Shenshai’s New Year 
occurred in August as opposed to 
falling on the Vernal Equinox in 
March. Since the 30 days of each 
month had a unique name, they 
had to find a name for these five 
days that would come annually. It 
was around this period that  

European scholars had become 
interested in Zoroastrianism. In 
1858 Professor Martin Haug had 
discovered the Gathas amongst 
the Avesta.  

As a result of Haug’s findings, 
these five extra days were named 
after the Gathas. The Shenshai 
and Kadmi Calendar have 365 
days that do not account for a 
Leap Year. This is because of the 
Mobeds’ argument that we have 
5 Gathas, so there is no name 
available for the sixth day.  

The Shenshai New Year which was 
a century ago in early September 
is now on August 17th. By the 
time we have moved into 2075, 
the Shensai New Year will take 
place in July. When it came to 
celebrating ancient festivals, the 
Parses had no memories of 
festivals being celebrated. The 

Kadmi group in Iran recalled most 
celebrations except for Yalda, but 
with the 360-day calendar, it had 
lost its original significance. The 
Kadmis searched for a reason to 
celebrate and came up with the 
name and month coinciding with 
the day. The New Year was 
accepted and celebrated in 
Farvardin month on the day 
Ormazd. Tirgan was celebrated in 
October in Tir month on Tir day 
and Mehregan was celebrated in 
December in Mehr month on 
Mehr day.  

On Tirgan and Mehregan, the 
celebrations were associated with 
ancient history and the 
mythologies written in the 
Shahnameh. Tirgan was related to 
Arsah, the archer shooting his 
arrow “Tir” to determine the 
border of Iran. Mehregan was 
related to the victory of 
Faraydoon against Zahaak and 
also to Mitra and the importance 
of keeping promises.  

In 1906, a group realized that 
both calendars were incorrect.  
Based on the Bundahishn the Fasli 
/ Seasonal Calendar was 
developed.  As a compromise, 
they limited the number of days 
per month to 30, the last five days 
dedicated to the Gathas. Every 
four years a leap day was newly 
named Avardad. In Iran, the Leap 

Year begins on the Vernal Equinox 
on 19, 20 or 21 March. Both of 
these versions have a flaw 
relating to the Leap Day due to 
the 30-day month where the 
Summer solstice and Autumnal 
Equinox do not coincide with the 
beginning of the respective 
months, but instead happen in 
the following month. The 
coinciding of the month and day’s 
title still remains the best reason 
to celebrate. 

It is time to recognize the truth. 

1- All four calendars are flawed 
and none of them are supported 
by the Scriptures.  

2- The Gathas were discovered in 
1858 by Prof. 

Martin Haug. The name of the five 
days at the end of the year and 
the stories about its relation to 
the soul came into being around 
that period. The entire story is 
160 years old.  

3- The original All Soul Day of 
Sassanians was on the 19th day 
after the Vernal Equinox on 
Farvardin Roj (day) in the month 
of Farvardin.   

In Iran, it is celebrated as 
Farvardingan or Frudog.  

4- The only calendar detailed in 
the scriptures (Bundahishn 25:25) 
is the MazdaYasni calendar. The 
calendar has been recognized as a 
perfect calendar from the 2nd 
millennium BCE (when 
Zarathushtra lived) which needs 
no correction for 110,000 years. 
Check it out at  

http://zarathushticalendar.com/ 

LET’S CELEBRATE MEHREGAN ON 
THE FIRST DAY OF FALL ON 
MONDAY 23 SEPTEMBER 2019  

THE AUTUMNAL EQUINOX IS ON 
23 SEPTEMBER 2019  

AT 12:50 AM PDT/ 07:50 UTC / 
AND  

IN IRAN at 11:20 AM IST ON 23 
SEPTEMBER 2019/1 MEHR 3757  
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HOW 
ZOROASTRIANS 
WERE PURGED 
IN CHINA, L IKE 
CHRISTIANS IN 

JAPAN’S 
SHOGUN ERA 

B Y / S O U R C E :  
H T T P : / / W W W . J O H B A
W A . C O M / N E W S / H O
W - Z O R O A S T R I A N S -
W E R E - P U R G E D - I N -

C H I N A - L I K E -
C H R I S T I A N S - I N -

J A P A N S - S H O G U N -
E R A . H T M L

The Persian religion, which the 
Chinese called Ao Jiao, was 

but suffered a purge in the 9th 
century and had been all but 
forgotten by the 1100s even if 
Zoroastrian temples survived. 

I recently watched the excellent 
film Silence (2016), an adaptation 
of the 1966 novel of the same 
name by Japanese author 
Shusaku Endo. Under Martin 
Scorsese’s masterful direction, 
the novel’s bleakness, both 
corporeal and spiritual, was 
rendered in heartbreaking 
beauty. 

The official persecution of 
Christians in 17th-century Japan, 
a fictionalized account of which 
Silence depicts, was brutal and 
almost succeeded in uprooting 

the foreign religion from Japanese 
soil. When the ban on Christianity 
was lifted in 1873, however, a 
group of Kakure Kirishitan 
(“Hidden Christians”), who had 
practiced a syncretized version of 
Christianity in secret for 200 
years, came out of the woodwork. 
After two centuries of isolation, 
only fragments of barely 
recognizable Christian doctrine, 
prayers and liturgy remained 
among the Hidden Christians. 

In 12th-century China, there were 
several temples of 
Zoroastrianism, which the 
Chinese called Ao Jiao, left 
standing in several cities. By then, 
few people remembered the 
tenets and origins of the ancient 

Persian religion, which was first 
brought into China some 600 
years previously by Central Asian 
traders. 

To attract foreign merchants, 
successive Chinese dynasties and 
governments allowed 
Zoroastrians to build their 
temples in cities. 

Some members of royalty even 
practiced the religion. 

After Tang dynasty’s Emperor 
Wuzong’s anti-Buddhism purge 
(840-846), which extended to 
other foreign religions as well. 

The flames of Zoroastrianism 
diminished in China until mention 
of it totally disappeared from 
Chinese texts after the Southern 
Song dynasty (1127-1279). 

MUMBAI  
SCHOOL FOR 

PARSI  PRIESTS 
MARKS 100 

YEARS,  
STRUGGLES TO 
STAY AFLOAT   

B Y / S O U R C E :  
W W W . J O H B A W A . C O M  

The school estimates that it will 
be required to spend Rs 2 lakh per 
head for boarding, lodging and 
educating each student and has 
sought donations from both 
Parsis living in India as well as 
abroad, apart from corporates 
and organizations.

In November, the city’s only 
school dedicated to training Parsi 
priests will complete a hundred 
years since its founding. 

Yet, just last month, it placed an 
appeal in the Parsi Times, a 
weekly newspaper, seeking funds 
to stay afloat. 

The call for donations said, “The 
success and survival of our 
Zoroastrian community is directly 
linked to our religion and our 
priests (Mobeds). Training and 
introducing new Mobeds into the 
mainstream is very vital, for 
without erudite Mobeds, we only 
face the bleak future of the end of 
our religion and, consequently, 
our community.” 

The Dadar Athornan Institute, as 
the school is called, currently has 
a batch of 25 students from 
classes I to X. 

The school estimates that it will 
be required to spend Rs 2 lakh per 
head for boarding, lodging and 
educating each student and has 
sought donations from both 
Parsis living in India as well as 
abroad, apart from corporates 
and organizations. 

The institute, which is located in 
the leafy Parsi Colony in Dadar 
East, became operational on 
November 9, 1919, with the aim 
of imparting religious, scriptural 
and secular education to Parsi 
children and train them to 
become priests, free-of-cost. 

It was shut for a year between 
1965 and 1966 when funds dried 
up, before the new management 
revived it. 

On average, the Institute ordains 
three priests every year. 

However, after graduating, 
students first opt for a five-year-
long formal college education and 
then take the decision of either 
becoming full-time priests at a fire 
temple or following a different 
career path. 

“In the last 60-65 years, 20-25 per 
cent of our students have become 
full-time priests,” said Ramiyar 
Karanjia, who has been the 
institute’s principal for 25 years. 

The institute provides its students 
with free education, food and 
housing and mainly relies on 
public donations to survive. 

“Our donations range from 
between Rs 10 and Rs 10 lakh,” 
said Karanjia. 

While admitting boys, the 
institute only requires that they 
shouldn’t be older than 9-10 
years. “Many of our previous 
students came from villages in 
Gujarat, but incomes of families 
have steadily increased and most 
Parsi parents living in rural areas 
can now afford better schools,” 
said Karanjia, adding that the 
number of students has been 
dwindling.

But the institute has adapted to 
these changing times by relaxing 
its rules. 

Where students were once 
required to wake up at 5.30 am, 
classes now begin for older 
students later in the morning, and 
in the afternoon for the younger 
ones. Students are also taken on 
outings, allowed to meet their 
parents more often and socialise 
more. 
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ZOROASTRIANS 
HOLD 

CEREMONY AT 
FIRE TEMPLE IN 

KURDISTAN 
REGION  

B Y / S O U R C E :  

Members of the Basna 
Organization, whose efforts 
usually focus on preserving local 
archaeological sites, performed 
the rite in Sulaimani province’s 
town of Darbandikhan. 

During the event, participants 
observed a number of the 
religion’s rituals and read some of 
the faith’s texts and core 
doctrines aloud to attendees. 
Organizers also offered a special 
award to the mayor of 
Darbandikhan for his efforts in 
protecting such ancient sites as 
the temple during his tenure. 

Zoroastrianism is an ancient 
religion with elements of both 
monotheism and polytheism in 
which followers worship a 
benevolent deity named Ahura 
Mazda. The prophet Zoroaster, 
also known as Zarathushtra, is 
said to have introduced the 
religion approximately 4,000 
years ago as part of a belief 
system based on concepts of 
good, evil, and retribution. 

One of the world’s oldest 
continuously practiced religions, 
it is known for its triple motto of 
Good Thoughts, Good Words, and 
Good Deeds. 

One of its primary sacred texts is 
called the Avesta. 

The group’s numbers are 
estimated at close to 190,000 
followers, mostly located in Iran, 

India, the Kurdistan Region, 
Pakistan, other Central Asian 
countries, and smaller 
communities in some Western 
nations. 

In recent years, many Kurds who 
have become disillusioned by 
violence committed in the name 
of other more common religions 
in the Middle East have opted to 
convert to Zoroastrianism. 

The Kurdistan Region is home to 
at least nine different religious 
groups including Muslims, 
Christians, Jews, Yezidis (Ezidis), 
Zoroastrians, Kakais (Yarsan), 
Baha’is, and Sabian Mandaeans. 
Many of these groups live in 
diverse communities in social 
harmony. 

In 2015, Zoroastrianism gained 
official recognition as a protected 
faith in the Kurdistan Region and 
the group has a representative in 
the Kurdistan Regional 
Government’s (KRG) Ministry of 
Endowment and Religious Affairs. 

WHERE 
ALEXANDER’S  
WORLD MET 

PERS IA  AND INDIA  

B Y / S O U R C E :  
H T T P S : / / W W W . P A R S I N E W S .
N E T / W H E R E - A L E X A N D E R S -
W O R L D - M E T - P E R S I A - A N D -

I N D I A / 2 5 4 0 1 5 . H T M L  

The year was 44 A.D. Greek 
philosopher Apollonius of Tyana 
travelled hundreds of miles to 
meet the King of the Indo-
Parthian dynasty, Gondophares, 
near the walled city of Sirkap. This 
was the second city of Taxila. The 
site where he stayed was later 
discussed by the Sophist, 
Philostratus, in his book Life of 
Apollonius where he recounts his 
journey to India and the 
significant places that he saw – 
around one-and-a-half century 
after the travels of Apollonius. 
Philostratus notes that Apollonius 
of Tyana stopped over at a 
Parthian fire sanctuary of Hellenic 
style. Today, that once opulent 
and vast Zoroastrian fire temple 
welcomes visitors with a few signs 
of what it once was. There are 
some fragments of sandstone 
columns and walls standing on a 
mound to the north of Sirkap city. 
Thanks are due to Sir John 
Marshall and Ghulam Qadir, who 
uncovered this temple concealed 
under layers of soil and the 
passage of centuries. The temple 
is quite similar to the better 
known Greek temples of the era. 
The structure is in limestone and 
kanjur with plaster on the facade. 
Kanjur is a porous form of 
sedimentary stone, used in 
Gandhara. Technically, the 
temple would be a distyle-in-antis 
(i.e. it had two columns between 
two projecting walls). A pronaos, 
naos and opisthodomos can also 
be discerned (entrance hall, cult 
room and back chamber 
respectively). Philostratus, the 
author of the Life of Apollonius, 
writes that the temple was 
decorated with copper plates 
showing the exploits of Alexander 
of Macedon and King Porus. He 

notes that just outside the city 
walls was a temple of near 100 ft 
of Porphyry and in it was a shrine 
– small considering the size of the
temple and its many columns. 
Here there copper tablets and 
reliefs representing the feats of 
Alexander and Porus. The 
elephants, horses, soldiers and 
armour were portrayed in a 
mosaic of silver gold and oxidised 
copper. They also told of the 
noble and generous spirit of Porus 
– for it was not until after the
death of Alexander that he placed 
them in temple. They represented 
Alexander as conqueror and 
Porus himself as conquered, 
wounded and receiving.
Archaeologists have shown that 
there were windows, which is also 
unusual for a Greek temple. A 
convincing explanation is that 
they did not serve to let in light, 
but oxygen for the sacred fire. 
This is one argument for the thesis 
that the temple was dedicated to 
Ahuramazda. There are stairs 
inside the opisthodomos (back 
chamber), so there must have 
been a second floor. This is 
important because it proves that 
there was an elevated 
superstructure – definitely not a 
Greek element, but something 
that can easily be explained if the 
temple was dedicated to 
Ahuramazda. The sanctuary was, 
in this interpretation, a large 
artificial mound. Numismatic 
evidence indicates that the 
sanctuary was still used in the late 
6th century AD. Mr. Ghulam Qadir 
excavated this temple in 1912-13 
under the direction of Sir John 
Marshall. It measures 158 ft by 85 
ft and has all the characteristics of 
a Hellenic temple .The back 
chamber is entered through the 
back door flanked by semi-circular 
columns. A flight of steps from the 
back side on the west leads up to 
the solid mass. The front porch 
rested on four Ionic columns and 
two pilasters of dark brown 
standstone. But the question still 
remains as to how a Greek temple 
could be a Zoroastrian fire temple 
too. Farzana Cooper, a Mumbai-
based illustrator and historian of 

Zoroastrianism says, “This 
monuments was built during 
Indo-Parthian times before the 
Kushans and much prior to 
Sassanid times. Indo-Parthians 
were influenced by Hellenistic art. 
The languages they spoke were 
Aramaic, Greek, Pali (Kharoshthi), 
Sanskrit, Prakrit and Pahlavi. 
Though they were tolerant of 
Hinduism and Buddhism, they 
mainly retained Zoroastrianism. 
The city of Taxila was their capital 
and you see most of their cultural 
influence, of Greco-Persian art, 
concentrated in Taxila, Peshawar, 
Kabul and Sistan.” The Indo-
Parthian rulers were originally a 
group of rulers from Central Asia 
who had once been vassals of the 
Persian Empire. After its decline 
and subsequently the decline of 
the conquering Greeks, they took 
over the regions of the Hellenic 
empire in the East. Gondophares I 
, the first Indo-Parthian ruler, was 
originally a ruler of Sistan in 
eastern Iran, from where he 
extended his borders up to Sindh 
– bordering on western Gujarat
and encompassing Punjab.
Isphanyar M. Bhandara is the 
President of Rawalpindi Parsi 
Anjuman and a former member of 
the National Assembly of 
Pakistan. He notes: “This land has 
a long history associated with 
Zoroastrianism. Even many 
indigenous tribes of North 
Western India have Zoroastrian 
roots. Unfortunately nothing has 
been done to document and to 
preserve Parsi and Zoroastrian 
heritage. Taxila had a pluralistic 
society based on interfaith 
harmony – the signs are the 
Jandial Zoroastrian Fire Temple, 
Jain temples in Sirkap and 
Buddhist stupas.” The Jandial 
temple has been included since 
1980 on the list of UNESCO World 
Heritage sites. However there is 
not even a guide at the site –
leaving any tourists and students 
to their own devices. Such is the 
manner in which we neglect a site 
that was once an important place 
of worship for Zoroastrians in a 
land where Buddhism and other 
traditions flourished side by side. 

Members of the Basna
Organization, whose efforts
usually focus on preserving local
archaeological sites, performed
the rite in Sulaimani province’s 
town of Darbandikhan.

During the event, participants 
observed a number of the 
religion’s rituals and read some of 
the faith’s texts and core 
d l d d

India, the Kurdistan Region,
Pakistan, other Central Asian
countries, and smaller
communities in some Western
nations.

In recent years, many Kurds who
have become disillusioned by
violence committed in the name
of other more common religions
in the Middle East have opted to
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“DAEVA” IN THE 
GATHAS AND 

LATER AVESTA  

B Y / S O U R C E :   
A L I  A .  J A F A R E Y

Let me begin by quoting the very 
popular and very good Wikipedia: 
“Deus (Latin pronunciation: 
ˈdeus) is Latin for "god" or "deity". 
Latin deus and dīvus "divine", are 
descended from Proto-Indo-
European deiwos, from the same 
root as Dyeus, the reconstructed 
chief god of the Proto-Indo-
European pantheon. 

Compare Greek Zeus (Ζεuς zdeus; 
Aeolic Greek AEUC deus) and 
Sanskrit deva. 

In Classical Latin, deus (feminine 
dea) was a general noun referring 

to a deity, while in technical usage 
a divus or diva was a figure who 
had become divine, such as a 
divinized emperor. 

In Late Latin, Deus came to be 
used mostly of the Christian God. 
It was inherited by the Romance 
languages in French dieu, Spanish 
dios, Portuguese deus, Italian dio, 
…. Lithuanian Dievas (Latvian 
Dievs, Prussian Deiwas), 
Germanic Tiwaz (seen in English 
"Tuesday") and the related Old 
Norse Tivar (gods), and Latin deus 
"god" and divus "divine", from 
which the English words "divine", 
"deity", French "dieu", 
Portuguese "deus", Spanish 
"dios" and Italian "dio", also 
"Zeys/Ζeus" - "Dias”, the Greek 
father of the gods, are derived.” 

We see “deva” in Sanskrit, 
Avesta’s twin sister, included in 
the above list. 

It is “daeva” in Avesta. Both 
Avesta and Sanskrit provide us 
with its root “div – to shine.” It, 
therefore, means “shining.” It is 
with such a meaning that the 
Indo-Europeans called their gods 
and goddesses as “shining.” 

Daeva/deva” is masculine and 
“daevi/devi” feminine.  It may be 
added that the Indo-Iranians used 
this term for the gods and 
goddesses that could be seen 
and/or physically felt: 

The bright sky, the brilliant sun, 
the shining moon, the glittering 
stars, the thundering clouds, the 
flowing water, the blowing wind 
and the blooming earth. They 
were deities. Those that could not 
be seen or felt but exist were 
“ahura/asura – existing, essence” 
from “ah/as – to be, to exist.” 
Righteousness, friendship, power, 
kindness and more were 
ahura/asura. 

These too were deities. In 
fact, Varuna, the chief god of 
morality and social affairs in 
the Rig Veda, is the top 
Asura. The Indo-Iranians had 
many deities, each governing 
and directing his/her own 
territory. The Rig Veda has 
some 33 deities and the 
edited Yashts of the Later 
Avesta have about 40 of 
them under the new name of 
“yazata.”

Meanwhile, Zarathushtra 
arises and his search and 
research leads him to know 
and recognize only one GOD. 
He calls his recognition as 
“Mazda – Super-wisdom, 
Super-Intellect.” He retains 
the Indo-Iranian term of 
“Ahura – Being, Essence” 
because the Super Intellect 
exists. Henceforth, GOD, the 
Creator, the Maintainer, the 
Caretaker and the Promoter 
of the Universe is, 
throughout the Iranian and 
Zoroastrian culture, called as 
Mazda, Ahura, Mazda Ahura, 
Ahura Mazda in the Gathas, 
the Sublime Songs of 
Zarathushtra and as Ahura 

Mazda in the Later Avesta, 
Auramazda in Old Persian, 
Ohrmazd in Pahlavi and 
Hormozd in Persian. 
Historically, Zarathushtra is the 
first monotheist. 

Zarathushtra does not call any 
deity by the title of “ahura,” 
and therefore, has “daeva” 
applied to all imaginative 
deities. 

He uses the term for 10 times 
as plural and twice as a part of 
compound-words (for plurals 
Songs 2.4, 3.6, 5.1, 5.3, 5.5, 7.5, 
9.20, 10.11, 13.1 and 14.4, and for 
compounds 3.6 and 5.4). 

One significant point is that the 
Master Poet makes use of the 
synonym of “div – to deceive.” 
Therefore, instead meaning the 
“the Shining,” it means “the 
Deceitful” in the Sublime Songs. 

The gist of the twelve time 
mention is that all the Indo-
Iranian deities are imaginations 
and therefore false; false deities 
have been created by the cruel 
minds; belief in false gods 
provides opportunity to rulers 
and priests to delude people and 
gain power; their believers are 
deluded; it has made them furious 
and harmful, the Divine Message 
of Zarathushtra is teaching the 
entire nation to give up the false 
gods; those who deny false deities 
are wise and beneficial to the 
society; righteousness peacefully 
wins over the wrong done by the 
followers of false deities; and 
turns them into wise, progressive, 
peaceful and beneficial members 
of an advancing world society. 

We have now come to the period 
of the so-called Later Avesta. The 
scriptures are edited and 
authored by the priests of the 
Institutionalized Zoroastrianism. 

Zarathushtra states that the 
daevas are imaginations created 
by the religious and ruling leaders 
in order to exploit and oppress 
the simple laity; the Later Avesta 
says that the daevas are real and 
are furiously against Ahura Mazda 

and his pantheon of Amesha 
Spentas and Yazatas. 

The Gathic anghra mainyu, the 
human and only human retarding 
mentality has been aggrandized 
to be the chief adversary of Ahura 
Mazda. Anghra Mainyu has 
created the daevas to have his 
army to fight Ahura Mazda and his 
pantheon. 

With Anghra Mainyu opposed to 
Ahura Mazda, each of the Amesha 
Spentas and Yazatas has his/her 
own adversary. Additionally, they 
number in thousands and 
thousands. 

They are are evil, wicket and 
destructive. The war goes on until 
Ahura Mazda, the pantheon and 
the righteous people destroy 
Anghra Mainyu and his army. The 
world will, then, become ideal. 

Incidentally, when we see that 
“daeva” means “demon” in the 
Later Avesta, “asura” turns into 
“demon” in the later Sanskrit 
literature. What a reaction! 

To conclude this brief essay, we 
observe that while the Later 
Avesta and later Sanskrit 
scriptures have maintained, in an 
evolved form, their imagination of 
daeva/deva and ahura/asura, 
Zarathushtra stands high in his 
Divine Message of unique 
monotheism, orderly and 
progressing universe, the Primal 
Principles of Existence on this 
good earth, good wisdom, 
increasing knowledge, freedom, 
equality and many more positive 
factors that make our life good, 
better and best. 
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SAOSHYANT 
(SAVIOR)   

B Y / S O U R C E :   
A L I  A .  J A F A R E Y

Most of the religions speak of a 
person who would come and right 
the wrong, that he would clean 
the world of all its irregularities 
and turn it into an ideal perfect 
place to live. Believing this, many 
people are awaiting the coming of 
such a person and some of them 
are simply doing nothing 
constructive because they hold 
that nothing can be accomplished 
without him. Further, they believe 
that things would grow from bad 
to worse to worst until he comes 
and provides the panacea. This 
person, divine, semi-divine or 
human being and definitely male, 
is now generally called "Savior." 

Alphabetically, Baha'is have their 
long awaited Saviors already 
manifested in Bab (declaration in 
1844 CE) and Baha'ullah (1867 
CE). Buddhists expect periodical 
comings of Bodhisattva-s, 
particularly the "friendly" 
Maitreya/Metteya.  Christians are 
awaiting the return of Christ for 
the last 2,000 years. Hindus 
believe that Avatâr (literary 
“descent”), the incarnation of a 
deity, particularly Shiva, in human 
or animal form, descends on 
certain times to counteract evil 
dominance in the world. Jews 
began anticipating the "Messiah" 
still earlier than Christians.  Many 
Muslims, particularly the 
"Twelver" Shias, are desperately 
looking for "Mahdi, the Rightly 
Guided," to appear for over the 
last 1,000 years. Finally, while the 
“Reformist” Zoroastrians, 
awaiting no miracles, appreciate 
the selfless services rendered by 
the beneficent persons to the 
community, the "Traditionalist" 
Zoroastrians, who have been 
waiting for more than 3,000 
years, are well prepared to 
receive Shah Bahram Varjavand 
and the three consecutive 

Saoshyants to return the 
Traditionalists to their previously 
enjoyed top position in the world. 
Some believe that Varjavand has 
already been born in India, and all 
he has to do is to come out in 
public and set the world right. 

The waiting has been so intense 
for many such people of every 
creed that, all along over 
centuries and millenniums, they 
have been believing that the time 
of arrival is on hand and the 
appearance imminent. Time has 
passed and either no one has 
appeared or even if someone has 
claimed to be the awaited savior, 
he has been rejected by the 
majority and sometimes cruelly 
killed. Some Buddhists believe the 
Dalai Lama to be just an 
embodiment of a Bodhisattva 
while others are looking into the 
future. Hindus remain content 
with the scheduled appearances. 
The Jews reject Jesus as the 
Messiah. The Christians do not 
accept Mohammed as the 
promised Prophet. Muslims 
repudiate Bab and Baha'ullah as 
the Mahdi-s. The Zoroastrians 
have seen the three millenniums 
fixed for the three Saoshyant’s 
pass well beyond their 
established dates without any 
miraculous appearance of any of 
the saviors. The waiting continues 
as ever by all of the awaiting 
believers. What is the real reason 
behind the waiting for a savior? It 
is the great expectation of the 
immediate followers of a founder 
of a religion. To them, the coming 
of the founder meant that the 
world would be made perfect 
within the founder's lifetime or at 
least, immediately after his 
departure. But the events have 
proven otherwise. Events 
continued as the situation 
demanded. Disappointments 
followed. The only way out was to 
say that there would come a 
redeemer who would improve 
the situation. The hope has 
helped them to continue to wait 
and wait, and not give up "faith" 
in desperation. And as the wait 
has rolled from age to age, it has 
gathered mass. The mass has 

created the conditions, conditions 
that make it harder and harder for 
any person to claim the position. 
The coming is to be preceded by 
miracles that would foretell the 
coming. Signs, such as famine, 
floods, earthquakes and other 
disasters sent by a 
"vindictive/punitive God" or a 
“mischievous and merciless” 
Devil, striking harder and harder. 
Since all these disasters and the 
designated signs and miracles 
have not yet had the exact fit as 
laid down, the waiting for a 
"Savior" continues unabated. 

Zoroastrianism is the earliest of 
the awaiting religions expecting a 
redeemer. The word is 
"Saoshyant," freely translated as 
the "Savior." A survey of the 
Avesta shows that the term was 
coined by no person other than 
Zarathushtra Spitâma, the very 
Founder of the Doctrine. He 
mentions it six times in his 
Sublime Songs, the Gathas, 
enough to define the term. The 
Later Avesta has mentioned it 28 
times and that affords a glimpse 
of its early evolution. The Pahlavi 
writings promise the long awaited 
and belated three Saoshyants and 
describe the signs that would 
precede the appearance of each 
of them. The relevant Persian 
books add a fourth person, Shah 
Bahram Varjavand, King Bahram 

the Illustrious, to herald the 
three. That makes the 
Traditionalists look for four 
redeemers, especially Varjavand. 

SAOSHYANT 

Saoshyant, derived in Avesta from 
"su – to benefit," means literally 
"benefactor." Although Pahlavi 
has its "Soshyans" for the eagerly 
awaited savior, it translates the 
Gathic and Later Avestan 
"saoshyant" simply as 
"sûd(o)mand – benefactor" in 
singular and plural as the case 
stands. It is the same "sûdmand" 
in the Persian translation of the 
Pahlavi text. The rendering by 
Dastur Neryosang Dhaval (1166 
CE) in Sanskrit is "lâbhamant – 
gainful, profitable." 

Saoshyant in the Gathas: 

God, this is the same road of good 
mind You have shown me. It is the 
religion of the BENEFACTORS by 
which good deeds lead only 
through righteousness to 
happiness, the promised reward 
for the beneficent, a reward, Wise 
One, solely given by You. (Song 
7:13 = Yasna 34:13) 

He who denies the false gods and 
their men, just as they deny him, 
and unlike others, acknowledges 
Him in good spirit, is, through his 
progressive conscience, the 
BENEFACTOR and master of 

house, rather a friend, brother, 
and father, O Wise God. (10-11 = 
45:11) 

When, Wise One, shall those days 
dawn which will, for the 
maintenance of the righteous 
world, motivate the wisdom of 
the BENEFACTORS with advanced 
teachings. To whom shall this 
wisdom come with good mind to 
help? For myself, Lord, I choose 
Your teachings. (11-3 = 46:3) 

 When shall I know, Wise One, 
that You have power through 
righteousness over anyone whose 
threats are harmful to me? Let the 
plan of good mind be truly told to 
me so that the BENEFACTOR 
knows how his reward shall be. 
(13.9 = 48:9) 

Now, they shall be the 
BENEFACTORS of the lands who
follow the satisfaction of good 
mind, and base their actions 
through righteousness on Your 
teachings, Wise One. They indeed 
have been made to fight fury. 
(13.12 = 48:12) 

And now, let Kavi Vishtaspa, the 
Zarathushtrian Spitama, and 
Ferashaoshtra pursue, with mind, 
words, and deeds, the knowledge 
for the praise and for the choice 
of veneration of the Wise One, in 
order to establish in straight paths 
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the religion which God has 
granted to the BENEFACTOR. 
(17.2 = 53:2) 

The above six stanzas stand 
apart. Each is a part of a song. To 
understand them as best as we 
can do, is to read each, then look 
at the context within the relevant 
song, and finally within the Gathic 
Doctrine. Instance one is the 13th 
of 15 stanzas in Song 7, the Song 
of Renovation. Zarathushtra asks 
for Divine Enlightenment for the 
new community to thwart his 
antagonists who are up against 
him in order to safeguard their 
vested interests. He stands firm 
on his principles to continue the 
mission of defeating the inimical 
designs, spreading the Message, 
rehabilitating the people who 
have lost their rights, and 
renovating the world to maintain 
it as fresh as God wishes. This is 
the path a BENEFACTOR treads. 
Instance Two is the 11th and the 
last stanza of Song 10 of 
"Proclamation." Zarathushtra 
makes the proclamation in an 
assembly of people from far and 
near. He cautions them of the 
persons attempting to dissuade 
them back into the old cult. He 
makes it clear that the two 
mentalities, the progressive and 
the retarding, have nothing in 
common. The choice of one 
means the abandoning of the 
other. One helps progression and 
the other causes regression. He 

prays to God for strength and 
endurance to spread the 
Message.  And he finishes his 
proclamation by stating that 
those who deny false gods and 
their followers by actively serving 
the progressive movement are 
truly the BENEFACTORS and 
supporters of society.  

Instance Three is the 3rd of 19 
stanzas of Song 11, the Song 
which presents two parts of 
Zarathushtra's life: (a) the early 
missionary days when he suffered 
persecution at the hand of parrot 
priest Karapans and their allies, 
the poet prince Kavis, and (b) the 
days when he had won over the 
persons -- the Turanian tribe of 
Fryanas and later King Vishtaspa 
and Sages Frashaoshtra and 
Jamaspa who spread his message 
far and wide. People had now 
gathered around their 
BENEFACTOR to zealously work to 
start a completely fresh life in a 
fruitful world with a bright future. 
Instance Four is the 9th of 12 
stanzas of Song 13, the Song of 
Victory over Wrong. Wrong 
results in wrong ways, and good 
produces yet more goodness. 
Wrong must be conquered. This is 
achieved by means of 
righteousness, good mind, and 
profound wisdom, a wisdom that 
promotes one to become godlike. 
Fury and violence, practiced by 
fanatic religious leaders and 
wicked social rulers who indulge 

in intoxicating rituals, must be 
abandoned. Spreading health 
and happiness is a foremost 
principle of life. Government 
must be run only by the truly 
elected good, wise and 
righteous persons. Life on the 
earth must be led in peace, 
prosperity, and progress. It is 
only then that true reward of 
good life is obtained. It is only 
then that the divine dominion is 
established. It is only then that 
the mission of the BENEFACTOR 
is rewarded. Instance Five is the 
last stanza of the same Song 13. 
The BENEFACTORS of their 
lands are those who follow 
good mind in thinking and 
righteousness in action. Based 

on the Divine Doctrine, they stand 
firmly opposed to violence.  

Instance Six is the second of 9 
stanzas of the last song, the Song 
of the Best Wish, Song 17. A 
successful Zarathushtra feels that 
his wishes of spreading the divine 
message to the entire humanity 
have come true. He finds that his 
early enemies have learned about 
the beauties of Good Conscience 
and have accepted its principles. 
He appreciates the services being 
rendered by his companions and 
as he prepares to retire, he urges 
them to continue their good 
work. The Doctrine of the 
BENEFACTOR is in full progress. 
From the above six instances we 
know that a Benefactor is a 
person who uses his good mind 
and precise actions to renovate 
the world of human beings by 
standing firm in one's conviction, 
meeting opposition, repairing 
wrong, restoring right, promoting 
society, and updating life in a free 
world of radiating happiness.  

It is a selfless resolute task of 
adoration of God, love for 
humanity and devotion to duty. 
He/she is the person who leads in 
the sublime service.  

Zarathushtra is the Foremost 
Benefactor. Others are those who 
follow the Primal Principles of 
Life, defined in the Sublime Songs. 

the religion which God has 
granted to the BENEFACTOR. 
(17.2 = 53:2)

The above six stanzas stand
apart. Each is a part of a song. To
understand them as best as we
can do, is to read each, then look 
at the context within the relevant 
song, and finally within the Gathic 
Doctrine. Instance one is the 13th 
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UNDERSTANDING 
20TH CENTURY 
PARSI  THEATRE  

D U R I N G  1 8 5 7 - 1 9 3 0  
B I G  T H E A T R E  

C O M P A N I E S  W H I C H  
W E R E  L A R G E L Y  

O W N E D  B Y  P A R S I  
B U S I N E S S  

C O M M U N I T Y  
F L O U R I S H E D  W H I C H  
U S E D  T O  S H O W C A S E  
P L A Y S  I N  G U J A R A T I ,  

H I N D I  A N D  U R D U  
L A N G U A G E S .   

B Y /  S O U R C E :  
W W W . J O H B A W A . C O M  

In the early 1900s, some Parsi 
theatre producer switched off to 
new media called by bioscope and 
ultimately became film 
producers. 

Parsi communities life has theatre 
as its integral part as Parsis 
Navroze, their New Year is not 
completed without a visit to you 
agiary(fire temple) in the 
morning, grand festive lunch with 
the family during noon and 
watching a Parsi Gujarati Natak in 
the evening. 

Many well-known personalities 
like Mumbai-based journalist 
Mehar Marfatia have expertly 
documented the 

history of Parsi theatre dating 
from 19 30 – 2000 in her coffee- 
table book, titled ‘Laughter in the 
house!’.  

It is around 285 pages hardbound 
book in which Meher has clubbed 
colourful photographs of senior 
Parsi actors. 

Besides the book, there is an 
audio cassette in which Parsi 
qawwalis have been featured 
along with several other songs 
that give the book a treasured 
status for those who love to 
explore Parsi theatre. 

The book has been designed in 
such a chronological order that 
it’s like walking through the 
history of Parsi cinema. 

It begins with an introduction to 
the Elphinstone College in 
Mumbai where the dramatic Club 
of the college performed 
Shakespeare. 

The first Parsi theatre company 
was called as Parsi Natak Mandali 
which performed its first play 
name Roostom Zabooli and 
Sohrab in 1853. Urdu was the 
most widely used language in 
Parsi theatre. 

In early days Parsi theatre 
presented Indianised version of 
Shakespeare’s play and travelled 
across North India showcasing 
them in Hindustani language. 

According to the book, the period 
of 1853- 1969 itself witnessed as 
many as 20 Parsi theatre groups 
which performed in the city of 
Mumbai alone. 

These theatre groups performed 
prominent plays like Raja 
Harishchandra. Around 4000 
shows of this play were 
showcased in various theatres 
from the period 1892- 1922. 

The popularity of Parsi theatre 
can be judged from the fact that 
Bomanji kabraji, ‘Baap Na Shraap’ 
play ran for 500 nights with the 
front row seat tickets being sold 
for Rs 4 in those days and was 
black marketed for around Rs22 
which was certainly a very big 
amount during that era. 

Adi Marzban was one of the most 
dynamic and ideal Parsi theatre 
personalities during the 20th 
century.  

His play Piroja Bhavan in 1954 is 
responsible for the birth of 
modern Parsi theatre.  

This play was based on 
contemporary topics added with 
the flavour of humour. 

Other famous theatre 
personalities who were famous 
during that era like Marzban were 
Sam Kerawalla, Ruby and Burjor 
Patel, Scheherazade and 
Rohinton Mody, Dolly and Bhumi 
Dotiwala, Dadi Sarkari, etc. 

Parsi theatre was the blend of 
realism, humour, stagecraft, 
music, dance, songs, fantasy, 
narrations and spectacles. 

 It was also popular in parts of 
Southeast Asia where it was 
called Wyang Parsi. 

In 1981, Mumbai based theatre 
director, Nadira Babbar started 
her theatre venture ‘Ekjute’ 
with the production of the 
play ‘ Yahudi ki Ladki’ which is 
responsible for reviving the 
Parsi theatre style and is still 
considered as one of the 
best. 

SHARING THE 
MEMORY, THE 

LATE DEAR 
DASTUR RASHID 
SHAHMARDAAN 

B Y / S O U R C E :  

Rashid Shahmardan was born in 
the early part of the 20th century 
in the village of Zain Abad, Yazd 
(Iran). He grow-up in the village of 

Khorramshah. He spent some of 
his adult life in Bombay, and later 
lived in the Iranian capital of 
Tehran.  He joined his sons in the 
US after the Iranian Islamic 
revolution of 1979 and died in 
1990s.  

 Mr. Shahmardan was a scholar of 
the Zoroastrian history and 
religion and also trained as a 
priest.  He produced a number of 
well researched books and 
articles on various aspects of the 
Zoroastrian religion. 

 I ncluded amongst them are 
"History of Zoroastrians past 
Sasanians", and "Farzanegan-e 
Zarathushti" (prominent 
Zarathushtis of Iran).  Rashid 
Shahmardan strongly believed in 
the universality of the Zoroastrian 
religion, and performed the 
initiation ceremony of a number 
of Iranian in Khuzestan intent on 
reverting back to their ancestral 
religion.  

Mehar Marfatia have expertly 
documented the Parsi 

realis
music
narrat

It wa
South
calle

In 1
dire
he
wi
p
r



 Publication of California Zoroastrian Center                   11 

NEKRESI  FIRE 
TEMPLE  

B Y / S O U R C E :  
W I K I P E D I A ,  T H E  

F R E E  E N C Y C L O P E D I A

The Nekresi fire temple 
(Georgian: ნეკრესის ცეცხლის 
ტაძარი, translit.: nek'resis 
tsetskhlis t'adzari) is an 
archaeological complex in the 
eastern Georgian region of 
Kakheti, part of the wider Nekresi 
site. The excavated building, 
preserved only fragmentary at a 
foundation level, is identified as a 
Zoroastrian fire temple, sun 
temple, or a Manichean shrine. 
Constructed in the 2nd or 3rd 
century, the complex was 
destroyed in the 5th. The site is 
inscribed on the list of the 
Immovable Cultural Monuments 
of National Significance of 
Georgia.[1]  

History 

The Nekresi temple lies in lowland 
arable fields to the south of the 
hill on which the early medieval 
Nekresi monastery stands. It was 
unearthed by an archaeological 
expedition from the Georgian 
National Museum working at 
Nekresi between 1984 and 1993 
and identified by its excavator, 

Levan Chilashvili, as a Zoroastrian 
fire-temple. In 2004, another 
team suggested that the temple 
was aligned with the summer and 
winter solstices and it might have 
incorporated elements of solar 
worship. Alternatively, Guram 
Kipiani argues that the spatial 

organization of the building is not 
compatible with that of a fire-
temple and theorizes that the 
complex was in fact a Manichean 
shrine. Archaeological artifacts 
found at the site are limited to 
fragments of pottery of the 2nd to 
the 4th centuries; charcoal from a 
threshold gave a radiocarbon 
date in the 5th century suggesting 
that the site was destroyed at that 
time.[2][3][4]  

Layout 

Two construction phases are 
identified in the complex; the 
lower horizon is a ground floor 
and foundation of a cult building, 
dated to the period of the 2nd–
4th century, which seems to have 
been deliberately demolished and 
parts of its building materials 
reused for the construction of a 
castle or fortified palace.  

Both layers are built of large 
rubble with lime mortar with the 
additional use of flat bricks in the 
upper layer.[3]  

The temple is set in a square plan, 
measuring 50 x 50 metres in total. 
Its design is complex, centered on 
an almost square building of 76 
m², around which there were four 
more building arranged in a 
cruciform pattern and each 
ending in a semicircular apse 

facing the central 
building.  

In the southwestern 
corner of the central 
building was a nearly 
square area made of 
clay, measuring 4.5 m² 
and containing traces of 
fire, leading to the 
conclusion that the 
edifice was a fire-
temple. All five buildings 
together with their 
associated corridors and 
accessory chambers 
were enclosed by a wall. 
Access to any of the 
rooms in the complex 
was possible through 
doors cut in the external 
corridors.[3] 
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SURAT’S  
99-YEAR-OLD 

PARSI  HOSPITAL 
TO GET 

REVAMPED BY 
TATA TRUSTS  

B Y / S O U R C E :  

The nearly 100-year-old Parsi 
General Hospital in Surat is all set 
to be renovated and revived by 
Tata Trusts after Ratan Tata 
accepted the request of the Parsi 
community in the city for funds to 
renovate and expand the medical 
facility which has fallen into 
neglect. State of the charitable 
hospital; The Seth Rustamji 
Dhanjibhai Tarachand Parsi 
General Hospital, located in the 
centre of the city in Shahpore 
area, was started in 1920. The 
general hospital, which will 
celebrate its centenary next year, 
currently has just a single doctor 
and seven nursing staff. Patients 
of the Parsi-dominated area 
coming to the 20-bed hospital, 
run by the Surat Parsi Panchayat 
Board trust, have dwindled over 

the years. Except a few senior 
citizens who come for regular 
treatment, most people in the 
area prefer to go to private 
hospitals with better facilities.
However, the hospital has 
potential for expansion, standing 
on a built up area of around 
53,000 square feet. 

Taking an initiative; Parsi youth 
Roman Ilaviya, who is deputy 

mamlatdar in Surat district 
collectorate, took up the initiative 
to revive the hospital, after 
hearing a lot about the old times 
when the hospital had been 
running full swing. A resident of 
Shahpore, where the hospital is 
located, Ilaviya wanted to do 
something, seeing the poor 
condition of the hospital. Ilaviya 
spoke with the Surat Parsi 
Panchayat Boart trust that runs 
the hospital and discussed the 
need to redevelop the hospital. 
He also wrote an email to Ratan 
Tata on May 8, 2018, in which he 
requested funds and even 
suggested that Tata Trusts take 
over the hospital and turn it into a 
professionally run multi-specialty 
hospital with an intensive care 
unit.  
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B Y / S O U R C E :
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Roman Ilaviya, who is deputy 

mamlatdar in Surat district
collectorate, took up the initiative 







14    44    Fall 2019   www.czcjournal.org      Issue  #  3434 


